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THE HOLY QUR-AN

With English Translation and Commentary,
printed on high-class India paper, and bound in
green flexible leather, is now ready. Price 22s*
Prospectus and sample pages sent free on appli-
cation. Ciloth-bound Edition, price 16s., postage
extra, Pricesin India: India paper, Rs. 20; cloth
bound, Rs. 17. Apply in India to Ishaat-Islam
Office, Nowlakha, Lahore.

Qur-an Class.—We are sorry to note that, owing to the illness of the
Imam, there will be no Qur-dn classes for the present. The students
will be informed when the classes are taken up again.

Friday Prayer and Sermon.—At the London Muslim Prayer House,
every Friday, at 1.30 p.m.

Service, Sermon and Leciures every Sunday at the Muslim Prayer
House (111, Campden Hill Road, Notting Hill Gate, W. 8), at
3.15 p.m,, and at the Mosque, Woking, at 3.15 p.m.

* The rise in the price of book-binding has compelled us to increase
the price..
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NOTES

WE had anticipated the arrival of Moulvi Sadruddin about the
end of April, but as things stand it is not likely he will be able
to relieve Khwaja Kamaluddin by that time. We have con-
sequently to take off his name from the London Muslim House
engagement on 2oth April.

Sunday afternoon gatherings at the Mosque, Woking, took
place as usual, at which Mr. A. Q. Malik spoke.

The following programme was observed at the London
Muslim Prayer House :—
6th April, Right Honourable Lord Headley on “The Two Great Days."

13th Mr. Dudley-Wright on “ The Meaning of Life.”
z2oth Mr. S. H. Riza.
27th ,, Mr. Dudley-Wright on “ Heaven and Hell.”

THE RELIGION OF TWO THOUSAND
YEARS A FAILURE

IF the Almighty God was ‘pleased to locate this terrible war
in Christendom, which gave a practical lie to the so-called
Christian morals, was it not to show a complete failure fathered
upon Jesus by the Church in the West? It saw its final bank-
ruptcy when Church dignitaries like the Bishops of London and
Chelmsford and thousand others of the ecclesiastics in the whole
western world preach militarism and waste eloquence and
erudition in giving wrong interpretations to the simple words
of Jesus in the sermon on the mount. Was that injunction
of “ Love your enemy ” responsible for sneering at conscientious
objectors and sending'some of them to jails? Many other things
occurred in these few years which are a libel on Jesus and a
slander to his teachings. The world has seen that the religion
made so much of was of no use to humanity ; and yet some of
the traders in religion from the West, 7.e. members of the
Foreign Missions, will go abroad in the East with this new
brand of commerce in the form of European ascendancy over
a Muslim Power as a proof of the victory of Cross over
Crescent. Is Europe Christian? What about Bolshevists and
Socialists? Do they not represent more than three-fourths of
Europe? They are anything but the followers of the Church.
162 ‘



THE PRACTICAL DUTIES OF ISLAM
THE PRACTICAL DUTIES OF ISLAM

By DUuDLEY WRIGHT

An Address given at the London Muskim House on Sunday,
oth Mavch, 1919.

THE principal questions asked to-day of any scheme pro-
pounded and purporting to be for the public welfare are
“Isit useful ? 7 ““Isit practicable ? ” And these tests of
utility and practicability are also being applied to customs,
usages, and beliefs of long standing, and to this rule questions
affecting religious belief and practice are forming no exception.
The general verdict of the judges of the religion professed by
the majority in this quarter of the globe is that it is lament-
ably deficient in its practical application to life. This
decision has been arrived at both by those within and by
those without its borders. It has been no hasty conclusion.
Those without came to this decision many years ago, but their
verdict was derided by those within, who propounded and
elaborated a system of apologetics for existence. But now,
after a test extending over a period of more than four
years—and the test is not yet completed, although the
verdict has been pronounced—those within have acquiesced
in the conclusions of those whom they have been accustomed
to regard as enemies and traitors. .

True religion needs no system of apologetics. It does
not require authority: on the contrary, it confers it. Of
its own strength it convinces, but it is not tyrannical. Its
truth is imperative in the sense that a man in all his actions
its guided and even overborne by it, though its action is
in no sense oppressive. It impels rather than compels.
Religion confers strength and makes the man. Religion
becomes tyrannical when it is man-made. True religion
survives every ordeal through which the believer is called
to pass: it gives him strength in the hours of difficulty,
trial, and danger. The degeneration of religion begins
when the prophet is superseded by the priest. It is then
that religion becomes decadent and, indeed, ceases to be
religion and is transformed into a theological system. Its
spiritual power dies and its influence upon life and conduct
fails, and it becomes a system of philosophical or metaphysical
speculation. Instead of the word of direction or injunction,
joyously obeyed because its fulfilment leads to immediate
happiness and peace of mind, we have the flimsy substitute
of future glory.

