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“THE CELEBRATION OF EID-UL-FITR
AT THE MOSQUE, WOKING

THE activities of the London Muslim Association continued
with their characteristic vigour. Owing to the absence of
Mr. Dudley Wright, due to unavoidable circumstances, Mr. S.
Schleich and Syed Haidar Raza spoke on these several
Sundays :—

June 1st—Mr. S. Schleich on: © The Daties of Men and
Women.”

June 8th.—Mr. S. H. Razaon: Islam and the Future.”

June 15th—Mr. S, Schleich on: “QOur Ideal.”

June 2z2nd.—Mr. S. H. Raza on: “The Characteristics of
Al-Quran.”

The Sunday afternoon addresses by Mr. Abdul Qayum
Malik at the Mosque, Woking, continued to draw good
attendances. One of these was followed by interesting
discussion. 7

It is with the greatest pleasure that we take this oppor-
tunity of describing briefly what took place at the Mosque on
Sunday, June 29th. Invitations to come and participate in the
celebration of the auspicious festival of the Eid-ul-Fitr having been
sent out two weeks earlier, a large number of Musalmans and
non-Muslim sympathizers and friends mustered in full strength
on the above date at Woking. Among the British Muslims
were nearly all the leading ladies and gentlemen whose adhesion
to our common Holy Faith is the source of so much satisfaction
to us and to them. Our Hindu fellow-countrymen, including
Sir P. Pattani, the Indian State-Secretary’s Councillor, formed
.a conspicuous part of the gathering ; they had come to demon-
strate the fact that Eastern people at a time of this crisis were
standing shoulder to shoulder to share the burdens which cir-
.cumstances imposed upon them. Punctually at 11.30 the
«Takbir” for Eid prayers.was called, and there followed a
scene the thrill of which will linger for years to come in the
hearts of those present. That the Imam, in the person of our
esteemed brother Mr. Marmaduke Pickthall, was a native
Englishman imparted a wonderful inspiration to the worshippers
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«which was manifest from their faces. Mr. Pickthall led the
.service in a beautiful and his characteristically devotional
manner. His recitations of the verses of Holy Al-Qurdn during
service was extremely edifying. Prayers over, he delivered an:
instructive sermon bearing upon the times through which the
world was passing, and held the audience entranced for over an
hour. In the purity of style and loftiness of interpretation the
-address of the Imam was an unsurpassed effort. We hope to
publish it in full in our next.

After the worshippers had embraced each other in token
of mutual affection the gathering sat down to assist in the
passing of the following resolution, which was sent by telegram
to the President of the Peace Conference at Paris :—.

« That Moslems from India, Arabia, Persia, Egypt, Mesopotamia,
“China, Sudan, West Africa, as well as English Moslems assembled at
Woking on the occasion of the celebration of the annual festival closing
.the Fast of Ramadan, resolved unanimously that a telegram be sent to
the President of the Peace Conference at Paris protesting strongly
.against the tone 4nd apparent meaning of the Allied reply to the
Turkish memorandum. ‘

“They deem it their duty to point out to the Allied Powers the serious
"consequences involved in any decision which may deprive Turkey of her

sovereignty in Constantinople, Thrace, and Asia Minor, and deprive thc
‘Sultan of his suzerainty over other parts of the Turkish Empire.”

‘Mr. A. Yusuf Ali M.A., C.B.E, L.C.S. (Rtd), was voted
to the chair. Mirza Hushein Ispahani, the President of the
Central Islamic Society, who has been working most strenuously
at this crisis in the history of Islam, spoke briefly of its
importance. Mr., Yusuf Ali, in moving the resolution, elo-
quently pleaded for the hearing of the Turkish case before the
tribunal of the Allies. After it had been seconded by Shaikh
M. H. Kidwai it was carried unanimously.

The Eid lunch which followed consisted of the usual
national dishes of the Muslims. The Zuhur prayer was again
led by Mr. Pickthall, and was followed by tea. The gathering
broke up gradually with fervent prayers to the Only Giver
of all Real Peace that His Mighty and Just hand will be
extended to help His humble adorers and creatures amidst
+the trials and sufferings with which they are beset.

Our humble and grateful thanks are due to our sisters and
brothers who co-operated most tirelessly to make the day a

BSUCCESS.
' : MALIK.
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THE MUSLIM'S PRAYER

O Almighty and Ever-present God, Thee alone do we look
to. Thee alone do we adore and worship ; accept our loving
offerings of praise and thankgiving, and increase our power
.of understanding Thy infinite wisdom, Thy infinite love, and
Thy infinite compassion. Thou art our Creator, and Thouw:
knowest that since we love Thee we also hate and loathe
the devil and his miserable devices to take our thoughts
from Thee.

Dear Father of Heaven and God of the Universe, make us.
beneficent towards all those of our fellow-creatures who may
not think of Thee as we ourselves do: May we show a spirit
of toleration and may we beg of Thee to so direct the hearts
of all our brethren in this world that they may appreciate-
our earnest desire.to welcome them in that fold where the
Shepherd, in Thy Almighty, Glorious, and Merciful Presence,
is ever to be found.

May we, O God our Preserver and Comforter, endeavour
to follow in the footsteps of Thy Holy Prophets, Moses, Christ,
and Muhammad, and, from their teachings, may we learn humility-
and patience. We are now entering upon a new era in which
we shall have to combat the demon of . Atheism, born of
intolerance and superstition, and the demon of idolatry and
all that tends to obscure our view of Thee, O Blessed God
our Father, ,

Give us courage to follow in the footsteps of Thy Prophet,
the Divinely inspired Muhammad, whose memory do Thou, O
God, keep fresh and green in our hearts, May we emulate
his sincerity and charity, and may we try to be like him in
our desire to do justice to all mankind. May we never forget
what our Lord Jesus Christ said of the Pharisees and
Hypocrites, but, as Thou art All-Merciful, we implore Thee
to forgive and change the hearts of those who are hostile to.
Islam, especially those who have wilfully misrepresented our
Faith to the Western World.  We pray for Thy Divine
guidance; to Thee alone do we look. Thou art our Leader-
and Guide, our Ever-present Counsellor and Protector. Islamr
is our only watchword, and we feel safe in Thy Almighty
Arms,

Dear Father, Thou art very near—
We feel Thy presence ‘everywhere—
In darkest night, in brightest day,
To show the path, direct the way,
. AMEN.
&l Faroog,
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PEACE THROUGH WAR OR
WAR THROUGH PEACE

By ABDUL QAyuM MaLIk.

“And if. two parties of the believers quarrel, make peace
between them ; but if one of them acts wrongfully towards the other,
fight that whlch acts wrongfully until it returns to Allah’s command ;
~ then if it returns, make peace between them with justice and act

equitably ; sarely Allah loves those who act equitably.”

“The believers are but brethren, therefore make peace between your
brethren and be careful of (your duty to) Allah that mercy may be
had on you.”

