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‘ NOTES

Jesus a Myth.
. The theory that Jesus Christ is a myth was first openly
! Mooted in the early part of the nineteenth century. It was
n 1835 that a book entitled Leben Jesu* appeared from the
Pen of a German writer, David Friedrich Strauss, who main-
_tained that the Gospel stories and accounts of miracles a5
0 part, a transcription of myths and in part pious fiction.
‘ Wh%le in no way denying the historical existence of Jesus
| Christ, he agserted that the early Christians simply transferre'd
19 Jesus the miraculous legends of the Old Testament. His
Metciless thoroughness laid bare the discrepancies between the
Pels and the difficulties presented to the critical under-
r, Manding by the Biblical narratives. The seeds of doubt cast
Y him were destined to bear early fruit, for shortly aftel“:"afés
amt.her vigorous attack was launched by Bruno Bauer in his
Wistus und die Caesaren : der Ursprung des Chyisientutts aus
dem "0mischen Griechentum (1877). Herr Bauer attempted to
[ Show that the life of Jesus was a pure invention of the first
(New York, 1892):

R

" Translated into English, entitled Life of Jesus
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ISLAMIC REVIEW

evangelist Mark, and to derive the whole Christian religip
from the Stoic and the Alexandrine culture of the second
Century ; ascribing to Seneca, in particular, a material inf
ence upon the development of the Christian point of viey,
He further demonstrated how the Sermon on the Mount, and
the other few sayings alleged to have originated from Jesus
Christ were but a replica of, and plagiarisms from, the philos-
Phical treatises of the Romans and the Greeks. In proportion
to the advance in the criticism of the Gospel documents, for
more than a century past, the voices speaking out agains
Jesus Christ have grown in number. Soon Biblical Scien
accepted the truth of the statement that episodes like thos
of the Virgin Birth, the Conception of the Holy Ghost, the
Slaughter of the Innocents, have all been recorded, in Sﬁfgf}ﬂy
different terms of other divinities. It was from this criticism
of the Gospel text that there emerged, pheenix-like, the theory
that Jesus Christ was a myth. It continued to gain g@n d
until, in our age, it has received fresh impetus from the \'?rntlllg5
of its principal advocates—Professor Arthur Drews * in G’\;r-
7any, Mr. William Benjamin Smith » in America, and Jr
J. M. Robertson 1 in England. Mention must be made, (0%
of Nietzsche, who had contributed much by his wn‘hflgs
towards Preparing the frame of mind suitable for rec?tilm ;
the myth theory. Writers of other countries—France, c;
Hollangq and Poland—followed suit toprove the non-histor!
ness of Jesus,

To the rank and file of the pmponents of this )

Rkt 500
there hag been a new and a valuable addition in the pe

; | OokJ
of _the late Danish Professor, Dr. Georg Brandes, Whosi:dary
Jesus : 4 Myth,¢ maintains that Jesus is a wholly leg

anslation ¥
i Ch’i’mmylke 2 vols.,, Jena, 1910); the English ‘msla fo th
Em.d?k Ckrist-[Mym (Im']ndl:;, fg,uf); and The Wiknessss
5 P?‘y "f_ff_sm (London, 1912).
visrishian Christ (1g0s).

Ry and Mytholo London). D hees
trmg:: 00k was w:ftten fﬁ (the Danish, from W_h"”‘ll‘ﬂﬁdohf The
S 4 into Englich and published by Brentano's, title of S
oni fem‘ms Publisheq Jast Year in August, under thehas since bee?
issueq. an translation also, Jesus Saga,

226

——,



NOTES

character. The book opens with an introduction citing the
analogy of the myth of Wilhelm Tell, immortalized by Schiller
in the tragedy of the same name. Although no person of the
name and identity of Tell ever breathed, yet he has remained
the national hero of Switzerland for six hundred years. This
is not an extraordinarily curious phenomenon in popular
history, for there are many like illustrations which no critic
would dream of accepting as true. The author mentions the
remarkable fact that the Swiss people are so convinced of
the actual historical existence of Tell that they have gone
to the length of erecting three chapels in his memory.
“.. . To such an extent has Tell become identified with the
Swiss State, that for a long time his image appeared on the
postage of Switzerland. He never existed. But that makes
no difference. He is, and will remain, an active ideal, and as
a model he still rules the minds of men.

“The same is true of another figure, also belonging to the
.true world of legend, but one that has exercised a far greater
influence on the spiritual life of Europe and America "’ (Jesus 1
@ Myth, p. 17).

The book, as was to be expected, caused a sensation in
ﬂ{e Christian world, although the pious Press and the clergy
t];md to kill the fatal attempt at the outset with ridicule.

Ut let us watch and wait. How long ?

The Press and the Clergy on ¢ Jesus: a Myth.”

