The

js/amze 71 evie

Edited by AL-HA] KHWAJA KAMAL-UD-DIN.

Vol. XV.] {Nos. 4
SHAWWAL-ZU'L-QA‘DA, 1345 ..
APRIL-MAY, 19227 =x.c.

Annual Sabsoription, 10s. Single Copie
CONTENTS.
Islam a Blessi .. e .
The Imam reaglgng the Eid-ul-Fitr Address .. . : Thustrations
rAGER
Notes. . .. .. .o 121
Eid-ul- Fltr—Monopoly and Chrlstlan Clvﬂlzatlon—
We shall See what we shall See—The Sad Fate
of the Bible: To what is it due >—Church Attend-
ance
Some Striking Thoughts in the Qur -in. By Amherst
D. Tyssen, D.C.L., M,A. .. 127

Wagqidi Again. By Mauldna Sayyxd Sulalman Nadwi 136

Islam and the British Empire. By R. Gordon Canmng 144
Muhammad—the Man and the Prophet By C. A,

Soorma .. .. 151
Pen1tence-§oul——Eternal Bhss By A. Khahque Khan,
B.A,, M.RA.S. (Lond.) .. 158

Al-Haj Khwaja Kamal-ud-Din and Sectanamsm .. 161
The Value of Islam for a League of Nations. By

Sirdar Ikbal Ali Shah .. .. 164
Things Mahomet did for Women. By Plerre

Crabites. . .o .. .. . .. 173
Notices of Books .. - . .. .. .. .. 181

THE HOLY QUR-KN

With English Translation and Commentary, printed on high-class India
pagper, and bound in green flexible leather, price £2 10s.; Pluvinsin, £2;
cloth, £1 10s. Postage and packing for all qualities: United Kingdom,
Is.; abroad, 2s. Prospectus and sample pages sent free on application.
Apply to ‘“Islamic Review,” The Mosque, Woking, Eagland, or to
**Islamic Review ’* Office, Azeez Manzil, Lahore, India.

PUBLISHED AT
THE MOSQUE, WOKING, ENGLAND



Bl 3557
H

ISLAMIC REVIEW

SHAWWAL-ZU’L-QA‘DA 1345 A.H.
Vor. XV, APRIL—MAY, 1927. Nos. 4, 5.

NOTES
Eid-Ul-Fitr.

Marking the close of Ramaddn, the month of fastiné, the
Muslim festival of ‘‘ Eid-ul-Fitr” was celebrated at the
Mosque, Woking, on Monday, April 4th, 1927, in wonderfully
dry but cloudy weather. The spectacle of Muslim worshippers
from all parts of the world, of every nation and rank in life,
to the number of three hundred or more, assembled on the
close-cropped pine-fringed lawn in front of the Memorial
House, facing towards Mecca—the house dedicated to the
worship of God, the Almighty, by the Patriarch Abraham, the
father of Jews, Christians, and Muslims—symbolized the all-
embracing spirit of Islam, in which race, creed and colour find
a home.

There were Indians, Afghans, Persians, Kurds, Turks,
Syrians, Arabs, Egyptians and Javanese, together with Indian
and Iraq cadet officers from Sandhurst and British Muslims
who covered long distances to participate in the happy occa-
sion. A small Mecca, so to say, was represented in a beautiful
country resort of Surrey.

Prayers were performed at 11.30 a.m., and were followed
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by an address from the Imam, Maulvi Abdul Majid, M.A.,
after which the solemn congregation moved to wish one another
“ Eid Mubarak.”

Luncheon was served at 1.30 p.m. in spacious marquees,
which have hitherto provided a moderately cosy shelter in
the bleak English weather. It was a hospitable scene, this
throng of the true and devout sons of Islam, binding the
hearts of different races in a common creed, in mutual trust
and in love.

In addition to representatives from the Afghan, Persian
and Egyptian Legations, there were also present Al-Haj Lord
Headley (El-Farooq), President of the British Muslim Society ;
His Excellency Oskar Kallas, the Esthonian Minister ; Pris-
cilla Countess of Annesley; Princess Galitzine; Prince
Varnvaidya, of the Siamese Legation; the Dowager Lady
Boyle; the sons of His Highness the Nawab of Jaora State
(India) ; Muhammad Aslam, Khan of Amb State (India);
and young Durrani chiefs from Lahore; Atta Amin, Acting
Diplomatic Agent for Iraq; Dr. Ernest Griffin, Secretary
of the British Red Crescent Society ; Dr. and Madame-Léon ;
Mr. J. W. Habeeb-ullah Lovegrove, Secretary of the British
Muslim Society ; Dr. Khalid Sheldrake, Editor of the Minaret *
Mr. and Mrs. H. G. Campion, and Miss Wells-Thorpe.

Monopoly and Christian Civilization.

If we were to look for the fruits of the Christian religion,
as practised, we think no better and no more palpable example
could be found than in the present worm-eaten, top-heavy,
superstructures of the European civilization, whose magnifi-
cence and grandeur rests on its being nurtured continuously
on the blood of the weaker nations of the world. Roughly
speaking,”’ says Professor Gilbert Murray, in the Hibber!
Journal, * wars arise from one of three causes. Either a
nation feels existing circumstances to be intolerable, or it
is ambitious to conquer its neighbours, or else it is too much
afraid of another.”® The Professor mentions yet another
cause, the greed of gain. This greed of gain has adopted

1 Baptist Times for January 13, 1927,
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such disproportionate and huge dimensions that it is causing
great anxiety in thoughtful circles everywhere. We see an
open and insatiable desire for land monopoly in Christian
nations. We see, for instance, that a white Australia and a
white America are being regarded essential for the safety of
Western civilization. Small wonder it would be if a per-
sistence in this policy led toa coalescing of the interests, say,
of China and Japan. Land monopoly, which is but an evolved
form of greed of gain, is as dangerous to the peace of the world
as is monopoly in trade.

It is quite pertinent to wonder how it is that, in view of
the presence for over a thousand years of the boasted leaven
of Christian teachings, the present mentality allowed itself to
adopt its present abnormal shape. It does not surely speak
very creditably for a religious system of such long standing
that it should not have succeeded in effecting any approach to
atrue balance between what a man is and what he ought to be.
The truth is that Christianity never troubled itself with the
social aspects of human nature. The present conditions sere
allowed to adopt their present abnormal shape because
Christianity, its wet-nurse, had nothing to say against them.
Islam condemns every kind of monopoly ; for monopoly is
the negation of the very elementary principles of equality,
on which the sacred foundation of rights is based. Islam
recognized that monopoly was another way of helping in the
making of the few magnates at the sacrifice of the interests of
the rest of society.r

We shall See what we shall See.

All round us strange things are happening and the pheno-
menon which we record, as being symptomatic of the present-
day Christian religious world, is not the least strange. The
decrepit Church which finds itself in every sort of dilemma
has been driven up such a blind alley of camouflaged paganism
that in order to wriggle itself out it does not scruple to have
recourse to the most questionable methods. Its one object
is to keep its hold on the people even at the cost of ethical

! Muhammad said : ** Whosoever monopolizes is a sinner,”
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principles, and in its anxiety to maintain its authority, it
overlooks the degenerating effects which such questionable
methods must always entail. The Two Worlds for Decem-
ber 24, 1926, states that a certain Reverend H. L. Jones,
while addressing an Evangelical meeting at Wallasey, Cheshire,
told how he “ arrived rather early on a recent occasion at a
place of worship and found people there playing cards for
money.” The minister of the church told him, he said, that
he “ had to wink at such practices in order to keep the young
people in the Church.” The Two Worlds evidently holds up
this tacit acquiescence of the minister in such ignoble prac-
tices as lacking in moral courage. It may be so. But what
answer could the minister, in the opinion of our contemporary,
have made if one of the defilers of the sanctity of the holy
precincts had taken his courage in both hands and asked
point-blank where and on what grounds the New Testament
has anathematized gambling? The minister, to our way of
thinking, given the imperfectly collected teachings of the
Bible, did the right thing. He succeeded in killing three
birds with one stone. He kept the young men within the
Church : he could decoy others with the presence of those
playing cards, and lastly, he did not give occasion for the
searchings of heart which would have been caused by the
painful insufficiency and meagreness of the Biblical teaching
on many an aspect of life. By a clever stroke of common
sense the awkward situation was saved. What a degenerating
effect the proverbial empty pews are having on the clergy,
and how their poison is gnawing the vitals of the Church !

The Sad Fate of the Bible—To what is it due?

An interesting short notice entitled “ Bible becoming an
Unknown Book” appeared in the Daily Express, dated
December 13, 1926, in which Dr. Garbett, the Bishop of
Southwark, alluded in very sad terms to the decline in Bible
reading, and pointed out that if this attitude of indifference is
continued it will lead the nation and the Church into disaster.
His words are these: “ The decline in Bible reading, unless
checked, will be nothing less than a spiritual disaster to our
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Church and nation. National life and character will lose one
of their greatest formative factors; a potent influence for
righteousness will be only partially used; one of the deepest
channels of spiritial life will be blocked through indifference
and neglect. There are large numbers to-day in our own
land who know next to nothing about the Bible. Booksellers
tell us that the sale of Bibles, large as it still is, has decreased
of late years. To many it is, to all intents and purposes, an
unknown and, unopened Book.”

We, too, lament this sad and neglectful attitude of the
younger generation towards the Bible. Neither the Master
nor the people are to blame for it if the latter evince indifference
towards the Bible. For it is the result of another factor
whose importance in such crises as these cannot be over-
emphasized. That factor is that the Bible has been subjected
to a scientific hard test of analytical research which began
during the latter half of the last century. Here it was that
the foundations for the present ever-growing apathy were dug.
For, much to the bewilderment of pious believers, they have
brought to light a very disconcerting fact which has only
served to intensify the truth of the Qur-dnic verses that state
that the text of the Bible consists of human alloy.?

The warning of the Bishop is too belated to deserve any
popular gratitude. The completion of the process of the
alienation of human interest from the Bible is now, as things
are, a matter of time, and ought to be taken as a natural
and logical sequence of twofold causes : its impracticability
and the loss of its original text.

The first doctrine, foisted on the teachings of the Prophet
of Nazareth long after his death, was that of Divinity.?