Translation of Holy Qur-dn, ch. 49,v. 9,10,by Molvi Mohamad Ali, M.A.
WE wish we could say in years to come that war has
come to an end for ever. The Great War has come to
an end. True, the armistice has been signed, and so has
the Great Peace,—after over half a year’s labours of the
leaders of the great nations of the world. This Peace will
put an end to the orgy of organized carnage that had been

"going on.  This is a great achievement indeed. The bringing
into reality a problem of so great a complexity such as the
adjustment of the world affairs tor the future indicates the
richness of human brain, even at a time when its sole pre-
occupation had become the devising of the engines of
destruction. Peace will now reign throughout the world,
so say ““ the makers of peace.” Our fervent prayers go up to
the only Sustainer of every righteous human effort calcu- -
lated to benefit man’s fellows, for the success of this result.
The war had been a great war, may thé Peace be great, too.

But let us pause and realize the strength of this Peace,
of this so-called great peace, in the light of the import
of the verses quoted above. The materialistic tempera-
ment of the large portion of the world judges the greatness
and smallness of every achievement by the extent of its
utility ; but this utility involves the idea that one is bene-
fited at the expense of another. Is it therefore an univer-
sally correct test? Most certainly not. There is a still
higher test by which we could yet determine the value of
such great results. The test is that of beneficence. Does
the peace surpass the sordid degree of mere utility and
transcend into the higher regions of beneficence ? On the
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practical fulfilment of this, therefore, rests the good of the
great Peace, on this alone depends the fate of the orderly
progress of the world that has been promised to us in the
future. We have to see if the Peace is a beneficent peace,
or is it a peace of mere utility ? '

The nations of the world who rushed to arms did so,
as they say, to check the advancing tide of greed, of hatred, of
arrogance, of self-centred selfishness. They have triumphed.
Those they deemed the wronged and .the weak have
been befriended. But have they uprooted the principle
of  might is right” for all times; which is the only
peace. There are two ways to restore peace—in the words
of the Holy Book, viz., by maintaining a state of harmony
and cordiality amongst the people and peoples of the world ;
and, secondly, by befriending the wronged side, when it
has been attacked by the stronger. The chief aim of either
of these is the maintenance of peace hroadbased on justice.
Peace has been restored through war. It is the motive
which makes every legitimate means justifiable. Passion of
hate must be met with the opposite, and the noble passion
of righteous anger. The circumstances of the last great
conflict show that the noble passion of righteous anger has
seemingly overcome its baser prototype. But is it a
triumph of the principle which does not know the barriers
of race or creed, the differences of nationality or colour.
If it is, then we may say that might has given way to
right. That’s how eternal peace can come out of its direct
opposite—the war.

So can the hateful war come out of its direct opposite—
the sweet peace. Heaviest storm may be bred in the lap
of a seeming calm. Let not the passion of righteous anger
of men go to sleep because some sort of peace has been
restored. It is needful that the valuable prize of victory
after this last great war rﬁay not become an object of
wonder and an antiquarian interest for posterity.

The Peace will have to be kept alive, kept growing in
its proportions, in its powers by constant care, by mnever-
ceasing vigilance. As a moral principle, its power will
lie in the active exercise of the principles of righteous-
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ness, the principles of justice by all concerned, or there
is danger that this Peace may degenerate into a fresh
source for the manifestation of evil tendencies similar to
those which brought about the Great War. Amidst
the silver clarions of peace, low and inaudible mutter-
ings of doubt and wrong try to make their voices heard.
Corners of earth still unreached by its sound long for its
coming. Portions of the earth yet wish that they were
made sharers in this great peace; that God may come
into the whole world. The joy of the world depended on
the active vindication of the spirit of justice and equity,
on the brotherhood between all men. For short of this
great aim the efforts of all men and all nations, -however

—great, sink into insignificance. Let us remember with
bended knees before the altar of Allah that the only war
was that which was waged for the spirit of justice, the
spirit of humanity. There was no real war, no genuine
quarrel, when such was not inspired by motives of righteous
anger on one side and its opposite on the other. And the
true peace was that which came after such a conflict. How-
ever great the sufferings, however prolonged its duration,
there could be only one result of such a war, viz., the triumph
of right over might and wickedness.

In order that the huge waste of life and resources built
up with the care of long years of patiencé and labour may
yet be repaired, it were needful that the principles of justice
and equity were the guiding principles even in peace. There
would be danger in the other circumstances of the subversal
of the order and the relapse of human destiny into the
caldron of war. This would be a war through peace, not
built on the foundations of justice, equity, humanity, and
brotherhood.

- Here is a reminder to us in the Book, which says: ** The
-believers (those who believe in truth) are but brethren,
therefore make peace between your brethren and be careful
of (your duty to) Allah that mercy may be had on you.”

Aims which have for their motives the possession of
lands, of dominions, of material gain, of political ascendency,
without their having been redeemed by features of justice,
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of equity, are doomed to failure, for they invite not
the mercy of God, but His wrath, they do not try to bind
men into a brotherhood, they disintegrate them. They do
not aim at peace, they mean war; for such a peace can
lead only to one thing, and that is war. However strong
the glamour of seeming gain and our own self-importance,
there is only one thing which sustains our activities as
individuals and nations—the object of doing to others in
justice and in fairness, exactly as we would wish to be done
by. Justice is the criterion of the strength of our claims,
not the force on which we may have to rely.

The words of the Holy Book furnish the only right and
unfailing means whereby perpetual peace could be made
the order of the day for all time to come. They say let
justice be our aim, irrespective of the demands of our passion
of exploitation, of ascendency over others regardless of
their rights. For, however calm be the outward demeanour
of men made to live under such conditions, the stifled sobs
of the wronged was a ceaseless state of war more terrible
in its consequences than acts of overt hostility between
armed men. Let us all bend our brows before the Throne
of the Giver of Peace to keep us from becoming the source
and instruments of another war, just as He has made us
the means of this Peace. If we want to celebrate a real
péace, let it be a peace based upon justice, and a peace
founded on the rights and determingtion of all.
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ISLAM AND NATIONALISM

By SuAikH MusHIR Hosain Kibwar oF GADIA
(AL-QIDWATI)
NATIONALISM in its crude and elementary form is a natural
and hence universal sentiment. Peoples and clans grouped
together in self-defence even at the dawn of human history.
Some animals also live in herds to be in a better position
to defend themselves. With the progress of civilization
in man clans coalesced into nations. That gave rise to
the feeling of patriotism. ‘““ My country whether right or
wrong *’ became the cry of all nations. Even such tribes
or clans that fought amongst themselves joined hands
against a common enemy of their country or nation. Racial
Nationalism and Territorial Patriotism became powerful
_ipstriments in the hands of monarchs and statesmen.
People living in one country, under a common system of
government, with a common language and, very often,
with a common religion, traditions and customs, developed
a keen National and Patriotic instinct, which was taken
advantage of in forming Empires and was used even for
making conquests.

Islam broadened the base both of Nationalism and Terri-
torial Patriotism by a world-wide institution. The Islamic
idea is to unite humanity with one cord—the cord of,God.
Its teaching is:

““ Waatasemu bi hablillahe jamian va la taffarequ” (Al-
Qur-an), which means ““ Hold fast the cord of God unitedly
and do not make schisms.” And it declares: *“ Kanannas
ummatun vahidun’’ (Al-Qur-4n) ; that is, “ Humanity forms
one nation.”