Islam has never apologized for its existence: the oc-
casion has never arisen. Whenever Islam has manifested
a local tendency towards decadence—and the instances
are exceedingly few in number—it has been when some
misguided adherents have sought to deviate or depart
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from the path of voluntary acceptance of its tenets, but
such attempts have been short-lived, for their folly has been
quickly seen and appreciated. ,

State Religion in the past has been concerned far too
much, indeed, almost entirely, with a future life beyond
the present on this mundane sphere, with the possible
happenings in a world after the present, rather than with
the alleviation or eradication of the evils of the present.
True, there have been many notable exceptions to this
general ‘rule, men and women who would have followed
precisely the same course, whatever faith they professed—
who gave an impulse to, rather than received it from their
religion—but, speaking of State Religion as an organiza-
tion, the sad fact is admitted even by its votaries. The
great and noble example of the founder of the Christian
religion has been obscured by those who have held office
in the Church. Religion has been handcuffed, it has been
fettered and chained, and the aspirations of its individual
members for the betterment of the human race have been
cramped. In this respect, particularly, does Islam present
a striking contrast. Labour for the welfare of others is
an inward inspiration born of the faith itself. It has not
been the outcome of organization, because there is the re-
markable fact that Islam is a religion pure and simple and
not an organization. It has no pope, it boasts no hierarchy ;
bishops, priests, and deacons are unknown within its borders.

Organization is now proposed as a remedy for the exist-
ing ills, and numerous societies and associations have been
formed-for the promotion of union among the various sects
and churches. One body is seeking to promote the union
of the Western Church with the Eastern Orthodox Com-
munion, another is seeking visible incorporation with the
Church of Rome, while other schemes are afoot for the
formation of a great Free Church, which, when formed,
shall seek recognition from, if not union with, the Church
of England.

That these various unions, even if they come into being,
will not be effective in making Religion a power in the daily
life of the nation is, however, admitted by some of the
more far-seeing ministers of the wvarious bodies. Thus,
we find the Rev. T. Rhondda Williams writing in the
Christian World of the 27th February :—

“I do not believe that if you could unite all the Free
Churches of England in one Church and ultimately unite
that one Church with the Anglican Church, you would have
done very much to win the great bulk of the working classes
on the one hand and the intellectual classes on the other
to the Church. It is not our division that is keeping these
people away. It is, more than anything else, the feeling
that what the Church insists upon, and what is preached,
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does not appeal to them as real. They are living in a world
that is seething with practical questions to which no answer
at all comes from any of the old formulas of belief.”

Self-concentration has been the principal feature and
the bane of many-of the religious systems of the past : it is,
even now, the mischievous influence in not a few of the
Christian denominations of the present day.

Even as a centre of spiritual life, if we can dissociate
spiritual from moral activity, the Church—including in
that term the various.sections of the Christian faith—
has not been successful in meeting the aspirations of the
people. Churches have been closed on all days of the week
‘but one, conveying the suggestion that religion among the
worshippers in those buildings had worn so thin that there
was only enough left for practice on one day out of the seven.
Yet the Mosque is open for the greater part of the day,
and five times daily sounds the call to prayer, responded
to willingly by all the faithful. Some wriPers, particularly -
of the missionary glass, have commented on the facile manner
in which Muslims will abandon whatever tasks, whether of
pleasure or business, in which they may be engaged when
the call for prayer sounds from the minaret, and fall into
line with the precepts of their faith. But, surely, no higher
testimony to the practicability of a religion could be vouch-
safed. Religion is not, or should not be, a forced growth,
and if we cannot turn in a perfectly easy and natural manner
from the occupation of the moment to the worship of Allah,
then the cause must be that we are engaged in pursuits
which are unlawful or unworthy.

What is the remedy suggested for the present deplordble
condition of Religion? Repentance—but repentance of
a practical character. In The Times of yesterday (8th
March, 1919) we read : :

“ The call to repent is heard, but men do not understan
its relevance because they read into the word only its tradi-
tional meaning. It is for them the call to sorrow for the
past. How much would be changed if they heard in the
call the challenge to reset the mind in the light of new and
startling facts; if they were summoned to set their faces
steadfastly to the new order which has broken upon them!
What if they understood that *“ repentance ”’ means nothing
less than this ! Every daily paper, every congress of nations,
every Parliament of industry preaches repentance. The facts
are preaching louder than the voices of the Church ; they
are bidding men indeed to sorrow for the shame, waste,
and folly of the past, but they preach this as bound up
with a new bearing of the soul towards a future.”