1 Holy Qur-an, ii. 75.

2 The Messiah, son of Mary, is but an apostle; apostles before
him have indeed passed away ; and his mother was a truthful woman ;
they both used to eat food. See how We make the communications
clear to them, then behold, how they are turned away (Holy Qur-4n,
V. 75)-

And when Allah will say: O Jesus, son of Mary! did you say to
men, Take me and my mother for two gods besides Allah, he will say :
Glory be to Thee, it did not befit me that I should say what I had
no right to (say); if I had said it, Thou wouldst indeed have known
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And this is the most destructive step which the followers of
a messenger of God could possibly take. The early Christians
made the mistake and the Christian Church of to-day is
paying for it by the loss of its grip on the people. The Muslims
were warned against adopting such a course as tending ulti-
mately to hold up one’s own religion to ridicule. The modern
advanced Christians mock at the spurious portion of Chris-
tianity adulterated with teachings of the Master who is gone
and cannot defend himself. Biblical scholars may pay a bow
of homage and gratitude to the Qur-anic verses* which not
only never overlook the deference due to the Master and
consistently vindicate his position, but also go so far as to
warn men against the spurious additions to the Bible so that
they might not be led astray.

Church Attendance.

The Church of England stands self-condemned even in
the eyes of its followers. Under the above heading the
English Churchman for January 13, 1927, summarizes an
article from the Hampshire Telegraph, on “ The Average Man
and the Church of England,” thus:

“Tn it the writer alludes to the very great changes that
have taken place in the habit of churchgoing and in the ser-
vices. ‘The people of to-day,’” he says, ‘have not the same
reverence for spiritual affairs that they had thirty years ago.’
Then parents and children attended church together, and
‘ the parson was a friend of the family and the services were
plain and rendered as set down in the Prayer Book.” Now
all this has been altered, and men have lost interest in public
worship altogether. ‘It is my belief,” says the writer, ‘and
I think my forty years of work in the shipbuilding industry
qualifies me to speak of what the “average man” thinks,
that the great majority would not care a ““ rap " if the Church

it; Thou knowest what is in my mind, and I do not know what is in
Thy mind; surely Thou art the great Knower of the unseen things.
I did not say to them aught save what Thou didst enjoin me
with: That serve Allah, my Lord and your Lord, . .. Thou art
witness of all things (Holy Qur-an, v. 116, 117).
1 Holy Qur-an, ii. 116.
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were disestablished to-morrow. It would not affect them in
the least.” After enlarging a little on this point, he adds:
- “ Dean Inge is right when he says that Ritualism and the use
of incense in our churches are repellent to the manhood of the
nation. This is to a very great extent one of the causes of the
great falling off in the attendance at our churches. The vast
majority do not approve of such practices, but instead of
protesting against them, they simply stop attending the
church, saying in effect, ‘“ Let them get on with it ”’; and as
far as they are concerned that is an end to it, and their church-
going finishes.” He expresses a belief that there will come a
time when ‘the pendulum will swing back again as regards
churchgoing, but not before there is a great alteration in the
conducting of the services of the Church of England.””

This is too eloquent to need any comment except that
the writer has, it is to be regretted, not been able to go down
to the root-cause of the disease. It is not so much in the
“incense and ritualism ”’ as the writer thinks that the germ
is to be detected, but in the fact that people have lost faith
in the Bible, as well as in those who teach it, and in th& way
in which their ignorance has been exploited. The clergy, for
instance, never tell the congregation about the origin of the
Bible, about its compilation, or selection. They are never
told that the various books were never written by those
whose names they bear, and that its chronology is false. And
when people learn the truth about them by their perusal of
the writings of modern scholars, 'they simply keep away from
places where they never learn the truth about it.

SOME STRIKING THOUGHTS IN THE
QUR-AN
By AMHERST D. Tyssen, D.C.L., M.A,

A GREAT many passages in the Qur-an deal with matters
special to the time at which they were written; but there
are some principles enunciated which are as applicable to us
in England in the present day as they were to the Arabs
thirteen hundred years ago.

127



ISLAMIC REVIEW

One thought, which is repeated several times, is found in
the following places :—

Rodwell’'s Qur-4n.: Sale’s Qur-an
(Davenport’s Edition).r
Chapter liii. 38, 39. p. 403. Sura xliv. 38, 30.
lix. 26. 373. xxxviii. 26.
Ixiv. 117. 286. xxiii. I17.
Ixv. 16, 17. 265. xxi. 16, 17.

The first of these passages is rendered by Sale : ““ We have
not created the heavens and the earth, and whatever is between
them by way of sport: we have created them no otherwise
than in truth.” A note adds that Savary has translated it :
“ The heavens, the earth, and the whole Universe, are not the
effect of chance. Out of nothing have we created them.”

Rodwell agrees very closely with Sale, but he renders the
last sentence as ““ We have not created them, but for a serious
end ”’; and a note adds : ‘‘ Literally, in fruth.”

The second of the four passages mentioned above is trans-
lated by Sale: ““ We have not created the heavens, and the
earth, and whatever is between them, in vain.” A note adds:
“ So as to permit injustice to go unpunished, and righteousness
unrewarded.” And in the text the words follow : ‘“ This is
the opinion of the unbelievers.” And another note gives
Savary’s translation : ‘‘ The creation of the heavens, the earth,
and the whole universe, is our work. It is not the sport of
chance, as the unbelievers imagine.”

Rodwell is to the same effect : “ We have not created the
heaven and the earth, and what is between them, for nought.
That is the thought of the infidels.”

The third of the passages cited above is rendered by Sale :
“Did ye think that we had created you in sport, and that
ye should not be brought again before us? ”’

Rodwell agrees with this, with a slight verbal alteration :
“ What, did ye then think that we had created you for
pastime, and that ye should not be brought back again
tous?”

1 For parallel references to these in Muhammad Ali’s Qur-4n see
xliv. 38, 39; xxxviil. 27; xxiil. 115; xxi, 16, 17.—Ed. I.R.
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The fourth passage is given by Sale as: “ We created
not the heavens and the earth, and that which is between
them, by way of sport. If we had pleased to take diversion,
verily we had taken it with that which beseemeth us.” He
adds a note to the first of these sentences, saying: “ But
for the manifestation of our power and wisdom to people of
understanding, that they may seriously consider the wonders
of the creation, and direct their actions to the attainment of
future happiness, neglecting the vain pomp and fleeting
pleasures of this world.”

He also gives Savary’s translation of the second sentence :
“ If we had formed the Universe for a sport, we should have
been the first objects of mockery.”

Rodwell’s translation of the passage is substantially the
came: “ We created not the heaven and the earth, and what
is between them, in sport: Had it been our wish to find a
pastime, we had surely found it in ourselves ; if to do so had
been our will.”

I believe that Muhammad was the first to utter the thought,
expressed in these passages, and to point out that, if “death
is the end of all things with human beings, it might be said
that God had created the Universe in sport, and that He
looked on at the struggles of mankind like a Roman emperor
callously gloating over a gladiator’s show. We instinctively
reject such a thought of God, and accept the conclusion that
God has created the Universe for a good purpose, and that
after death we shall receive His judgment for our past lives,
and be set to live again under circumstances which we shall
have merited by our conduct in this life.

I should like to set out here a hymn, which I composed
and published a few years ago, based on these texts in the
Qur-4n, and headed with the title

THE PURPOSE OF CREATION,

Oh! God has not created
The heaven and the earth,
And all that lies between them,
In cruel sport or mirth.
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He gloats not o’er the struggles
Of mortals here below,

As ruthlessly regarding
A gladiators’ show.

We men are not His creatures
That live our little day

To please Him with our antics,
And then be cast away.

The winds and waves and thunder
Give not unmeaning noise;

The sun and moon and planets
Are more than giants’ toys.

The stars, whose softened lustre
Bedecks our midnight sky,

Are not like sparks from corn-stalks,
That give one gleam and die.

Oh, no. In all Creation
We see a grand design

To train immortal spirits
To live a life divine.

I will take the next six passages embodying a somewhat
analogous thought and arrange them in order as before.
They are as follows :—

Rodwell’'s Qur-an.r Sale’s Qur-an
(Davenport’s Edition).
Chapter xlv. 57-62. p. 436. Sura lvi. 57-62.

liv. 14. 420. L. 14.
Ix. 78-82. 365. xxxvi. 78-82.
Ixvii. 52, 53. 231. xvii. 52, 53.
Ixxxvii. 28. 118. vii. 28.
xci. 26. 4. ii. 26.

1 will mention here that Sale prints many words in italics.
I suppose that indicates that they are added by him. I will
place all such in parentheses in citing his translations. We find,
then, the first of these passages, rendered in his book as follows :
“ We have created you: will ye not therefore believe (that
we can raise you from the dead?) What think ye? The

+ For parallel references to these in Muhammad Ali’s Qur-an see

vi. 57, 62; L 15; xxxvi, 78-82; xvil. 48, 49; vii. 28; ii. 28.—
Ed. I.R,
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(seed) which ye emit, do ye create the same, or (are) we the
creators (thereof) ? We have decreed death unto you (all) :
and we shall not be prevented. (We are able) to substitute
(others) like unto you (in your stead), and to produce you
(again) in the (condition or form) which ye know not. Ye
know the original production (by creation); will ye not
therefore consider (that we are able to produce you by
resuscitation) ? ”’

Rodwell’s translation is similar. He adds some notes,
which I will place in parentheses. It then reads:—

“ We created you ; will ye not credit us (as to the resur-
rection) ? What think ye? The germs of life (literally, the
sperm, which ye emit)—is it ye who create them, or are we
their creator ? It is we who have decreed that death should
be among you; yet are we not thereby hindered (literally,
forestalled, anticipated) from replacing you with others, your
likes, or from producing you again in a form which ye know
not. Ye have known the first creation: will ye not then
reflect ? ”’

The second of the above-mentioned passages is réendered
by Sale: “Is our power exhausted by the first creation?
Yea; they are in a perplexity, because of a new creation
(which is foretold them, namely, the raising of the dead).”

And Rodwell agrees with this. He says: * Are we
wearied out with the first creation? Yet are they in doubt
with regard to a new creation (the Resurrection).”