- The frontiers which separated country from country were
demolished ; racial differences were removed; even dis-
tinction of rank and class were done away with. In short,
perfect democracy, not only inter-tribal but international or
_inter-racial, was established, and the ideas of local National-
ism~and Patriotism were given a second place to that of
universal and extra-territorial Brotherhood and Communism.
Professor John Joseph lLake says:

“It is a singular fact that whilst the rest of the world
was sunk in serfdom Islam practised ‘ Liberty, Fraternity
and Equality.” A Muslim could not hold another. Muslim
in slavery, a captive taken in war on embracing Islam was
ipso facto free ; and not only so, but whatever might be his
colour was theoretically and practically on an equality
with the rest.”

Gibbon writes :

““ But the millions of Asiatic and African converts who
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swelled the native band of faithful Arabs must have been
allured rather than constrained to declare their belief in
one God and the Apostle of God. By the repetition of a
- sentence, and the loss of a foreskin, the subject or the slave,
the captive or the criminal, arose in a moment to the free
and equal comparison of the victorious Muslims. Every
sin was expiated, every engagement was dissolved ; the
vow of celibacy was superseded by the indulgence of nature ;
the active spirits who slept in the cloisters were awakened
by the trumpet of the Saracens: and in the convulsion of
the world, every member of a new Society ascended to the
natural level of his capacity and courage.”’

Again he says: ~ ‘

“Upon the death of the last of the Ommiades the
Arabian Empire extended to a hundred days’ journey from
the East to the West, from the confines of Tartary and
India to the shores of the Atlantic Ocean. . . . The language
and the laws of the Qur-an were studied with equal devotion
at Samarkand and Seville : the Moor and the Indian em-
braced as countrymen and brothers in the pilgrimage of
Mecca.” Even when separate Muslim States were estab-
lished, even when, for the defence of these independent
Muslim States, ideas of patriotism were forced upon the
Muslims by natural instincts, the universal spirit of Islam
never died. Until this day the language spoken by Muslims
in the Mosques is the same all over the world. During the
Boxer rising in China, when the Muslim soldiers from India
visited the Chinese Mosque they spoke the same language
and treated each other as brothers, There is no institution
in the world which has proved so efficient in destroying all
the prejudices and distinctions of race, class, country, colour,
and even creed, as Islam. To a Muslim the whole world
1s his country, whether it be China, India, Thrace, Australia,
or Tripoli. To him every Musalman is a brother, whether
he is black, brown, yellow, or white. A black Abyssinian
slave is the equal of the Quraishite Sharif of Mecca. Islam
is the all-dominating factor which denounces all other
distinctions and prejudices. '

Centuries ago a Persian poet cried in amazement at the
democratic and universal constitution of Islam :

“ Hasan zi Basorah, Bilal az Habash, Suhaib az Rome,

Zi khake Mecca Abu Jehl een chi bul ajabeest ”’—
i.e. Hasan, Bilal (a slave), and Suhaib, who became the
pillars of Islam, came respectively from Basorah, Abyssinia,
and a Roman Province, but Abu Jehl, who was the uncle
of the Prophet himself and had descended from the same
ancestors as he, was an Arab, yet he was the deadliest
enemy. of the Muslims, and his noble birth, rank, position,
race, country counted as nothing in the Muslim democricy.
Being an Arab or a Turk, a European or an Indian,
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never carried any weight with Muslims. They only saw
whether there was the common denominator of Islam
between®hem or not. It would be a great mistake to think
that this brotherly spirit of the Muslims which removed
the prejudices of country and race and dominated over
the sentiments of nationalism and patriotism, as understood
by Europeans, is dead now. On the contrary, in late years
it has become more and more acute under the pressure of
the European Powers who have been absorbing and dis-
integrating, robbing and exploiting, Muslim States. The
outrage of Tripoli by Italy, of Persia by Russia, and the
Balkan war, were such shocks which aroused the spirit of
universal brotherhood even among those Muslims in whom
it had become dormant, and it should be a warning to those
people who are planning a disruption of the Muslim Empire
in Asia, now that they have almost finished it in Europe.
_~—+he Muslim civilization in India owed a great deal to
the Persians. All respectable Muslims learnt the Persian
language. But there is no such community between the
Turks and the Indians. The Turkish language is unknown
in India; the Turkish history is also unknown. There is
no racial harmony between the two : they live in countries
far removed from each other. But in spite of all these
differences the Muslims of India made a common cause
with the Turks when the latter were assailed by Ttaly and
the Balkan States.

Indian Muslims are mostly poor, yet they sent thousands
of pounds sterling to Turkey, and organized missions also
at tremendous personal sacrifices.  Why ?  Simply because
the Turkish Empire was to Muslims as their own Empire.
Turks, as Turks, carry no regards from Indians. Old asso-
ciations do create a sympathy for the Arabs, but as far as
the Turks as a race are concerned old associations go against
them rather than in their favour. It was the Turks who,
as Turks, before they accepted Islam, upturned the Khilafat
of Baghdad. Thereis absolutely no other reason for Indian
Muslims to have any sympathy with the Turks except the
all-powerful reason of Islam. It is to the Turks alone that
all Muslims look to safeguard their almost lost political
glory. Musalmans can never live like the Jews—without
their own independent and strong States, or at least one
State. The very constitution of Islam demands this.

The Qur-4n says :

) ‘“ Atiullah va atiulrasool va ululamro minkum ”’—
i.e. Obey God and obey the Prophet and those who are rulers
among you.

The ruler should be from among the Muslims them-
selves, otherwise there will be no harmony between the
commands of God, the commands of the Prophet, and the
laws of the Sovereign or President. Just as by “ the Prophet ”
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is meant the Prophet Muhammad, so by ‘‘ those among you ”’
is meant those among the Muslims. When the Muslim
rulers and kings in India had to concede any terfory the
first condition in the treaty was always that the Muslims
should be ruled under Islamic laws. As a Muslim tolerates
even a tyrannical Muslim ruler against a less tyrannical
non-Muslim ruler, so he prefers to live in a less developed
Muslim country rather than in a better developed non-
Muslim country. Every non-Muslim rule is an alien rule
as far as the Muslims are concerned. History has proved
this many a time. Most of the Cretan Muslims ran away
to Turkey from the protection of the international rule
of their island when that island was detached from Turkey.
Such was the case in other parts of the Turkish Empire
also when they were separated from the Muslim sovereignty
and placed under non-Muslim sovereignty. Egyptian nation-
alists and also the Khedive preferred their connection with
Turkey to that with England, although the latter is said
to have brought prosperity to the country and its people.
It might be necessary to take a plebiscite to find out whether
the people of Alsace-Lorraine would prefer to be re-joined
to France or to remain as part of Germany, but no such
plebiscite is necessary to find out whether the inhabitants
of Tripoli prefer the ‘‘ blasting tyranny” of the Turk to
the “ civilizing rule ”” of the Italians. Tripoli is peopled by
a race which is said to hate the Turks, i.e. by the Arabs,
but still Tripolitan Arabs are continuing an unequal fight
on behalf of the Turks against the murderous instruments
of an alien power that has invaded their country to civilize,
i.e. to rob and exploit, them.

That the universal spirit of Islam is far from dead in
Muslims was demonstrated even during this war by the
protest made by the Russian Muslims when Italy declared
a protectorate over certain parts of Albania and in several

other ways known to the British authorities.