And the remedy the same writer proposes is contained
in' the following paragraph :

“What is wanted is to bring the vital things of
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religion to the front. That man is a spiritual being, that
his deepest needs are spiritual, that he therefore should
subject all material possessions to the service of the
spiritual life in such a way as to become rperfectly just
towards himself and his fellows, that all outward things
should be arranged to minister to the best inward things, that
environment, and wages, and labour-time, the conditions
of the home, the educational provisions, and all our social
relations should be made to minister to the spiritual per-
fection of the individual and of society—these are the vital
things. To teach them is the real task of religion.”

Now the remedy proposed by that writer is the founda- .
tion of the Faith of Islam. It is no new theory. It was
propounded by the prophet Muhammad, and it has been
acted upon by believers ever since his day whenever they
have sought to keep inviolate the faith he delivered. The
term * repentance '’ in the Holy Qur-an means a complete

- change in one’s®life—not the utterance of any formula, but
an actual change for the better. Islam enters thoroughly
into all the minor details of the daily life, not as a hard
task-master but as a gentle and persuasive reminder. The
emancipation of slaves by Christian England did not take
place until the nineteenth century but, in this respect,
Islam was the pioneer, and Islam is the only religion that
inculcates the granting of freedom to slaves. It was in
opposition to the leaders of Christianity that a few noble
men and women—known as the Clapham sect—succeeded
in forcing their humanitarian opinions upon the Parliament
of the nation and securing the emancipation of the slaves
in ‘the British dominions. Listen to the injunction of the
Qur-an (xc, 12-16):—

- And what will make you comprehend what the uphill
road is? It is the setting free of a slave, or the giving
of food in a day of hunger, to an orphan, having relation-
ship, or to the poor man lying in the dust.”

Islam does not conceal the fact that the path of virtue
is a thorny one to travel, but, alongside the injunctions for
a more perfect daily life, comes the spiritual aid and strength
afforded by prayer.

The moral conditions of Islam not only enjoin the ab-
stention from the infliction of injury upon our. fellow-men,
but the doing of good to all. The Prophet felt for the
orphans, the poor, and the weak, and warned all those who
showed indifference to their sufferings that they were thereby
incurring the wrath of God and that, in consequence of
their action or inaction, their power would be shattered.
It was so throughout his life. He was always the well-
wisher and the helper of the weak and the oppressed ; not
merely the well-wisher, he put his opinions into practice aad
conveyed the recommendation to all believers to do likewise.
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*“ Give to the orphans their property, and do not substitute
worthless things for their good ones, and do not devour
their property as an addltlon to your own property : this
is surely a great crime” (lv. 2).

“ Give a full measure and be not of those who diminish ;
and weigh things with a right balance ; and do not wrong
men of their things, and do not act corruptly in the earth,
making mischief” (xxvi. 181-3).

“ Avoid the uncleanness of idols, and avoid false words”’
xxii. 30). .

“ Serve Allah and do not associate anything with Him,
and be good to the parents and to the near of kin and the
orphans and the needy and the neighbour of your kin and
the alien neighbour, and the companion in a journey and
the wayfarer and those whom your right hand possess ;
surely Allah does not love him who is proud, boastful ”* (iv.
36).

There is not a contingency in the daily liferof an individual
or a nation, but what provision, with divine foresight, has
been made in the Qur-an. How much misery would be
saved were usury prohibited both by law and by religion.
There is no need of usury statutes where Islam holds sway.
The injunction of the Qur-an is sufficient (ii. 276) :(—

“ Allah does not bless usury, and He causes charitable
deeds to prosper, and Allah does not love any ungrateful
sinner.” l

Even in the matter of almsgiving we are not left without
guidance, and are led to avoid that indiscriminate charity,
bribery, and corruption which, not infrequently, eats as
a canker into our social life.

“ Alms are only for the poor and the needy, and the
officials appointed over them. and those whose hearts are
made to incline to truth and the ransoming of captives
and those in debt and in the way of Allah and the wayfarer :
an ordinance from Allah; and Allah is Knowing, Wise.”

Would you know what righteousness is ? The Qur-an
tells us both what it is and what it is not.

“ It is not righteousness that you turn your faces towards
the East and the West, but righteousness is this that one
should believe in Allah and the last day and the angels
‘and the book and the prophets, and give away wealth out
of love for Him to the near of kin and the orphans and
the needy and the wayfarer and the beggars and for the
emancipation of the captives, and keep up prayer and pay
the poor-rate ; and the performers when they make a promise,
and the patient in distress and affliction and in time of con-
flict—these are they who are true to themselves and these
are they who guard against evil” (ll. 177).

v The question of the immediate present and the near
future will be this: Is religion concerned with rites alone,
- 167