The third of the same passages is translated alike by
both Sale and Rodwell. Their words are almost identical.
In Sale we read : “ Doth not man know that we have created
him of seed ? Yet, behold he is an open disputer (against the
resurrection). And he propoundeth unto us a comparison,
and forgetteth his creation : he saith, Who shall restore bones
to life, when they are rotten ? Answer, He shall restore them
to life, who produced them the first time: for He is skilled
in every kind of creation: who giveth you fire out of the
green tree, and behold ye kindle (your fuel) from thence. Is
not He who hath created the heavens and the earth able to
create (new creatures) like unto them? Yea, certainly, for
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He is a wise Creator. His command, when He willeth a thing,
(is) only that He saith unto it, Be; and it is.”

The fourth of these passages is also translated alike by
both authors: * They also say, After we shall have become
bones and dust, shall we in sooth be raised a new creation ?
Say, Yes, though ye were stones or iron, or any other creature,
to your seeming yet harder (to be raised). But they will
say, Who shall bring us back? Say, He who created you at
first.”

The fifth passage is a short clause, namely, *‘ As He created
you, to Him shall ye return.”

And the sixth passage is similar: ““ How (is it that) ye
believe not in God ? Since ye were dead, and He gave you
life, He will hereafter cause you to die, and will again restore
you to life. Then shall ye return unto Him.”

We see the same thought in all these passages: that it
is more extraordinary that non-existent spirits should be
brought into being than that spirits, which have once existed,
should live again.

It is probable that this thought came intuitively to
Muhammad. But he was not the only man, or the first man,
who entertained it.

Justin, in his first Apology, written about A.D. 152, in the
tenth chapter, speaking of God, says: ‘ We have been taught
that He in the beginning did of His goodness, for man’s sake,
create all things out of unformed matter; and if men by
their works show themselves worthy of His design, they are
deemed worthy, and so we have received, of reigning in
company with Him, being delivered from corruption and
suffering. For, as in the beginning He created us when we
were not, so do we consider that in like manner those who
choose what is pleasing to Him are on account of their choice
deemed worthy of incorruption and of fellowship with Him.
For the coming into being at first was not in our own power ;
and in order that we may follow those things which please
Him, choosing them by means of the rational faculties He
has Himself endowed us with, He both persuades and leads us
to faith.”
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Tatian also, in his address to the Greeks, written a few
years after Justin's Apology, in the fifth and sixth chapters,
after mentioning that matter was created by God, and that
Christians believe that there will be a resurrection, adds:
“ For just as, not existing before I was born, I knew not
who I was, and only existed in the potentiality of fleshly
matter, but being born, after a former state of nothingness,
I have obtained, through my birth a certainty of my existence ;
in the same way, having been born and through death existing
no longer, and seen no longer, I shall exist again, just as
formerly I was not, but was afterwards born.”

Tertullian, in section 48 of his Apology, written about
A.D. 200, is still more explicit. After mentioning theories
that men’s souls after death might be re-embodied in animals,
he adds: “ This we would do chiefly in our own defence, as
setting forth what is greatly worthier of belief, that a man
will come back from a man, any given person from any given
person still retaining his humanity ; so that the soul, with
its qualities unchanged, may be restored to the same con-
dition, though not to the same outward framework. Assuredly,
as the reason why restoration takes place at all is the appointed
judgment, every man must needs come forth the very same
who had once existed, that he may receive at God’s hands a
judgment, whether of good desert or the opposite. . . . But
how, you say, can a substance which has been dissolved be
made to reappear again ? Consider thyself, O man, and thou
wilt believe in it. Reflect on what you were before you
came into existence. Nothing. For if you had been any-
thing, you would have remembered it. You then, who were
nothing before you existed, reduced to nothing also when you
cease to be, why may you not come into being again out of
nothing, at the will of the same Creator, whose will created
you out of nothing at the first? Will it be anything new in
your case? You, who were not, were made. When you
cease to be again, you shall be made. Explain, if you can,
your original creation, and then demand to know how you
shall be re-created. Indeed, it will be still easier surely to
make you what you were once, when the very same creative
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power made you without difficulty what you never were
before.”

Itis clear, therefore, that this thought, which we have been
considering, may arise in the mind of any religious person,
but the Qur-an seems to put it in the most pointed manner.

I will take next two texts on the subject of almsgiving.
One of these occurs in chapter Ixvii.,* verse 30, of Rodwell’s
Qur-n, and Sura xvii.! p. 229 of Davenport’s Edition of
Sale’s Qur-én.

I will give it as it appears in the last-mentioned work.
We there read :—

“ And give unto him who is of kin (to you) his due, and
(also) unto the poor and the traveller. And waste not thy
substance profusely. . . . But if thou turn from them, in
expectation of the mercy which thou hopest from thy Lord,
(at least) speak kindly unto them.” And a note adds: ““ That
is, if thy present circumstances will not permit thee to assist
others, defer thy charity till God grant thee better ability.”

The other text is chapter xci., verses 269, 270, of Rodwell’s
Qur-an, and Sura ii.2 p. 33 of Sale’s. It runs as follows~:—

“ O true believers, bestow (alms) of the good things which
ye have gained, and of that which we have produced for you
out of the earth, and choose not the bad thereof, to give it
(in alms), such as ye would not accept yourselves otherwise
than by connivance.” And a note explains “ by connivance "
to mean ‘‘ without compensation.”

There are very pretty thoughts in these texts. When
parties in trouble appeal to us for help, if we cannot give
them substantial assistance, we may at least give them kind
words. And a fortiori, if we can give them some help, we
ought not to spoil our benevolence by saying anything unkind.
Then again, in giving help we ought to make our present
worth receiving. It is a poor gift to offer some dilapidated
garment, which cannot be worn, unless the recipient first
makes an outlay upon it. The principle thus enunciated by

1 For parallel reference to this in Muhammad Ali’s Qur-4n see
xvii. 26.—Ep. L.R.
1 For parallel reference to this in Muhammad Ali’s Qur-&n see
ii. 267.—Ep. LR.
134



STRIKING THOUGHTS IN THE QUR-AN

Muhammad has influenced my conduct on many occasions.
Poor people cannot be expected to have the skill required for
repairing boots and shoes and cloth clothes. In giving away
such articles I have always taken care to have them mended
first and made fit for wear. The mothers of families may,
indeed, be able to wash and mend underclothing ; but when
ladies are, collecting clothes for general objects, such as sup-
plying them to a large body of refugees, even underclothes
should be washed and repaired before being sent in. I can
remember acting on this principle when clothes were collected
for Belgian refugees at the outbreak of the Great War. I
sent in a coat and waistcoat and a pair of shoes, and men-
tioned that I had had them repaired in accordance with the
Prophet Muhammad'’s exhortation ; and on each occasion I
received special thanks for their good condition.

I will add another hymn, which I composed on this
subject, paying regard to the words of the Qur-in :—

ON ALMSGIVING.

How blest is he whose honest toil
Provides for all his needs,

His infant children duly trains,
His aged parents feeds.

Whose outlay, balanced ne’er beyond
His income'’s bounds to spread,

A surplus saves for those who lack
The power to earn their bread.

The orphans of his kindred first
Demand his earnest care,

And next the blind, or deaf and dumb,
Or maimed his bounty share.

In rendering alms of fruit or corn
He chooseth portions good :

Small merit theirs, who meanly give
Their own rejected food.

And when with dole-fund spent he hears
The needy’s piteous call;

Though void his purse, his heart is full;
He speaks kind words to all.

Oh, surely they who thus through life
Sweet mercy’s path have trod

A recompense hereafter reap
Of blessings from our God.
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WAQIDI AGAIN

[IT will be recalled that an article entitled * European Biographies
of Mubhammad and Muhammad Bin Omar al-Waqidi appeared
in the Islamic Review for March—April and May, 1926. We print
below a letter from Professor Alfred Guillaume, Professor of
Hebrew and Oriental Languages in the University of Durham,
and a reply to it from the pen of Maulana Sayyid Sulaimén Nadwi,
Editor Ma'drif, Azamgarh, for further elucidation of the points
raised by the learned Professor—ED. I.R.]

27, NorTH BAILEY, DURHAM,
10th May, 1926.

Tue EpI1Tor, The Islamic Review, Woking.
THE VALUE ATTACHED TO WAQID{'S 4L-MAGHAZI.

DEAR SIR,
A constant reader of the Islamic Review, 1 have

been much interested in the article of the learned Sayyid
Sulaiman Nadwi! under this heading. May I ask you to be
good enough to print this letter with the further information
it asks for ? .

First, what is the principle on which the veracity of Wagqidi
is impugned ? Please let me say at once that I do not dispute
the right of religious communities to refuse recognition to
writings which appear to them to be questionable : but 1
should like to know the principle governing the rejection and
acceptance of certain writers. I am, of course, aware of the
huge literature on jarh and ta'dfl, and questions of mundwala
and so on. But al-W4qidi was an historian, not a theologian.
And it must be remembered that he died fifty years before the
pious and saintly al-Bukhdri was laid to rest.

Tt will not have escaped your notice that the authorities
who formed a high opinion of al-Waqidi are on the whole a
generation earlier than those who condemned him,

Again, your learned contributor writes: “In order to
establish the reliability of W4qidi we do not need the evidence
of a belles-lettres artist, a geographer, or an historian ; for

1 Vide Islamic Review for March, April and May, 1920.
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their testimony cannot lead us far.” But why not? Why
can we dispense so readily with the verdicts of the
distinguished . writers, geographers and historians of early
Islam ? Is not WA4gqidi’s work precisely one which calls
for the opinion of such men? Why must it be decided by
theologians ?

Please do not suppose that I write these questions in
order to be contentious. Rather I ‘seek information on a
subject which I attempted to deal with in chapter iv. of my
book on The Traditions of Islam. For my own part, I cannot
see that Abu Hatim’'s condemnation of Wdqidi really deals
with the point at all.