' It is true that the Sharif of Mecca has revolted from
the Ottoman Government, but that is no proof that
nationalism among the Muslims has overpowered the
universal spirit of Islam. Muslims have unfortunately
fought against each other before. Revolts against settled
governments, though forbidden by Islam, have occurred
before in the history of Islam.

The greatest proof of the revival of that Islamic spirit
which dominates the sentiménts of racial nationalism
or patriotism was lately demonstrated by the Mujtahids
(theological leaders) of Persia when even they, in spite of
their sectarian differences, accepted the Ottoman Sultan
as the chief head of the Muslim nation. With a view
to weaken the Muslim nation beyond its political power
of regeneration, efforts have been made very recently by
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certain non-Muslim persons and statesmen to draw a wedge
in the homogeneity and brotherhood of Islam by introducing
racial and tribal distinctions, so much so that even the Labour
and Socialist parties in England have failed to appreciate
the international nationalism of Muslims. There might be
temporary successes in these efforts, but there can never
be any permanent success. . After this terrible war the
Muslim peoples of the whole world will draw much nearer
to each other than they were before, and the sentiments
of narrow racial nationalism or territorial patriotism will

of race, class, sex, colour, and country in the universal
brotherhood of man under the agis of one universal God.

If permanent peace is desired, the idea of exploiting
and disintegrating Muslim States and Empires mnst be

—-abarduried for ever, and the cfforts to arouse racial jealousies

or territorial differences should be given up for good.

PRAYERS AND ABLUTIONS

To be always prayerful to God is the spirit of prayer, but
if we fix special times for saying our prayers that is mere
ritual: a plausible sentiment which sometimes comes to
the lips even of those who possess devotional hearts. Mis-
conception of the true functions of religion' and its relation
to mundane affairs is the cause of such expressions. Many
people appear to think that what is readily acknowledged
to be true of our worldly affairs cannot also be true of
religion. This is quite a wrong notion. Religion came
from God to govern our life in all its phases. Are not regu-
larity in action and punctuality in time the great secrets
of success in every walk of life ? Can we give full justice
to anything, even if it be ever present insour mind, if we
fail to fix the time for its accomplishment ?  Fitful and
random attention ever leads to failure. Should we disregard
this ABC of our daily life in our duty to God? But even
the theory itself is untrue on its very face. Our deeds are
the real index of the interest we take in anything. If a
thing is paramount in our minds, it cannot fail to find its
translation into our actions, Why, then, should not this
be the rule in the case of prayer ? Unfortunately, those
who theorize on the beauties of being ever prayerful in
spirit oftén- forget to repeat even a few prayers !

253




ISLAMIC REVIEW

Another inconsistency that is frequently to be met with
'is seen in the tendency to chaff at the idea of our regular
ablutions. People are ready enough to devote attention to
the toilet before they take their places at the table or assume
their part at some social function. To be neat and to look
smart is the fashion of our life, necessitating frequent ablu-
tions. Should this order of our lives change in our relation
to God? Will He be more edified at seeing us in shabby
attire, with slipshod manners and slovenly ways? If
“ Cleanliness is next to Godliness,” can there be any harm
in our resorting to it when going to speak with God ?

RELATION OF HUSBAND AND WIFE

" Hunna libdsun lakum wa
Antum libasun la hunna.”

“ Your wives are a garment for you as you are a garment
for them.”—THE QUR-AN.
WHAT a beautiful and apposite metaphor to explain the
varied duties and obligations of man and woman in the
married life. The garment when worn is next to our body ;
let man and wife be so attached to each other in their mutual
love and affection. The garment hides one’s nakedness
and such physical defects as ought to be concealed ; we
have moral defects as well. They may remain hidden from
the public eye, but man and woman become cognisant of
each other’s secret defects after the connubial knot is tied ;
and though we may be passed as the best of society in public:
estimation, yet we do possess some sore points in our life,
which should always remain too sacred for public knowledge.
This privacy is also useful for the gobd of himan society.
If our other half will not come to our help in this respect
the exposure would lead to dire results, and the peace of
domestic as well as of social life will be in peril.. Let man
and woman therefore hide each other’s defects as the garment
does in the case of physical deformities. Again, our clothes
bring comfort to us against the inclemency of the weather.
In winter and in summer they protect us against the cold
and the heat. One may stand the severities of the weather,
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but to cope with social inclemency, when chill and breeze
find their way into.our domestic circles, is a trial severe
enough to exhaust all patience and perseverance. Wife
or husband are the only comfort in these trials. Again,
the garment brings grace, beauty, and embellishment to
the body ; so, too, are wives to their husbands, as the latter
to the former. Thus pithily in one laconic verse the Qur-an
gives the best that can be imagined of all the mutual duties
and obligations of man and woman in their matrimonial
life.

BORN IN SIN?

IF sin was in me at my birth,
Sin is a gift of God to me:

[f T do wrong or err on earth,
I only bow to His Decree.

I’'m but the clay, He vivified 7
My form and Nature He did make—
Can God have cursed me from the first
That He might future vengeance take?

Atonement to redeem a loss?
A sacrifice to blot out sin?

Should God Almighty bear a Cross
To purge the guilt our souls within?

No, no, ’twere blasphemy to speak
Or think of such a direful act
As first creating us in sin
And then atoning for the fact.

Returning to its Maker dear
Each soul may meet Him all alone ;
No intercessor do we need
To die or suffer or atone.
KHwAJA.
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DR. JOHNSON ON THE QUR-AN

Ir it (the Qur-4n) is not poetry—and it is hard to say whether
it be or not—it is more than poetry. It is not history, nor
biography. It is not anthology, like the Sermon on the
Mount ; not metaphysical dialectics like the Buddhist siitras :
nor sublime homiletics, like Plato’s conference of the wise
and foolish teachers. It is a prophet’s cry, Semitic to the
core ; yet of a meaning so universal and so timely that all
the voices of the age take it up, willing or unwilling, and it
echoes over palaces and deserts, over cities and empires,
first kindling its chosen hearts to world conquest, then
gathering itself up into a reconstructive force that all the
creative light of Greece and Asia might penetrate the heavy
gloom of the Christian Europe, when Christianity was but
the Queen of Night. |

GOD IMPRINTED ON HUMAN
NATURE

ARE we not equipped with various cravings and needs which
we do our best to satisfy ?  Our whole life 1s spent in securing
means to gratify our natural requirements. All that we
call civilization solely sprang from meun’s efforts in this
direction. To ‘secure happiness and to avert pain is the
great problem of life. But is not proper satisfaction of our
natural desires the climax of pleasure ? Is not an ungrati-
fied need a great misery 2 We cannot ignore the existence
of two things in Nature: our necds and the existence of
means in the universe to satisfy them. We have got ears
and eyes: they demand pleasant sights and melodious
sounds. Fine arts must come forward to provide them. We
want good drinks and delicious eatables, and we have ex-
plored the whole world to find them. We experience higher
cravings as well, and we spare no pains to meet their demands.
We experience feelings of love, mercy, and generosity. We
must find some occasion for their exhibition, though at
any cost.  Similarly do we not possess the faculty for admira-
tion, praise and thanksgiving ? Do we not give expression
to them when once these sentiments are aroused in our
breast ? Beneficence and beauty are the only factors to give
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rise to these noble feelings in us, as they only consummate
human happiness. Even a man callous and cruel at heart
cannot be indifferent to it. Thus we are in search of beauty
and beneficence, and when we secure them our praise and
gratitude arise and must find expression. But beauty and
beneficence often accrue to us through inanimate things.
Do we praisc them and express our gratitude to them ?
To do so would be a foolish act. If the beauty of a fine
product of art contributes to our happiness, we do not look
to it for our thanksgiving and admiration: we look up to
the one who produced it or supplied it to us.