Again : Ibrdhim Harbi defends Wéqidi’s method of writing
without citing all the authorities (a method which, it must be
remembered, was not de rigueur until a generation after his
death) on the ground that al-Zuhri and Ibn Ishdq did the
same. Your learned contributor replies that Zuhri and Ibn
Ishdq stand on a far higher level than Wiqidi. May I ask
why ? I know that in the view of theologians they are of
greater importance; but why are they superior authorities
on Maghdzi? Has it been forgotten that Zuhri himself
admitted that he had forged hadith under compulsion ?
(akrahand ‘alaibi hd' uld’ i L-umard).

When one remembers that many writers have impugned
traditions in the Sakihdn, and that one of al-Bukhdri’s props
is Abtt Huraira, who tells of the splitting of the moon, one
cannot help feeling that there is no cogent reason for rejecting
W4qidi on Bukhdri’s judgment. e

As a serious student of Islam I should be grateful if the
Sayyid, or any other scholar, would tell me the principle
on which an early Muslim’s testimony is accepted or
Tejected.

You will agree that when a man’s own contemporaries
accept him as a high authority it is hardly fair to brand him
a liar in deference to the unreasoned opinions of theologians
of the next generation.

' Yours truly,
ALFRED GUILLAUME.
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REPLY TO THE ABOVE.
By MAULANA SAYYID SULAIMAN NADWL,

It is, indeed, with a sense of gratification that we learn,
from the nature of questions raised by the learned Professor,
that the circle of scholarly research of the Western Orientalists
is day by day growing wider. All too long has Aba 'I-Fida
alone been the stock source for the compiling of the life of
the Prophet for European consumption. Later, Wagqidi, Ibn
Sa‘d and Ibn Ishaq were also drawn upon, until Professor
Margoliouth went a step farther by making Hadith, and
especially the bulky volumes of Ibn Hanbal, one of the prin-
cipal fountain-heads of information on the biography of the
Prophet. It is to be deplored that he did not make use of
the Usi#l Riwdyat—principles for scrutinizing an event or a
narrative—but, apart from this, do not the questions of the
learned Professor really betoken a welcome sign of the times ?
Do they not mean that the European Orientalists have after
all and at last come to understand and appreciate those
principles of ours on which the true and real foundation of
the criticism of the early traditions of Islam is based ? -

From among the nations of the world it was the Muslims
alone who first laid down principles and laws for the proper
scrutiny and criticism of narratives and events. And it was
for this purpose that they founded various branches of study—
Usil Hadith, Asmd'ur-Rijdl ‘Ilm ‘ul-Jarh wa ‘at-Ta'dil,
Ikhtildf "ul-Hadith, Asndd, and the like. And in their con-
nection they framed principles for history and laws for criticism.,
On these subjects they wrote hundreds of books which
form an essential part of the curriculum of the Eastern
schools of study ; for it should not be forgotten that a bare
knowledge of the Arabic cannot go very far in unravelling
these entanglements,

Amongst the Muslims, in applying any one of these branches
of study, an event is subjected to the searchlight of scrutiny
and criticism from two different aspects, one Usil Riwdyat
and the other Usul Dirdyat.

Usil Riwdyat can be briefly summarized thus: that both
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the narrator and relator of an event from end to end be trust-
worthy and reliable ; that the first narrator must have been
present when the event occurred, or that he must have been
an eye-witness to it or that he must have heard it himself
from one who participated in it, or from an eye-witness; or
that the mass of testimony and experience about him must
have placed it beyond dispute that he always narrated like
narratives from the testimony of eye-witnesses. Moreover, each
narrator individually must aver that he heard his tale from
another narrator, i.e. from the narrator previous to himself,
or that it must have been placed beyond doubt that that
narrator had met the previous narrator at least once in his
lifetime ; or that both of them had been contemporaries of
each other, thus bringing their meeting and their interchange
of reminiscences within the range of possibility. And, above
and beyond this, the last and most important factor is that
the chain of guarantors, so to say, be one complete whole—
one continuous and unbroken chain with no link missing—
no intervening narrator of unproven antecedents. .

Usil Dirdyat in brief words consist in finding out whether
or not an event which is narrated does not clash with the
main body of authentic and historic evidence; whether or
not there exists such a testimony, emanating from a more
correct and weightier source, as might belie it ; whether or
not the narrator has lapsed into an inadvertent misunder-
standing of the right meanings of the narratives or the events ;
whether or not the narrator has reported incomplete and
mutilated details of an account ; whether or not his narrative
runs counter to the well-known, firmly established and indis-
putable principles of Islam.

Such are, briefly stated, the fundamentals on which are
based the early history of Islam and foundations of the
criticism of narrating of traditions and reporting of in-
junctions. The early writers of Islam, the savants of
the Hadith, the adepts in Magh4zi, the scholars of History,
one and all have, as far as in them lay, adhered closely to
these principles. In proportion as they keep near to or drift
away from these principles, their books fall or rise in the scale
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of estimation and authority. It is on this very score that
the Jdmi* Sahth of Imdm Bukhdri and the book of Imam
Muslim Nishapuri, who ranks next to Bukhari, have been
graded. The same principle was applied in determining the
worth and reliability of the books of Hadith. Iméim Bukhari
has not included in his Collection (called Jdmi‘ Sahih) even
one tradition in which each individual narrator has not
explicitly averred his having met and heard his previous
narrator, whereas Imdm Muslim has accepted the narrations
of those persons also whose personal contact with each other
or acquaintance with each other has not been proved; and
has contented himself with the knowledge of their being
contemporaries. After this every impartial student will fall
in with the view that for this reason, of all works on Traditions
and historical events SaAth of Imam Bukhari especially ought
to rank highest. This will also explain the fact of Sakth of
Imam Muslim being ranked next to Bukhédri. The authors
and the compilers of the rest of the collections of Traditions
set before themselves the principle of collecting every tradi-
tion and event which bore any sort of guarantee of the learned
to the effect that they were neither fabricated nor untrue.
And further, they accept the testimony of every such narrator
as has not been labelled as a liar or a forger of narratives.
The authors of minor importance have not even maintained
this principle, and have consequently padded their books with
every kind of narrative, true or untrue. Thus it is that the
learned have graded these books in order of importance.

In the compilation of the books on Maghdz and Sirat
these principles have been still very loosely observed, yet
even so, their observance, coupled with the personal status
and estimation of the individual authors, had undoubtedly,
to a certain extent, a hand in determining the award of a
premier position amongst all the books on M aghdzi to the
Maghdzi of Tmam Zuhri. Next in importance and estimation
comes the Maghdzi of Miis4 bin ‘Agaba, one of Imam Zuhri's
pupils ; then the Maghdzt of Muhammad bin Ishaq, a class-
fellow of M{s4 bin ‘Aqaba ; and W4qidi, in this coterie, holds
the same place as would be allotted to a compiler of a collec-
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tion of traditions amongst the traditionists ranking equal with
Waqidi.

I am afraid I am inclined to believe, from Professor
Guillaume’s letter, that he is not well acquainted with the
lines on which a class or subject classification of the learned of
Islam is made. Obviously it is difficult enough for even the
learned of one nation to comprehend and to grasp the religion,
sciences and arts and the nomenclature employed by the
learned of other nations. For they are from their very child-
hood born and bred outside that particular atmosphere ; and
from books alone do they derive their information. More-
over, a mere literary acquaintance with the belles-lettres of
an alien nation does not prove an altogether adequate help in
understanding all its sciences, arts and nomenclature. There-
fore they are constrained to interpret the ideas and thoughts
of the alien nation in the terms of their own national language,
thought and environment.

The Professor speaks of two kinds of learned men—
theologians and Ashdb'ulgMaghdz (and with them historians).
But in Islam no such division exists, and theologians do not
form a distinct and a separate class of the learned. In Islam
division is made, not on the score of theology, but on the basis
of Riwdyat. For this reason, all those persons who narrate
anything are grouped together under one category, and as
such are called the savants of Nagl, while the others are
termed savants of ‘Agl. And with the latter we are not
concerned here at all.

The savants of Nagl, i.e. such persons as narrate an event
or injunction, are given different names on the basis of the
nature of the injunctions or events they relate. For example,
those who narrate the events in the life, or the injunctions of,
the Holy Prophet, and the events of the period immediately
after him are styled Mwhadiththin, and those who relate the
biographical events of the life of Muhammad, his manners
and way of living, are called Ashdb 'us-Strat, while those who
have confined themselves only to the manners and habits of
the Prophet are given the appellation of Ashdb ’us-Shamdil,
and those who tell of battles and their details are known as
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Ashdb 'ul-Maghdzi. In a word, although Muhadiththin,
Ashdb "us-Shamdil, Ashdb ’us-Strat, Ashdb 'ul-Maghdzi have
all been given different names, owing to each of them having
specialized in one particular line, yet as far as Riwdyat—
narration—is concerned Ashdb 'un-Nagl are identical with
Ashdb ’ur-Riwdyat, and this is why both the Ashdb
'‘wun-Nagl and Ashdb ’ur-Riwdyat are weighed in one and
the same scale.

Whoever relates what he has heard from any person,
whether it pertains to religious matters and religious duties,
whether it concerns the life of the Prophet, or the Ghazawdt—
battles—of the Prophet, it becomes essential to produce
evidence and give proof that it 7s in fact as it is described to
be. Riwdyat quite understandably is the only source of
information, as to when a certain injunction was given and
when a certain event occurred, for persons not present at the
time and for the generations to come. And this is the only
safe vehicle for transmitting an event from one person to
another—it is indeed History—the sole fabric of our know-
ledge of the events and episodes of the world. -

The outstanding difference between Islamic and non-
Islamic narratives, when viewed from this special branch of
knowledge, is that the non-Muslim nations have not formu-
lated definite laws and rules for verifying and scrutinizing
the traditions and events, words and deeds, of their respective
great prophets and religious leaders; while, on the other
hand, the Muslims have laid down many rules and laws for
this purpose and with them as their criteria, they sift the
true from the false. By way of example I refer to the religious
lore of the Christians which contains other Gospels—thirty-
four in number—besides the four recognized ones. But they
have accepted the four and rejected the rest as apocryphal.
We must confess our ignorance as to the principles on which
they proceeded to differentiate between the false and true;
but the Muslims possess the branch of the bough of know-
ledge which is known as Usi#! and is further subdivided.

In our present age historical criticism has made gigantic
strides in Europe. Ibn Khaldun's philosophy of history has
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yielded an abundant harvest from the soil of Europe. Now-
adays great stress is laid on whether or not a particular event
is consistent with nature and the circumstances of the time
in which it occurred ; and, in short, not a single aspect, from
the view-point of Dirdyat, escapes the scrutinizing eye of the
modern European critic-historian. But the point of view of
who witnessed the event, by whom it was reported, through
what channel it reached us, never seems to enter into the
purview of their discussion. The value which the European
lawyers and the law-courts attach to evidence in ascertaining
the truth of events and incidents is a matter of common
knowledge. We know that immeasurable efforts are made
to ascertain the position, character and the social status of
the witnesses and eye-witnesses, and so to come to the truth.
But is it not a strange irony to find that, while in connection
with the investigation of present-day events extreme care is
lavished in the matter of witnesses for and against it, in the
case of events of the past all the principles relating to evidence
are thrown overboard and no discrimination is made
between a liar and a truthful person? -
Hadfth and Riwdyat is one out of the innumerable branches
of study. It is common knowledge that all those who are
connected with a particular branch of science and art, or
those who claim to be well versed in one special branch, can
never be graded equally. Many of them are such as know
only the rudiments of that science or art and have only suc-
ceeded in touching its outskirts. There are others who occupy
a very high pedestal, and amongst these there are always
the selected few who are critics of that branch of knowledge,
or art, who enrich it with the wealth of their knowledge
and who are adepts in its ins and outs and conversant with
its truths, intricacies and secrets. And to find out what
positions in point of proficiency they hold in their chosen
branch of knowledge we must refer to their achievements in
it, to the opinions and pronouncements of their contem-
poraries and learned men of that branch of knowledge, and
the general estimation and respect earned by them in the
eyes of the people of their own days. And in due course
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they are awarded the status of an authority, according to
their deserts, in their special domain. It is this particular
criterion which controls the considerations which have guided
present as well as past generations in their choice of citing
an authority, of placing confidence in its judgment and in its
faithfulness as a narration. In every age and clime there are
to be found verifications of this statement ; in every branch
of knowledge as good as they are to be met with in this present
age of ours. ’
(To be continued.)

ISLAM AND THE BRITISH EMPIRE

By R. GorpoN CANNING
(Continued from No. 3, p. 106)

II
ISLAM: WHAT IT WAS

Tur IsLAMIC STATES ABOUT G50.

La grandeur des monuments laisée par une dynastie est en rapport
direct avec la puissance dont cette dynastie avait disposé lors de son
établissement (Ibn Khaldun, Prolegomena to History of the Bevbers,
translated by de Slane).

(TransLATION : The splendour of the monuments left by a dynasty
is in direct relation to the power which that dynasty disposed of from
the hour of its rise.)

This quotation from the Prolegomena of Ibn Khaldun
emphasizes the potent forces of various Islamic dynasties
from the Oxus to the Sebou, when one considers the mosques
and the madrasas, the palaces, observatories and gardens
scattered over the immense territory from Samarkand to
Toledo.

In Muhammadan Avrchitecture tn Egypt and Syria, Briggs
sums up the Saracenic Art in the following words :—

The Romans only really impressed their personality upon the

Barbarian nations that they subdued, while on countries already
civilized—Greece, Italy, Egypt, Asia Minor—they left no mark;
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whereas the wild Arabs, in every case, moulded and adapted an
artistic tradition far superior to their own.

After ransacking the brains of Romans, Persians, Copts, Syrians,
Byzantines, Armenians, and Crusaders, Saracenic architects continued
to produce buildings which could never be attributed to any one of
their heterogeneous sources of inspiration, but always retained the
unmistakable stamp of Islam.

Saracenic art is fundamentally and finally the expression of a great
religious faith. 1t has made for itself a place in the history of art,
and where it stands unharmed amid the splendid sunshine of its
natural surroundings it has charmed the world with a fascination that
will never die.

(a) THE EASTERN PORTION.

About this date the strength and prestige of Islamic races
had reached one of the highest points of its existence, although
the Abbaside Caliphate itself had commenced to decline from
the golden era of its reign.

Though this Caliphate had been shorn of most of its
temporal powers, it was everywhere in the East looked upon
as the head and centre of spiritual direction. In the West
two kings, on the decay and weakness of the Oriental Caliph,
took over the title of Amir-al-Muminin.

The vast Oriental Empire of Bagdad had broken dp into
a number of petty States; the Suffarides ruled in Persia, the
Samarides in Trans-Oxania, the Tulinides in Egypt and Syria,
but still attached to Bagdad, under the tutelage of the Buyides,
were Irak, Arabia, Armenia, and the States bordering the
Indian Ocean. Wars were frequent between the Byzantines
and the Caliph, but neither side, with the exception of raids
into the nearest portion of their enemies’ territories, achieved
any great success.

These small dynasties naturally weakened the Oriental
Islamic States in the military sense, but on the other hand,
with the rivalry between the numerous Courts, both arts and
sciences were reverenced and protected, and many a learned
man was assisted in his labours, for as Sédillot, in his Histoire
des Arabes, says :—

On vit les princes Bouides imiter l'example de Al-Mamun et
donner un nouvel essor a 'astronomie et aux mathématiques.

(TraNsLATION : One sees the Buyides princes follow the example
of Al-Mamtn and give a new impetus to the development of astronomy
and mathematics.)
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(0) EcypT, TUNIS AND THE MEDITERRANEAN.

Here, Europe can appreciate still more the power of Muslim
dynasties. About 950 the fourth Fatimide Caliph Al Mu‘iz
was in power at Mahdia in Tunis; Al Jouhar, his general,
conquered Ifrikia, portions of the Maghreb and Egypt ; finally
in g63 Al Mu‘iz changed his capital to Cairo and founded the
New City, the present Cairo.

Under Al Mu‘iz, the Empire of North Africa attained the
highest point of civilization, the people were happy and pros-
perous, the army and fleet well organized, the districts adminis-
tered with justice, and order maintained.

The Byzantines conquered Crete, and committed atrocities,
memories of which we see to-day still lingering in the minds
of Muslims. But Sicily, Corsica, Sardinia, together with
portions of lower Italy, were incorporated in the kingdom of
Al Mu‘iz, while his fleet was all-powerful in the eastern portion
of the Mediterrancan for the greater portion of his reign, and
before he died the Hedjaz and Syria also acknowledged him
as Caliph. .

The Fatimide Caliphate lasted until it was destroyed by
Saladin (Saldh-ud-Din) in 1171,

In Sicily they introduced cotton, sugar-cane, orange- and
lemon-trees ; revised the system of irrigation, initiated the
cultivation of silk, and in Palermo, which the Arabs made
their capital,
un certain nombre de petits chateaux qui donnent une trés-haute
idée du mérite de leurs architectes, Tels étaient ces barbares dont
nos chroniquers tracent un si affreux portrait; tandis qu'on les

accusait de se nourrir de chair humaine, ils apportaient avec eux la
richesse et la civilisation (Sédillot).

(TRANSLATION : A number of small chateaux shows the high
standard of their architecture. Such were the barbarians of whom
the Christian writers in those days gave such a terrible portrait ;
whilst they were accused of devouring human flesh, they brought with
them the rich gifts of civilization.)

(This propaganda of chair humaine was revived by the late
Lord Northcliffe, when he spread the fable during the European

war that Germany made use of dead men’s bones !)
In the magnificent cathedral of Monreale one can see to-day
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relics of the elegance and purity of Saracenic architecture, by
the side of which the cathedral and Catholic churches are
unattractive and repulsive.

(¢) MAGHREB AND SPAIN.

Between 912 and 9go the Ommeyade dynasty at Cordova
attained its greatest splendour, and territorially its boundaries
reached their widest limits ; Leon, Castille, Galicia, and
Navarre were to all intents dependencies, the Maghreb
acknowledged the suzerainty of Abdul Rahman III, and in
the realms of arts and sciences the University of Cordova
achieved a world-wide fame, students flocking from every
part of Europe, even from Asia and Africa. It was here
later, that Pope Sylvester received his training, and perhaps
from Muslim Spain came the origin of Dante’s Inferno.r

The Ommeyade navy ruled the Western Mediterranean,
and the Balearic Islands were a part of their dominions. The
Sovereigns of Europe sought their alliance, and ambassadors
from the Emperors of Constantinople, Germany, France and
Italy were to be seen at their Court.

On the coasts of France and Italy, Arabic adventurers
founded colonies which can be traced to this day in Piedmont,
Liguria, Marseilles and Grenoble.

In these days chivalry was the ideal of every Muslim
Knight, and in the tourneys, ladies were undisguised spec-
tators, and at festivals lent a charm and fascination to every
scene.

From Bagdad to Cordova the power of Islam was pre-
dominant in commerce, morality, arts. The Mediterranean
was a Muslim sea where their navies sailed and protected their
traders.

Though divided into three great parties, the power of any
one of them was equal to or greater than that of the Byzantine
Empire; and their armies and their navies, with a few
exceptions, were everywhere victorious.

At Fez, Damascus, Kairouan, Nishapur, Bagdad, Cordova,

t Since this was written, M. Asin’s Islam and Divine Comedy has
been translated into English and published.
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mosques and universities arose and became the homes of
knowledge, learning, toleration, virtues which had long been
wandering unattended and unsought for through the barren
regions of Europe.

The civilizations of Greece and Rome were saved from the
barbarous slough wherein Europe wallowed for centuries ; their
science was improved and corrected, fresh knowledge in the
realms of mathematics, music, rhyme, geography, astronomy,
medicine, industry was compiled, and this, in its turn, was
handed on to Europe when the hour of their glory faded.
Many words of Arabic origin have passed into European
literature, such as alcohol, alkali, alembic.z

But Bagdad and Cordova, like the capitals of former and
later Empires, attained a certain point of civilization described
by Ibn Khaldun when he says :(—

la vie sédentaire marque le plus haut degré du progrés auquel un
peuple peut atteindre; c’est le point culminant de I'existence de ce
peuple, et le signe qui en annonce la décadence (Prolegomena).

(TransLATION : The arrival of a settled existence marks the
highest degree to which a people can attain; it is the culmipating
point in the life of this people, and is the sign which heralds their
decadence.)