Is not Nature around us the sole source of our happiness ?
Does _it-not exhibit beauty and beneficence, even in its
smallest particle? Do not its variegated beauties excite
our admiration and praise ? Is it, then, unnatural to feel
grateful after enjoying its blessings? But we never give
our thanks to dumb, inanimate things. We alWays tender
our gratitude to some intelligent being who is the maker
or supplier of what adds to our happiness. Whom should
we look to for showing our gratitude if we have been bene-
fited by all around us? To be grateful is human, to find
an object to whom to express our gratitude is natural. Should
we praise dumb nature and give our thanks to inanimate
matter 7 We should be untrue to our very nature if we
did so. We do need some intelligent being who should
claim our admiration and gratitude. It is simply a natural
desire. Our very nature looks for an intelligent benefactor
to whom we may tender our thanks whenever we derive
some benefit. Blessed be the Prophet Muhammad, to whom
these mysteries of human nature were revealed. How
beautifully the Book of Islam brings home to our minds
the existence of God in the following. It speaks eloquently
of the beauty and beneficence evinced in Nature, and thus
appeals to our sense of admiration and gratitude, which
must find expression in favour of some intelligent being,
the Author of all :(— ‘

‘ All praises and gratitude are due to Allah, the Creator,
Nourisher, and Sustainer of all the worlds around us so
necessary for our creation, sustenance, and nourishment,”
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ELIXIR OF LIFE

“To merge in God” and to be ““at one with Him” is
‘the first and last desire in an average man—a noble human
craving evinced from time immemorial, in different garbs
of phraseology suiting different *“ times and climes.” Religion
creates and feeds this Divine passion in us. Man, it is said,
has been made after the image of God. He possesses Divine
element in him. His chief aim is to develop it, but he is
hampered in this pursuit. He has other cravings in him.
His nature represents. the physical and mental sides. His
sentimentality goes a long “way to mould his character ;
an accumulation of conflicting elements, and yet it is only
in their harmony that great results are to be attained. And
who can deny this truth ? The whole universe bears witness
to it. Do not things of conflicting properties, when com-
bined in proper proportion, create most desirable results :
and why not in the evolution of humanity ? But man
without Divine help has often evinced his incapacity to
solve this difficult problem of human evolution. He has
often cultivated one side of his nature and ignored the
other. If the world has never been without its followers
of Epicurus, it has always counted generation of ascetics
of the most austere rigidity in every nation and age. If
luxury at the table carries carnal desires to extremes and
kills spirituality, so ascetism, though favourable to spiritu-
ality in a way, causes mental imbecility and sentimental de-
crepitude. Under it certain latent faculties, no doubt, .come
to work ; sometimes an ascetic works seeming wonders,
but the real object is lost. He becomes a burden on society.
We are sociable by nature: we have been given various
faculties ; we have to help each other and use those faculties
for the good of humanity ; but a monk is dead to all these
noble sentiments. Nay, he sometimes shows moral weak-
ness of the blackest dye. Not being in touch with common-
day human society, he has not received the proper moral
culture. He knows not how to observe his civic duties,
and sometimes proves a moral delinquent. An average
man is struck by his possession of power to work certain
wonders, which he uses to his' best advantage with
258



ELIXIR OF LIFE

a graceful show of piety, and the former takes him for a
great divine. I have seen marvellous thought-readers
and hypnotic healers in India. I have seen men working
wonders, but at the same time manifesting a disgraceful
character. This apparent anomaly admits of easy explana-
tion. We have been equipped with wonderful latent faculties.
If we cultivate some and neglect the others, we rhay excel
others in some respects. If a best musician is a moral
wreck sometimes, why not an ascetic with no knowledge
of sacred and social relations, a blackguard with all his
power of seeing unseen things ? Asceticism within legitimate
bounds is essential for spiritual growth. There can be no
spirituality without control of the physical nature. But
you cannot curb the latter; you do so for a time and then
become a helpless victim to it when once aroused. It
would be to find fault with the wisdom of Divine Providence
if we pursue a course that kills passions in our nature.

CARNAL PAsSSIONS SUBSERVIENT TO SPIRITUALITY

In fact, all our lower passions and carnal desires are
subservient to our spirituality, but they are indispensable.
Any human institution, call it religion or otherwise, which
helps only partial growth of our nature and ignores many
other faculties; cannot claim perfection. We -admit that
God alone is and ought to be our final goal ; but, on the other
hand, He alone is responsible for equipping us with such
versatile nature. How to evolve it is a great human problem.
Our salvation, accordirig to Islamic teaching, means our
evolution. But how belief in a certain event in- history,
or faith in a certain dogma, can develop and control our
various passions and morals is a great mystery to me. In
all human affairs we believe in rules and regulations. But
in religion, which only means a way to salvation, we are
forced to certain beliefs, and our acceptance of them, it
is said, guarantees our reaching the goal. An unpardonable
absurdity on its very face! A hopeless failure in Europe
for the last 2,000 years.

To reach God is to evolve that Divine element in us Whlch
is hidden in various coverings of human passions and morals,
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physical as well as spiritual. How to harmonize these jarring
elements, how to train and balance them ? How to bring
them to moderation, so that they may all be subservient
to the achievement of one great end, viz., evolution of the
Divine element, when the human soul becomes full-fledged,
and man becomes imbued with attributes of God? It is
to accomplish this great end that the mystic side of Islam
comes into play.

MysTticism 1IN EUROPE

Mysticism in Islam should not be confused with what
is understood by it in certain quarters here. When an
average theologian fails to grasp the real meaning of some
Bible text, or is unable to understand or explain some narra-
tive in the Scripture on rational basis, his ingenuity comes
to his help; he at once jumps to some forced explanation,
and with full complacency of mind names this strange feat
of his as mystical interpretation of the Scriptures. The
miracles of the Lord of Christianity receive an allegorical
explanation, and the high-sounding title of mystical meaning
is given to cover this threadbare method of reading the
Bible. “ Nothing shall be impossible unto you,” said
Jesus, when speaking about working wonders. “ Howbeit,”
he continued, “ this kind goeth not but by prayer and fast-
ing.” What this fasting and prayer mean we are still to
be enlightened upon by these mystics..