These Kingdoms were broken up first of all by the mercenary
troops, Berbers, Slavs, Mongols, who were employed as hired
defenders of the Suzerain. Then, when weakened and divided,
the territories were ravaged and destroyed by the hordes of
Ghengiz Khan in Irak, the Moors and Moriscos persecuted and
exiled by the Inquisition in Spain.

The flower of Islamic culture was trampled and burnt
never to wake and bloom again until —?

Thus, in g50 along the southern shores of the Mediter-
ranean, and sometimes even on the northern, Muslim art and
culture were supreme. These historical facts are known by
the educated Muslim of to-day, while the story-tellers in the
South of Africa and South of Asia delight the ears and minds
of the illiterate by tales of past grandeur and dominion.

Besides the fallibility of Empires, the imperfections of
humanity, i.e. creeds and colour rivalries, the jealousies of

1 Ameer Ali's History of Savacens,
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rulers, the corruption of officials, what were the chief causes
to bring about the immense difference between Islamic
dominion of 950 and the present day ?

(1) Theologians have twisted the original teachings and
traditions of the Prophet to satisfy some cruel and bigoted
tyrant, whose regulations have since become recognized law,
thus bringing stagnation to Muslim communities and pre-
venting the development of science and culture,

Under the later Abbasides the government came out frankly for
religious absolutism. . .. All creative activity ceased (Ameer Ali,
History of Saracens).

Islam first felt the blight of despotism when Muawiyah, in
661, established the Ommeyade dynasty at Damascus, and
immediately prostituted his spiritual power to gain temporal
glory. His family had been to the last hostile to Muhammad
and his teaching, and had been the latest and most half-
hearted of converts.

A similar curse fell on Christianity when Constantine, in
324, adopted this creed as the official faith of the Roman
Empire. -

It is owing to these centuries of despotism that the original
ideal of the Caliphate has been lost sight of until recently.
Turkey did not abolish the office in driving into exile the last
members of the Ottoman dynasty; they abolished an auto-
cratic ruler who applied his spiritual office to gain more
despotic power in temporal affairs.

(2) The bitter hatred engendered by the Crusades between
1100 and 1200 has through nine centuries pervaded the
relations between Europe and Asia, placing for ever, it seems,
a barrier of Fanaticism between the two great religions of
Islam and Christianity.

In the year rooo Christian and Muslim relations were fairly good ;
between them as a whole intercourse was becoming steadily more
friendly and more frequent. This friendly intercourse, if continued,

might ultimately have produced momentous results for human pro-
gress (Ameer Ali, History of Saracens).

(3) The third cause is the domination of the Turk, whose
essential characteristic is that of a military caste, and with
few exceptions untouched by the softer and more cultured

149



ISLAMIC REVIEW

attributes of Arabs and Persians. The hostility between Arab
and Turk seldom permitted the two races to join in active
defence against the aggression of European States.

During the late war much use was made by the Foreign
Office of this inherent dislike, and the promise of an Arab
kingdom was an irresistible lure when supported by gold;
the combination made the Arabs rise and fight against Turkey.

Syria, at any rate, bitterly regrets her late masters, who, if
not progressive, were not unduly harsh.

(4) The fourth is the devastation of Bagdad in 1256 by
Hulaku, when the treasures of art and science collected by the
Abbaside Caliphs through five centuries were destroyed in the
space of a few weeks. Ibn Khaldun relates that out of two
million inhabitants, one million six hundred thousand were
massacred.

The destruction of Bagdad was a fatal blow at Saracenic civiliza-
tion (Ameer Ali, History of Saracens).

(5) Fifthly, we have the persecution, by the Roman Catholic
Church, of Muslims in Spain, after the fall of Cordova in 1248,
and the final exile of three millions in 1610 to the shofes of
Africa by the bigoted Philip IIL

Fair Andalusia, for centuries the home of culture, learning and
arts, has relapsed into the sterility and baseness of the Gothic period
and become a synonym for intellectual and moral desolation (Ameer
Ali, History of Saracens).

The Empire of Islam has been carried on in a disjointed
fashion by various dynasties of East and West; a period of
renewed glory in the military sense during the sixteenth
century, when Turkey was acknowledged head of Algiers,
Tunis, Tripoli, Egypt, Syria, Wallachia, Moldavia, Servia,
Persia and Arabia. But, as a whole, one sees a gradual dis-
integration, a gradual drifting apart, a steady decline into
apathetic ways, withdrawing from the active world, living on
the past, on contemplation, in resignation to the will of Allah !

The spirit of Fatalism, in opposition to the teaching of the
Prophet, for verse after verse in the Qur-dn refutes it—

And whoever gets himself a sin, gets it solely on his own respon-
sibility (see also Ameer Ali, Spirit of Islam, pp. 406-410)—
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gradually became all-predominant, and has cast its decaying
spell over the world of Islam.

Until this deadening drug is lifted from the minds of
Muslims, and the principles of striving, of searching for know-
ledge, of each creating his own good deeds whereby he shall
be judged on the day of Resurrection, there can be no hope
for the restoration of Islamic civilization.

Before discussing the possibilities of this, the renewed
Spring which certain breezes seem to herald, let us glance at
what has befallen the Islamic dominions bordering the Mediter-
ranean and appreciate the difference between 950 and the
present day.

’

(T'o be continued.)

MUHAMMAD—THE MAN AND THE
PROPHET

By C. A. Soorma

FOURTEEN centuries ago there was born in Mecca one who
was called Muhammad—the Praised One. His father had
predeceased him, and his mother, Ameena, followed him shortly
after. He was adopted by his uncle, Abu Talib, a leader of
the Quraish—one of the most powerful and noble tribes of
Arabia. Like many other boys of his time, he was never sent
to any school or tutor, illiteracy being at that time prevalent.
Even from his boyhood it was abundantly clear that he was
no ordinary mortal. There was a seriousness in his manner
which one hardly associates with one so young. His youth
showed promise of a life full of purpose, and he very soon
earned for himself the coveted appellation of Sadig and Ameen,
meaning the truthful. Being of a contemplative turn of mind,
he found solace and comfort in communion with Nature. He
would betake himself to the cave of Hera and there become
absorbed in trying to fathom the mysteries of creation, in
prayers and fasting. The gross licentiousness, idolatry, super-
stition and barbarity of his countrymen produced in one so
sensitive a natural abhorrence. But as yet the world was
ignorant of the message which he was to give.
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When he reached manhood, he married Khadeeja, a widow,
in whose service he then was. Khadeeja was some fifteen
years his senior, but she chose him as her husband out of the
many eligible men of her tribe, principally because of his
chastity and truthfulness.

Even after marriage, he would often visit the cave of Hera,
and there spend weeks in prayer and contemplation. Khadeeja,
as a woman, instinctively knew that her husband was some-
how different from the generality of men, and that the best
thing to do would be to leave him undisturbed in his solitude
and communion. How far she was right was soon to be made
clear.

The life of Muhammad is full of interesting glimpses of a
noble and virtuous soul. One of these is his behaviour when
he was appointed God’s Messenger at the age of forty. When
the message of Prophethood was revealed to him in the cave
of Hera, he was completely overcome by its potency and
immense significance. He was overwhelmed, both physi-
cally and mentally. He knew not what to do—whither to
turn. But in a flash he remembered his aged wife, Kha-
deeja. He hastened home and there laid bare before her
the divine message of his Prophethood. Mind you, he could
have gone to his venerable old uncle, Abu Talib, who had
nourished and cherished him since his orphanhood. He could
have seen Ali, his beloved cousin. But he did not. Straight
to the wife of his bosom—straight to the arms of a Woman !1—
went he, and there found solace and comfort. Khadeeja then
realized the true character of her husband. Without any
hesitation, she swore by the Almighty that what he had said
was true, and that in reality he was indeed the Paraclete whose
coming had been prophesied by the Carpenter of Galilee !

When I read of this episode in the life of the Prophet,
when I pause to consider, and ponder on its true significance,
I am at once struck by the amazing fact of the unparalleled
glory which has been bestowed upon woman by the Prophet.
Nowhere in the history of the human race will you find an
instance to equal it. Never has woman been given a greater
claim to our respect and sympathy. At the most crucial
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moment of his life, the greatest man that ever lived needed
and received sympathy and peace of mind at the hands of a
woman |

The great Gautama, a prince by birth, fled from his wife
and family because he could not attain sirvana while with
them. He could not find in woman a helpmate and a comrade.

The short ministry of Jesus did not permit him to elevate
the status of woman, although he, on all occasions, helped and
protected the hunted. After him, the savants of the Church
degraded woman to an extent which would have amazed and
angered Christ, had he lived to see it.

Manu, the Rishi, father of Brahminism, condemned woman
as an enslaver of men and a tempter. He said that woman was
frail, irresolute and never straight.

Judaism, or rather Rabbinism, teaches that to be born a
woman is a great degradation. Poor woman! There was
none to champion her cause. But it rested with an illiterate
Arab shepherd to proclaim to the world that socially, morally
and spiritually woman was man’s equal in all respects! And
yet he is condemned as one who advocated the slavéry of
woman! Such is the reward he earns—from theignorant and
the prejudiced.

Standing on a small hill, under the burning desert sun, a
man began to appeal to his fellow-men. He called them to
the path of virtue, the path of God! He implored them to
give up idolatry. He reminded them that the Kaaba, the
House of God, built by Abraham and dedicated to the One
True God, was desecrafed and polluted by the presence of
numerous idols, notably those of Laaf and Uzza. He claimed
to be a Divine Messenger, a humble servant of his Master.
Did they listen ? Did they obey him ? No. They went up
to him and abused him. Some, whose passions had been
aroused, threw dirt and refuse at him, while others spat in his
face. A Jewess laid brambles and thorns in his path. He
quietly took them away. They poisoned his food and drink.
They isolated him, boycotted him, hooted him and persecuted
him in a manner which only the cruelty of the Arab can
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invent. He bore it all patiently, meekly, humbly. Was he
not a servant ? He must endure everything in the service
of his Master. He was thankful, grateful. He submitted
quietly, for he was a Muslim, and I'slam means submission !

Unable to stop his teachings, his enemies plotted his
murder. Ali, his cousin, prepared himself to sacrifice his life
for him. But they did not harm Ali. They thirsted only for
Muhammad’s blood.

On his way to the Kaaba he was set upon by a band of
Arabs, who pelted him with stones. He was wounded, and
bled profusely from the nose and mouth. He fell down, and
lay senseless. Did he grumble ? No; only words of forgive-
ness issued from his bleeding and swollen lips !

Tales of the torture of his handful of followers were daily
brought to him: of how these poor men—and women—were
starved to death, of how they were tied hand and foot and
deposited on the burning sands of the desert, with huge slabs
of stone placed on their chests, until they either gave up
Islam or perished for their faith. Not one swerved from his
devotion to him. Gladly they died—with a smile on their
lips. One heard but two words—" Muhammad *’ and *“ Allah.”

There was one in Mecca who was called Omar, the powerful !
Of noble descent, herculean strength and fiery disposition, he
was one of the Prophet’s severest critics. Imagine his horror
and anger when one day he heard his young sister recite some
verses which the Prophet had that day issued as part of the
Qur-4nic message! He went up to her and demanded, in a
voice of thunder, if she too had been beguiled by this arch-
impostor. Steadily and calmly came the answer that she had
become a Muslim. There and then he vowed that ere the sun
went down he would rid the world of this pest. How dare he
interfere with his family, his women-folk !

So he sped on his journey of revenge, armed and deter-
mined. He arrives at Muhammad’s house, unchallenged.
He stops before a curtain. He hears a soft, sweet voice raised
in gentle prayer. He hesitates and unconsciously listens.
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Gradually a change comes over him; he begins to question
his sanity. Perplexed and confused, he stands there as one
who is fascinated. The voice ceases ; a step is heard. Now he
is face to face with the person whom he had come to slay.
But the Prophet simply opens his arms and draws into them
the trembling, sobbing Omar—Omar, the powerful. In
broken, faltering words, Omar relates the purpose of his visit.
But what does it matter ? Omar is conquered. Omar is a
Muslim !

When torture and tyranny failed to dissuade him from his
task, the Quraish, led by one Abu Jahl, or the Ignorant One,
with the cunning of their race, approached Muhammad with
offers of bribery. What was it that he desired? they asked.
Did he want to become the King of Arabia? If so, they
would all bear allegiance to him and take the oath of fealty.
Did he wish to marry the most beautiful maiden in the land ?
If so, he had but to name her, and she would be his before
/' the moon paled in the sky. Did he want wealth and riches ?
If so, they would lay at his feet wealth which even Creesus
might have envied.

No? Was he sure he did not want these? Then what
indeed was it that he wanted ?

“ Know ye, All Men! There is no God, but God, and I
am His Messenger ! I have come to show you the right path,
the path from which you have all strayed. I have come to
teach you, not a new faith, but to repeat what my predecessors
have said. I have come to complete and consolidate God’s
mission on earth—to teach you what Adam, Noah, Abraham,
Moses and Jesus had taught and you had forgotten. Hark
ye, unto me! The mercy of God awaits the righteous, as
surely as His wrath awaits the wicked and the stubborn.
Follow me, and ye shall attain peace. I have come to teach
you all Islam ; 1 carry with me a message of peace, of sub-
mission to the will of God ! ”’

This was the clarion call which he sounded ; this was what
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he wanted. Hostile and bitter was the reception. The
thought of giving up their ancient tribal and family gods, of
ridding themselves of their licentious habits, of ceasing to
pride themselves on infanticide, was too much for them. The
attacks were renewed with greater vigour than ever !

Two weary travellers, starving, bleeding from the feet,
and yet as courageous and resolute as ever, enter the gates of
Medina. One is known as Muhammad, whom the Quraish
had driven away from Mecca. The other is his companion
and friend, his comrade and servant, Abu Bakr. The people
are attracted by the words of this dishevelled, pinched and
weary man, Muhammad. They listen to him patiently, sym-
pathetically. They are hospitable. They see the light of
eternal truth shining in his eyes, the glow of spiritual know-
ledge on his brow, the stoop of an aged and patient savant in
his steps. Surely what this man said was true! Surely he
was the long-awaited Paraclete whose advent had been pro-
phesied by one very much like him, a Carpenter of Galitee !

And so it came to pass that Yathrib, or Medina, was soon
to become the stronghold of Islam, the distributing centre
from which it was to spread to the four corners of the earth
with a rapidity which is at once an enigma and a blessing for
which the historian cannot adequately account.

Thus we see him in old age, the virtual ruler of Arabia,
living in a hut built of mud, dressed in tattered garments,
sometimes starving, always hungry, always poor. There never
was born a king of so high a lineage, of so noble a character,
of so charitable a disposition. He never pretended to be a
divinity ; he never claimed to be one whit different from his
fellow-men. He never even wished to be better off materially
than the Arabs of his day. Poverty and suffering were his
lot, and yet he revelled and gloried in them. He was merely
a servant of his Master—and servants must suffer in silence !

As I stood before the shrine of this mighty and yet poor
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King, my feelings—and the feelings of all those who were
there—got the better of me. I wept as I have never wept
before. In his presence we all felt so small, so insignificant,
so utterly contemptible. Right before me in his eternal sleep
lay one who had endured much, and suffered and sacrificed
much in the cause of truth, one who gave to the world a noble
conception of nature, of man’s relationship to the Almighty,
of the duty of tolerance and brotherhood. A memory of
things beautiful, of a world of infinite peace and contentment,
rose before me. It was hard to tear myself away from his
august presence. He is a link that binds three hundred
millions of humanity into one single, living and enduring
brotherhood. They sang his praises in all the known languages
of the world. It was the sweetest music that I had ever
heard !—

Some two months ago I dreamt a strange dream. 1
dreamt that the world had come to an end! There was ruin,
chaos and confusion everywhere. Terror-stricken men and
women ran to and fro, falling on their knees and calling upon
God to spare them. Out of this confusion I dimly perceived
the approach of a venerable-looking person who said he was
Jesus Christ. He called upon men to come to him as he would
save them. He asked us all if we were Muslims ! and all the
time, he was reciting the great salam (salutation) to the
Prophet :

Alldhumma salle ‘al4 Muhammdin wa ‘ald ali . . .,

I went down on my knees before him and cried that I was
a Muslim. He then lifted me, and soothed me, and asked me
to follow him, reciting the salam. As suddenly as the dream
had come, it vanished, and I awoke with the words of the
salutation still upon my lips, my eyes wet with tears, and my
whole body in a quiver. Dawn was just breaking, but for
some moments I could not compose myself.

I shall always cherish this dream as one of the greatest
moments of my life. It has forged one more link in the chain
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that binds me to Islam. It has revealed to me in the most
striking manner the divine message of Muhammad.

Last of all the Prophets—God’s own beloved, one of His
great and good men—1I salute thee! May thy name be ever
hallowed, ever inspiring !

Balagh ‘al-’uld bi-Kamalihi,
Kashaf 'ad-Duja bi-Jamalihi,

Hasonat Jami‘o Khisdlihi,
Salld ‘alaihi wa Alihi.

PENITENCE—SOUL—ETERNAL BLISS
By A. Kuaiigue Kuawn, B.A,, M.R.A.S. (Lond.)
(Continued from Vol. XV, p. 61)

I¥ conscience—the power to discriminate between right and
wrong—is the Divine guide inside man which makes him
walk in the midst of darkness, penitence, then, seems a neces-
sary sequel to wash away the mental stigma which comes
from moral trespass.

But as human perception is apt to be puzzled at the endless
variety of sensations derived from its environment, so it,
naturally, stands in need of a guide—a directing code—from
without, in the form of Revelation, i.e. the Word of God,
Who will not ignore His own creation, for His compassion
and beneficence are the two most prominent attributes from
which the world devolves.

Eyes we may have, but without external light (the sun) we
cannot perceive objects in Nature ; similarly, we may possess
a clear conscience, but may still grope in darkness and
ignorance, if not guided by the Book of God, the merciful and
forgiving.

Maturity of perception blended with a keen understanding
of Revelation can really guide man to the true significance
of life, can engender a true fellow-feeling, and foster the love
of God through the proper use of the physical and mental
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faculties in him. The exposition of human faculties must be
the only true aim of religion.

To think of human progress without Divine light is like
thinking of a child’s knowledge without proper upbringing
at home and strict discipline at school. If ever man be left
bereft of that light, he is mentally perplexed, and his evolution
in life retarded.

Penitence is the outcome of a strong conviction in God’s
reckoning of our actions in this life, leading further to true
realization of duty, the emollient effect of religious thought.
The knowledge of God’s glory and beauty lies in the realization
of that duty. If a man would but remember the list of small
slips in his life, he would naturally try to remove the baneful
effect cast thereby on his mind by constant remembrance of
God (in any posture as stated in the Qur-anT) which sets
every tissue of the body and brain-cell in vibration to drink
deep of His mercy and love. As soon as that transformation
sets in, that individual begins to detest his lower nature;
struggles hard to curb his passions : henceforth his life is
guided by reason, actions by wisdom, and the heart ~throbs
with tender emotions for the welfare of the human race.

In the realization of this duty lies the beauty of man’s
character, and moreover it serves as a means whereby to
attain to eternal bliss, One who loves God, and serves him-
self and mankind, attains to that state of eternal bliss of
which the Qur-an speaks emphatically in these verses :—

O thou soul ! that art at rest and restest fully contented
with thy Lord, return unto Him, He being pleased with thee
and thou with Him; so enter among My servants and enter
into My Paradise ” (Ixxxix. 28, 30).

The words conveyed a movel idea of paradise at that
time,> when incessant wars for supremacy and perpetual
internecine strife, combined with the ceaseless wrangling of
creeds and sects, had caused national progress to deteriorate
and individual consciousness to become degenerate. To those
who are interested in the study of the development of the
various creeds, the embarrassing question of heaven and hell

1 Al-Qur-an, iil. 188. 2 Just after the advent of Islam.
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will be particularly interesting. The follower of every creed
according to his own selfish motive condemns those outside
the pale of his own to everlasting perdition, while reserving
the heavenly abode for his own religious comrades.