It has already been explained that the Divine element
which demands evolution to make man a perfect image
of God has been clothed in various human passions and
“desires, and unless death comes first over all of them, this
high stage cannot be attained. The day on which death
comes over our earthly life is the day of the triumph of
spirituality and the day of the revelation of the Divine
Being. We are blind as long as we are not blind to all
other sights, and we are lifeless as long as we are - not lifeless
under the hand of God. “ Die before you die,” says the
Prophet of Islam. This stage is not attained unless all the
members of our body and all the faculties which sustain us
are made to work in total submission to God : our life and
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death have no other object but in the pleasure of God.
When a Muslim mystic has thus submitted his will and
intention to the will of God, the intention of God becomes
his intention, and he has no delight but in obedience to
Him. “Thy will and not mine ”’ is his watchword. This
is what Islam literally means. Islam is that burning fire
which burns all low desires, and, setting fire to all false
gods, offers our life, property, and honour as a sacrifice
before God, Entering into this fountain we drink the water
of a new life. '

‘“ A fire resembling that of lightning flashes out of us and
a fire descends from above. These two flames coming into
contact with each other consume all low motives and carnal
desires and the love of others than God. A sort of death
comes over the first life,” and we become regenerated. This
stage has been termed by Muslim mystics the meeting of God,
for it is then that a man sees the face of God. His connection
with God is so strong that he, as it were, sees God with his
eyes. He is granted strength from above, the internal
faculties are all brightened, and the magnetism of a pure,
heavenly life works strongly. Upon reaching this stage,
“ God becomes his eyes with which he sees, his tongue with
which he speaks, his hand with which he attacks, his cars
with which he hears, and his feet with which he walks.” *

Man becomes a perfect image of God. It is this
stage of human perfection when Lazarus is raised {rom
the dead and Naaman is cured of leprosy by man, when
an exceeding great army can be raised in the midst of
the valley which was full of bones, when dead are raised to
life and hundreds of the companions in the Arabian desert
get their thirst and other needs satisfied with one small
water-skin, V

What has been said above to attain this par excellence
state of humanity may be epitomizéd in the following words
of the holy Prophet of Arabia :—

“ God saith, ‘O man, only follow thou My laws, and
thou shalt become like unto Me; and then say, “ Be,”
and behold “1It is.”’7”

+ From the Sayings of the holy Prophet Mohammad. -
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“ Follow thou My laws, and thou shalt become like unto
Me,” explains the procéss as well as the object of Mysticism.
It is not in killing our various passions, desires, and faculties
which hamper our progress, but in bringing them into sub-
jection to the will of God that will help us to reach our goal.

- We pass through a course of discipline. We need laws
and regulations to conduct all our faculties, and hence the
laws governing our physical, moral, and spiritual conditions.
The physical conditions of man are closely connected with
his moral and spiritual state. So much so that even his
movements in eating and drinking play a part in the moulding
of his moral and spiritual qualities. If, therefore, his natural
desires’ are subjected to the direction of the law, they take
the form of moral qualities, and deeply affect the spiritual
state of the soul. Hence a Muslim mystic, under the teaching
of the Qur-dn, lays special stress upon external purity and
cleanliness in all forms of devotion and prayer, and in all
the injunctions relating to internal purity and moral recti-
tude. In short, as the evolution of the soul wholly depends
upon the subjection of all our faculties to the final end,
so all our passions and desires need a governing code.
Drinks, eatables, and cxternal cleanliness are alike to be
provided ; our refation to others in our various walks of
life are to be looked after ; our morals are to be controlled.

If self-renunciation to God’s will as preached by Jesus
from the Cross is the only way through which one has to
pass before he reaches his divine goal, every human faculty
and desire must have its own way of immolation, and unless
I know the will of God concerning my particular passion
or desire, how can I immolate it to His high will? « Thy
will and not mine” can only be fit in the mouth of one who
knows the will of God as affecting every endeavour and

walk of his life. Hence we need a Divine code to perfect
our mystic coursc.

Tue PERFECT IMAGE OF GoD
Adam was made after the image of God, as the Prophet
said. Man has been equipped with wonderful capabilities.

So says the Qur-d4n. They make their manifestation in
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some, but remain latent in many. But every one of us
is His image, and must possess the attributes of God
within the four walls of humanity. The door is not
sealed against any. The holy founder of Islam gives
the features of Such an image in the following words :—
“God said : ‘ The person I hold as a b&oved, I am his
hearing by which he heareth, and I am his sight by
which he seeth, and I am his hands by which he holdeth,
and I am his feet by which he walketh.””

How to reach this high state, the holy Prophet again says:-—

“God saith : * O man, only follow thou My laws, and
thou shalt become like unto Me; and then say ‘‘ Be,”
and behold “ It is.”””

“ Follow thou My laws " will enable vou to possess all
the “limbs and joints of God.” You say ‘“ Be,” and it
will exist. There is nothing supernatural in it. If a
person is in tune with the Universe and in complete harmony
with the laws of Nature, then his will is in accord with the
Divine will, and whatever such a person willeth cometh to
pass. “* Follow My laws " is the only key to this heavenly
treasure, possession of which makes man a true image of
God. The path is hard to tread on, but it is not an im-
possibility. If we are made after His image, His Divine
features may be reflected through us. This high state of
spirituality was more or less attained by all the faithful
servants of God—Mohammad, Moses, Jesus, Krishna, and
others, and is and shall remain ever open to all who
““shall do and teach” the laws. Jesus, when in such
beatitude, could say to others, “ I am from the Father:”
“One “ho belicveth in me, though he were dead, yet shall
he live.” Lord Krishna went further, and said: “ [ am
Bhagwan " (God).  Those who serve Hnn he says, in any
way, they shall have their full reward. He had come to
accept sacrifices of man, not as priest, but as “God.”
Mohammad cast a handful of gravelstones and sand into
the eves of 1,000 Meccans who had come to destroy his life
and that of his followers, and it caused confusion in the
ranks of the enemy, to their utter defeat. And God saysin
the Qur-dn in this connection:

“Thou didst not cast when thou didst cast, but God
cast.” Mohammad’s hand was the hand of God on that
occasion.

There is another verse in the Qur- an which exjplains
this in a more laconic way :-—
“Say, O Prophet, to men, if they wish to be lield as
beloved of God, they can be so if they follow thee.”

And one who is held as a beloved of God, his limbs are
“Iimbs of God.” One who follows Mohammad can become
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a perfect image of God, because Mohammad follows com-
pletely all the laws of God. Thus to follow the laws of God
is to reach this high goal of humauity.

We cannot understand those psychological moments
~in human minds which enable men in the West to accept
certain words of one man as proof of his divinity, and reject
similar words in the case of the other. Words similar to,
and sometimes more forcible than, the words of Jesus have
escaped the blessed lips of others. Why one is accredited
with Godhead by them and others not, is a mystery. No

miracle was ever performed by Jesus which was not done
~ by other prophets, and still one is supposed to be God and
others men. -

CHARACTERISTICS OF TRUE
RELIGION
By MR. DUDLEY WRIGHT

WHAT is religion? Tt has been said that ‘“ Men will
wrangle for it, write for it, fight for it, die for it ; anvthing
but live for it ”’; but probably the writer of that epigram
had in view the various forms of dogma, ritual, or cere-
monial around which incessant warfare has waged for
centurics. Nor is religion entirely a matter of intellectual
knowledge. Aristotle declared that the intellect itself
moves nothing : it has no dynamic force. A creed is value-
less unless and until it is incorporated with the life. Intel-
lectual knowledge must have added to it faith, which is
an act of the whole personality. Religion is the one link -
between humanity and Deity ; it is that which binds man
to God, as the etymology of the word indicates. What,
then, should be the characteristics of true religion ?