Those who find in God a wuniversal benefactor extending
His bounties of the physical world, without distinction of
creed or colour, will consider such a selfish point of view
absurd. Faith without action was the nucleus of religious
thought, and intolerance a sign of piety and purity. Muham-
mad—the Comforter—proclaimed in trumpet tones that
paradise was neither a national monopoly nor yet the reward
of religious intolerance and persecution, but that it belonged
to every true lover of God and servant of humanity. Here
is a thought to ponder over, for those carpers at Islam who
maliciously attribute intolerance as a necessary sequel to the
belief in Islam.

A person whose actions are pure and life honest, placed
under any moral or legal restraint, and bound down to
innumerable religious obligations—do-this, and do-this-not—
shall come through clean, and without mental anxiety because
he is too good to be aware of those moral shackles. A true
Muslim’s life is such—full of contentment and resignation,
not because that Muslim is a fatalist—saturated with lethargy
and dependence—but because he knows well how to feel
optimistic through loving his Lord, and that in obeying the
immutable laws of Nature, and serving mankind, is to be
found the only practical solution of life and its tangled problems.

It is in obedience to the laws of Nature and belief in
Revelation that the true significance of the Islamic Paradise
lies. When a Muslim is washed clean of every physical
impurity (in conformity with the hygienic regulations in the
Qur-4n), and perfectly cleansed of immoral thought—the seed
of immeral action—through regulating his life, a state of
mental contentment overtakes him, which state is nothing
but a phase in life of that same Paradise of which the Qur-4n
speaks in plain terms in the above verses. His actions become
constructive and progressive, no longer destructive and retro-
gressive. He begins to soar into a higher mental outlook,
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and to rise through various evolutionary stages to a still
higher consciousness. A fall, failure, trial, tribulation, then,
seem to convey to him much deeper significance than their
seeming harshness could otherwise denote. The above
conditions of mind carry for him a special meaning, and
never anything vicious, from the Creator whose laws are very
rigid but instructive and evolutionary.

In habit that true Muslim undergoes a complete trans-
formation : his soul no longer stumbles on its path of progress,
but, instead, is strengthened with the spirit of God. His whole
being is then laid before the altar of sacrifice for God, through
an untiring service for mankind. His body and mind co
operate in producing actions that savour of Divine love.
Truth, in him, becomes the victor and falsehood the van-
quished. The struggle for supremacy between right and
wrong within the human frame ends in the triumph of the
former, and consequently in actions that then accrue from
Divine source of purity and serenity. We come to the con-
clusion, then, that where reason alone could not paxe the
way for an onward march in life, a strong conviction in the
reckoning of our actions by God does so. God’s physical and
moral laws are working with that rigour of discipline which
crushes our egotism, and keeps us ever reforming through
various invisible stages of evolution.

AL-HA] KHWAJA KAMAL-UD-DIN
AND SECTARIANISM*

A Mass meeting of between ten and twelve thousand Muslims
was held last evening (February 22nd) outside Mochi Gate.
Khan Bahadur Sheikh Abdul Qadir, M.L.C., recently repre-
sentative of India on the League of Nations, was voted to the
chair. In introducing Khwaja Kamal-ud-Din, the principal
speaker of the evening, the President paid a glowing tribute
to that pioneer of Islamic Missionary Campaign in England
(Woking) and to his great achievements in that field.

1 Reprinted from The Light, Lahore, March 1, 1927.
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Khwaja Kamal-ud-Din began with pointing out how the
message of Islam came as a binding force, welding the dis-
cordant, warring and jarring elements of the Arab Society
into one compact nation. If it were to be assumed this
message was not from God, certainly the man whose soul was
capable of such noble sentiments, such high ideals, was him-
self worthy of adoration. Islam introduced the high con-
ception that humanity was one big family and paved the way
for such a coming together of various people by enjoining
faith in all the world-Prophets. Differences there must be,
he went on, but Islam had turned these to good account.
They must not give rise to bad blood. If we differ, we must
do so with one, and only one, object—viz. to outdo others in
the path of virtue. The Qur-én intended the Muslims to be
a model of unity to others. To-day the Muslims were a
model to humanity too, but in a different sense. Their dis-
union was an object-lesson to other nations.

Referring to the present communal disturbances in India,
the speaker said they were prompted by no motives of
nationalism. The real driving-force was the dream of Hindu
raj. The Hindus might be justified in what they were doing,
for their religion demands that those who disbelieve in the
Vedas must be thrown before lions, their bones broken, and
otherwise tortured. He wondered how on earth the Hindus
invited people to such a conception of religion. He could
not understand whether people so converted would become
Shudh (pure) or Ashudh (impure). The Qur-in on the other
hand proclaimed : ‘‘ Verily, humanity is but one nation.”

The speaker impressed upon the audience at great length
that the Qur-4n never conceived of Muslims as individuals but
as a social whole. Wherever Muslims have been addressed, they
are addressed asa body. The plural number is used, even in our
daily prayers. This meant that individually we count as nothing
in the eye of God. It is only when we approach Him in a
body that He takes any notice of our voice. The same was
true of this earthly Government. Unless you press a demand
with a united national will, it goes into the waste-paper basket.

Difference in opinion was essential for all progress, the
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speaker argued. The common phenomenon of the growth
and development of any organism in Nature pointed to that
moral. A tree, for instance, has one common trunk, but as it
goes up, it ramifies into branches, from which, again, shoot off
leaves, and out of leaves come flowers and finally fruits.
Every step on the path of progress means difference ; but
difference with only one end in view. Every individual
branch of leaf or flower or fruit that takes up a line of
departure does so in order to bring nutrition to the whole tree.
Division is there, but division which ministers to the welfare
of the whole organism. On the other hand, the life of the
individual branch or leaf or flower or fruit was bound up with
the tree. So long as each stuck to the organism, it was alive.

The moment it severed its connection with the roots and the
trunk, it withered. Whereas division was a source of increased
life and vitality, disintegration spelt self-extinction. It was
in this sense the Prophet said : “ Division of my people is a
blessing.”

It was in this sense, continued the speaker, that he had
identified himself with the Ahmadiya movement.

The said organization came into existence on the sacred
principle of “* Division of Labour.” While others were engaged
in serving Islam in other ways, the Ahmadies had to defend
Islam against its detractors and take efficacious measures to
spread it in the four corners of the world. The speaker said
that he was nof one of the Qadianies (the so-called Ahmadies)
who see the justification of their existence in infidelizing the
whole Muslim world. Their fanaticism had gone beyond all
imaginable limits. A person may believe in Allah, in the
messengership of Muhammad ; he may accept the Qur-an as
the final message of God ; he may believe in, or do, all that
entitles him to call himself Muslim in the eye of God
and Muhammad, but he is still not Muslim in the Qadianies’
judgment because he does not accept Mirza Ghulam-i-
Ahmad (who himself had no such claim) as prophet. These
Qadianies denounced a claimant of the type as infidel.

Moreover, they do not say prayers with other Muslims
if the prayers be led by a non-Qadiani, neither will they give
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the benefit of funeral prayer to others. In short, they will
not treat others as Muslims. All this, the Khwaja said, was
disintegration and not division (lopping off a branch from the
main trunk). He believed the Holy Prophet to be the last
prophet and the Qur-dn the final Divine Message. He also
stated in the clearest possible terms that he did not accept
the Divine Messengership of any person after Muhammad, be
he Mirza Ghulam-i-Ahmad or any other person. A prophet,
he said, was one who brought some guidance or code of life
from God—and no one did that after Muhammad.

THE VALUE OF ISLAM FOR A
LEAGUE OF NATIONS

By SIRDAR IKBAL ALI SHAH
(Islamic Case Proved by Chwistian Quotations from Gibbon)

THE value of Islam for a League of Nations is the subject of
this article. I do not say tke League of Nations, because,
as you are aware, there has come into being lately & new
thing on earth, and the title for it is “ The League of Nations.”
If we use the word ““ the,” it might imply that this particular
proposal was perfect and a model for all time coming. I
think myself it may be open to modification in time to come,
and we will think of an ideal League of Nations growing out
of the present proposals. I find the present League of Nations
explained by a great authority, Sir Frederick Pollock, in
his little book The League of Nations, published in 1920. In
the course of the book he reviews the older European arbitra-
tion in the Middle Ages, and the gradual growth of the idea
of the formation of alliances with a view to avoiding war.

He tells us about previous methods of arbitration—the
Alabama case, for example—and goes on to The Hague Tribunal,
and deals with the arrangements there with a view to avoiding
war and maintaining peace. Anyone reading these proposals
would be inclined to agree with them. You had forty-four
Powers represented at The Hague—nearly all the nations of
the earth—in a deliberate desire to discover some means of
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fostering general good will: and the particular proposals
arrived at, then, were these :—

If two nations—A and B—are threatening to go to war,
they refer the dispute to a number of men nominated
permanently long before the dispute arises, with a view to
being possible arbitrators in case of need. A and B each
appoint one of the approved arbitrators ; the other nations
choose other two ; the four thus selected choose an impartial
chairman. These five are to sit for a year, considering the facts
and theories in dispute. No warlike action is taken until A and
B have had a year to decide between the quarrel and the
beginning of hostilities.

In the case of the Dogger Bank trouble with the Russian
Fleet and the British Fishing Fleet, probably the mere existence
of these proposals saved Britain from war. If popular feeling
had had to decide, democracy would very likely have gone to
war. A hasty decision might have been made. The mere
existence of these proposals, according to Sir Frederick, helped
by giving England time for conference and the matter was
got over in that way. i

Whether these proposals are the best decision or not,
they are surely worthy of our most sympathetic consideration.
As Dr. Ewing has said, all men of good will are bound to
have a desire that some such proposal may help the future
and divert the possibility of war.

If you transfer the Edinburgh and Leith proposals for
amalgamation to the centre of Asia, these proposals might in
that distant place, in the present time, have led to war. But
1 do not believe there will be war between Leith and Edinburgh,
whatever decision is arrived at in the present controversy.
And T hope that mankind will'be able to arrange their quarrels
in the same amicable way. I assume that all races and all
men of good will wish success to this proposal, namely, The
League of Nations. It has in itself elements for modifying
and developing perhaps that international amity which it has
for its high ideal.

Now what does Islam contribute to this League of Universal
Peace? You can judge that particularly by considering
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