One of the points from which the value of any religious
system must be estimated is its practical and abiding
influence on the common relations of mankind, in the
affairs of everyday life, and its power on the masses. Its
influence for good upon the individual who accepts its
teachings should be not only immediate but permanent.
The tenets must conflict at no stage in its history with
any advance that may be made in science, and they must
be of such a character that without altering in any way
its fundamental principles the religion shall always be
equal to the needs, both ethical and social, of a progressive
community. Surely, also, one of the characteristics of
true religion should be its universal applicability ; it must
not be limited to any one country or race. Some of the
great religious systems have been and are limited in their
territory of promulgation or adoption, e.g. Confucianism,
‘Hinduism, and Buddhism; and a writer in the ISLAMIC
ReviEw for April 1916, showed in a conclusive manner that
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the religion taught by Jesus was intended to be limited in
its application. Efforts have been made of late years to
extend the knowledge and adoption of Hinduism and
Buddhism—the former certainly in a corrupted form—
and to seek for converts to these faiths in the Western
world, but it cannot be claimed that these attempts have
been crowned with success.

True religion is a great unifier. When, after the death
of the Prophet Jesus, the Christian Church was founded,
brotherhood and equality were two of its recognized prin-
ciples, although, apparently, they were not of long duration.
In no religion is the spirit of brotherhood developed so
naturally and firmly as in Islam. Canon Sell instances
this as one of the causes of the sustained vitality and the
increasing expansion of Islam. ‘‘It makes,” he says, ‘“a
great help—one God, and Mohammed His Prophet-—a
great community from East to West, and at once gives
a brotherhood in any Muslim house.”

One great danger attendant upon all religious systems
is when primitive sincerity and simplicity give place to
formality. A well-known Canadian general said recently
that in the conduct of war it is necessary to get back to
the primitive and shed oneself of everything that is artificial.
That is certainly true of religion. . There should be, there
must be—nay, there can be—nothing that is artificial in
the relationship between man and God. Formality is
very likely to step in where objects of worship are set up,
whether inanimate objects as visible expressions of great
truths or the prophet of the religion, whose personality,
great as it may be, cannot ensure the permanence of the
faith which he preached. That faith must be based upon
irrefutable truth, and be able to stand by itself without
requiring or demanding the support of its prophet. If
not thus founded it will deteriorate, and ultimately vanish
or become absorbed into another system.

Can there ever be an absolutely new religion ? Islam
was not a new religion. The Prophet Muhammad was
particular in emphasizing the fact that he was not pro-
pounding any new doctrines. It was the belief of Muhammad
—and a moment’s consideration will be sufficient to con-
vince any that the belief was an extremely rational one—
that the only true religion had been revealed to man at
the earliest stage in human history, and that such religion
inculcated the direct and spiritual worship of the one true
and only God, the Creator of the Universe, the King of all
the worlds. He taught—and here the facts of history
may be quoted in support—that-this religion had repeatedly
been corrupted and debased by- man and outraged by
idolatry, and that a succession of prophets, divinely
appointed and commissioned, had been sent to restore this
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truth to mankind, but again and again the faith so restored
by them had become vitiated by their followers. The
Prophet recognized that the principal cause of this corrup-
tion had been idolatry, and therefore, so far as it was possible
for him to do so, he hedged around the truth which he
resuscitated such safeguards that no human device could
demolish. He prevented the deification and worship of
himself by the wording of the Kalima : * There is no Deity
but’ God, and Muhammad is His Prophet.”” That is all.
Nothing more. Only Prophet, the messenger sent to
declare the truth. There was nothing new in the religion.
“ We follow,” says the Qur-an, ‘‘ the religion of Abraham,
the orthodox, who was no idolater. We believe in God
and that which hath been sent down to us, and that which
hath been sent down unto Abraham and Ishmael, and
Isaac and Jacob and the tribes, and that which was delivered
unto Moses and Jesus, and that which was delivered unto
the prophets from the Lord; we make no distinction
between any of them, and to God we are resigned.”

For many years the Christian world has been discussing
what means to adopt to cope with the evils of drink and
gambling, and it is very seldom that one can take up a
Christian periodical without encountering articles dealing
with these two problems. The Faith of Islam is the largest
and oldest temperance society in the world, while the curse
of gambling is unknown wherever Muslims congregate.
Why ?  Because both are forbidden by the Qur-an.

There are many remarkable characteristics about the
Faith of Islam, and not the least remarkable is the fact
that although, as even its opponents acknowledge, it is
gaining ground 1ap1d1y wherever it is preached, it has no
paid ministers or missionaries. The Rev. W. H. Gairdner,
in his work ** The Reproach of Islam,” ‘says:

How comes it that every Muslim is proud of Islam,
loves Islam in his own fashion, and therefore stands
for Islam wherever he goes: and so is a Muslim
missionary ? To the modern Christian world, missions
imply organizations, societies, paid agents, subscrip-
tions, reports. All this is practxcally absent from
the present Muslim ideas of propagation, and yet the
spread of Islam goes on.

“ Every good Mussulman,” says Canon Sell, “is a
missionary. Christian traders have not done much to
spread Christianity in the various lands they have dis-
covered and explored, but the Arab merchants have won
for Islam some of its famous provinces.’

The various Christian revivals which have taken place
in the past have been characterized by their evanescence,
but there is no evaporation of enthusiasm in Islam, because
it has not only breadth and height, but it has also depth.
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It is broad : it does not demand from any of its adherents
subscription to creed or articles which hinder the individual’s
research and study into various realms of knowledge, because
such pursuit might involve mental torture through doubt-
ing the truth of the creed to which he had subscribed. It
is high, for it will lead the faithful plodder along the path
of its commandments into the realm of communion with
God. It is deep, for it is founded on eternal truth and
cannot be shaken. No religion has yet stood, nor will stand,
the test of time that is not founded, wholly or partially,
apon eternal truth.

If it should become necessary to formulate a religion
demanded by the mental, moral, and spiritual requirements
of a world without faith, what would be the result? Would
it be a religion containing doctrines opposed to reason ?
Such, for example, as a Trinity of three persons in one ?
Or of God born as an infant of a human mother, growing
up in the ordinary way to manhood, then, while still a
young man, being crucified as a malefactor because others
had transgressed the law which he, as God, had formulated
and made his own death necessary to satisfy the require-
ments of that law ? The absurd supposition that any man
would -invent such a religion as that may be dismissed
without a moment’s hesitation. Nor is it possible that
a highly philosoplical system such as Buddhism would
be invented. DBut it is not beyond the possibility of con-
ception that the religion devised would approximate very
closely to the Faith of Islam, even if it did not run entirely
upon its lines. Why ? Because in Islam there is a lofty
idealism conjoined with a rationalistic practicability. It
does not ignorc Lhuman nature, nor does it entangle itself
in the tortuous pathways which lie outside the domain of
the actual and real. It makes religion part of a man’s life,
and not a garment to be worn on special occasions and
taken off when there is any real work to be done. For,
to quote once more Mr. Gairdner’s “ Reproach of Islam ' :

It was no mere intellectual process, so far as can
be made out, by which Muhammad passed to this
belief in Allah, the one God. He did not merely come
to possess it : it came to possess him. He was filled
with a burning conviction that it was real, actual—
that Allah was gripping him, and that neither he nor
any created thing had any might at all as against Him.
... He felt he had experienced Allah, a living, abso-
lutely all-powerful and irresistible Being.
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THE NATURALNESS OF RELIGION

By MR. DUDLEY WRIGHT

It is passing strange, but nevertheless true, that the funda-
mental principles and practices of the various religious
systems of Christianity should, in many respects, be in
opposition to common sense and the natural dictates of
the human heart. The setting of one’s signature to many
of the doctrines of. the Christian faith involves a forcing
or straining of the intellect, if they are not in harmony
with the practices and beliefs incidental to human experi-
ence and existence. This is truc of some articles of the
Christian creed only, not of all.

The belief in a Creator may not, perhaps, be in accord
with some modern scientific theories, but it is certainly a
perfectly natural belief. When one’s gaze is turned upon
a masterpiece of architectural skill, a complicated engineer-
ing design, a picture or a sculpture, the natural conclusion
is that some masterly hand has been behind the production,
and to the author is awarded a tribute of praise, if not
even of adoration. Even so is it with life itself. When
the origins of religious systems can be traced it is found
that originally the common belief was in one Eternal Supreme
Being. It was only in developments that corruptions
crept in and that polytheistic ideas displaced the original
monotheism.

It is not, however, in accord with the natural instincts
to think that the Eternal (to adopt that expressive Jewish
term bestowed upon the Creator of all mankind) should
ever become so angry with the human race—His own
- creation and family—as to demand the sacrifice of one of
His sons in order to appease His own wrath. Itis equally
in opposition to human thought and reasoning to imagine
the direct incarnation of Deity into humanity, a sudden
jump, which, even granting the ultimate absorption of
the human into the Divine, as some maintain, is in direct
contradiction of the fundamental teachings of evolution.
Such a belief involves the straining of the intellect, and
is, therefore, non-natural.

Or, to consider an alternative view of the doctrine of
the Atonement, adopted and accepted by many who are
known under the title of “ Progressive Christians,” it is
not in accord with the natural view to believe that the
Eternal, desirous of demonstrating to His own human
family how greatly He loved them, should sacrifice deliber-
ately one of His sons, not in appeasement of His own wrath,
but as a revelation of paternal love.

Self-sacrifice is the most noble trait of character that
can be exhibited, but an action such as that is a perversion
of the meaning of the term and is contrary to the. natural
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feeling, because no one can nnaglne any human being acting
in a similar manner. Any religion which entails the
suffering of any member of the human race is a non-natural
one.

Communion between the FEternal and the human,
whether direct or by the methods of angelic beings, is a
natural belief and practice, and postulates the gradual unfold-
ing and development of the individual to whom such com-
munications are made. This development is the result of the
utilization of spiritual methods, accessible to, though not
taken advantage of by, all. The formulation of the desire
must be followed by practice along the path. One of the
steps was that taken by the Prophet Muhammad, to whom,
when meditating in the cave, came messages from the
Eternal which brought guidance, joy, and peace, not only
to himself but to millions of the human family. Prayer
is not only the preliminary, but the collateral, practice
of this community with the Eternal. It is natural to pray,
but it is not natural to pray in an unnatural manner.
Gorgeous vestments and classical music are not the natural
accompaniments of the act of prayer. Equally natural
and essential for the development of the religious life in
the individual is the practice of fasting, which does not
consist merely in abstaining from the exercises of eating
and drinking. “ God cares not,” said Muhammad, ‘‘ that
a man leave off eating and drinking, if he do not therewith
abandon lying and detraction,” and fasting as a means
to the purification of the soul includes not only abstinence
from food, but also from every kind of evil. The practice
of fasting is adopted by some Christians, but not by all,
notwithstanding the definite declaration of the Prophet
Jesus: ““This kind cometh not out but by prayer and
fasting.” Even where the principle of fasting is accepted,
it is often, excepting among certain monastic orders, a
mere make-believe. A man may keep the command as to
fasting by the simple abstention from flesh meat, but may
make up for the deficiency by a meal off salmon or lobster,
and he will not be regarded as contravening the injunction
if he indulges in an excessive consumption of alcoholic
liquor, although he will thereby render himself guilty of
the sin of insobriety. Not so with the Islamic rule and
practice. As Marcus Dods has expressed it :

This fast [of Ramadan] is no make-belief, no abstin-
ence during a hot month from the heavier articles of
food to whet the appetite for the lighter efforts of
cookery ; but it is a bona fide total abstinence from
food, drink, and smoking from sunrise to sunset of
each day throughout the whole month of the Moham-
medan Lent

269



tISLAMIC REVIEW

And conjointly with this the season is used as a period for
spiritual discipline.

Religion does not consist of polemics concerning the
fallacies of Arianism, the vagaries of Arminianism, or the
contradictions of Calvinism. Nor does it consist of the
writing or perusal of elaborate treatises on the Immaculate
Conception, the infallibility of the elected head of any
Church, the fate of unbaptized infants or adults, the border-
line dividing venial from mortal sin, or the impossible task
of attempting to demonstratc the rational character of
the doctrine of the Trinity. The libraries of the British
Museum and other institutions have many tons weight of
ponderous tomes which have been written upon these and
kindred doctrines, which have occupied the writers much
time which might have been employed to better advantage
in attempting to alleviate the evils which are far too common
in human life and experience, often the accompaniment of
unnatural theological dogmas.

Islam not only inculcates the tenets, but the practice
as well, of a religion ; it has endeared itself to many millions
of the human family since the day when the Prophet
Muhammad, in the face of tremendous opposition, first
propagated its tenets; and side by side with its spiritual
teaching it has, more than any other moral code, condemned
intemperance in speecls, food, and drink, gambling, incon-
tinence in both sexes, and succeeded more than any other
religion in eradicating the curses which are too often, alas,
the accompaniments of Christian civilization. In countries
where the faith of Islam prevails you will search in vain
for the gambling-den, the house of ill-fame, or the wineshop.

Side by side with the ancient Jewish cry: “ The Lord
our God is One,” may be uttered in a ringing, joyous strain,
with no faltering in its tone or uncertainty in its delivery,
the equally inspiring cry : * There is no God but Allah,
and Muhammad is His Prophet,” for in so doing one is
honoured by declaring adhesion to a faith which, during
the centuries of its existence, has not been found in oppo-
sition to common-sense and reason. :

The Islamic belief in God is not a mere article of faith
—a solitary item in a shadowy creed. It is deep-rooted
and firm. It has been said frequently that Islam possesses
the shortest creed of all the religions of the world, and
though this may be the case, so firmly fixed is the Muslim’s
belief in the Supreme Being that he regards with abhorrence
and as blasphemy any attempt to divide in any way the
Unity of God. How can the Divine Being be reduced to
the level of any other ?  Or how can He share His attributes
with another 7 He is the Most High and He alone is to
be adored, and to assert that there are three, or even two,
in possession of omnipotence is, to the Muslim, -a self-
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