3 dTh“’ Sunday Chronicle for January 23, 1927, wrote as
nder :—

to ::‘nn;zzhmg attacks on Christianity, suggesting a sinister rfwveme:;:
Concery religion and destroy belief in its tenets, are causing mu
o
Bethg) o Sount] isturbing signs of the existence of a
del ies come disturbing signs ©
An?x’}-&éﬁ? WVar on religion that is beigng waged with great encrgy-
liet of Stian demonstrations are being deliberately fomented, Iehﬁ::ts
tist sl dﬂfcﬁption is being violently assailed, and war ag; i ;
i ‘rmed “ the autocracy of God " is being openly proclaimed.
-(':hnstia'n propaganda has now broken out in a new form in
Danieg, ~A08 book, just published, called Jesus : a Myth, by the famous
In it"\"nter, Dr, Georg Brandes. ¥
e o, Made the most powerful intellectual attempt that has
ek destroy the historical basis of Christianity.
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According to Dr. Brandes, there never was such a person as Jesus
Christ; he is an invention—a legend,
The figure of Christ, he argues, was the pious myth of the writers

of the Gospels, who followed the predictions of the ancient Jewish
prophets that there should be a Messiah.

But instead of facing the situation squarely, and attempt-
ing to fathom the causes leading to the enunciation of such
a theory, the Sunday Chronicle has thought fit to divert the
discussion to Communism, with the obvious aim of discrediting
the myth theory. It says :—

It is not suggested that Dr, Brandes has any connection with the
other and more sinister aspects of the attack on Christianity, but it

is a remarkable fact that his book appears during the height of 2

world-wide campaign to overthrow the ancient beliefs of the European
churches,

A grave menace is to be found in the anti-religious Communist
OIganizations designed to exterminate religion in all its forms. . . .

The Bolsheviks themselves have not disguised the purpose they
bave in view. To quote their words: We must carry on our ggz_z
tion against religion just as systematically as we do against politi
questions, but with even more determination. . . . Although we ha;z
declared war against the denizens of heaven, it is by no means easy
Sweep them from the houses of the workmen.”

It is to be deeply deplored that the Communist ?ht{uld
hold the word “religion” to be synonymous with Christianty,
especially as embodied in the Greek Church. Ina way h?fls
Justified ; for he has known no other religion or system 9“, et.
To him the worq religion ** raises the picture of the Pﬂ:;e
who has exploited the masses spiritually just as much as <t
capitalist has the labourer materially. To the (;ommumfs;
1_"*-]1«81011 is an instrument, more refined and more Sﬂbﬂ_ef tuZl
Stultifying the human intellect and atrophying the spifl .
gfowth. A mere cursory glance at the Christian Europet p
h_lstory Of three or four centuries back—a period '.Jf mﬁl’;he
slav_ery t0 the Church—would bear out this assertion: the

oMan Church has always posed as the monopolist b an
*Piritual world which, was hermetically sealed to the lay™ i
Acces%; to it was via the clergy. Priesthood is another n-afor
" Spiritual exploitation from which blight Tslam is 100
there is 10 priesthood in Telam, ok

The_foﬂqwing €Xpressions t will serve to indicate how ¥
2 Sﬁﬂday Chronicle for January 23, 1927.
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is the position of the clergy, and that it is in the “ ostrich
policy that they are trying to seek solace :—

The Rev. W, P. Bickford, the well-known preacher and vicar of

St. Clement Danes, London, said :
“ It is most terrible that this sort of thing should be published.

But Christianity has nothing to fear from such attacks. Religion can
never be booted out, We shall always stand up for it, and there
will always be found people who will die for it. What has lasted so

long can withstand such attacks as this.”

The Dean of Manchester, Dr. Hewlett Johnson, said :

“What the Christian religion has to face to-day is not any wide-
spread active and positive opposition, but indifference and ignorance.
It often happens that those who attack Christianity have formed a
wrong and jaundiced view of its teachings and meaning, and have
thus mistaken their friend for an enemy. The trend of scientific
thought is more sympathetic to Christianity than it has been for years,
and is moving away from what was once a materialistic outlook.”

‘Ca.non Peter Green, of Manchester, said :

‘ The theory that Christ was a myth is, of course, derided by all
educated people.”

The Historical Existence of Jesus Christ.

Now it would be worth our while to go a step farther and
study the causes which have led to this fatal blow inflicted on
Christianity.

A careful study of the records of the lives of the great
Reformers of whom the world rightly feels proud reveals,
mt}{:h to our disappointment and mental discomfiture, the
pam-ﬁﬂ fact that they are wrapped away in folk-lore and
tradition. The reformers of Persia are made known to US
g pages of the great epic of Firdausi, The -Shafs-
:ilfmla {A‘P' 1000). The prophets of India lose themselves 1
the' abyrinth of myths and fictions that have grown up 1:0u11d

Gr persons. The source of our knowledge of the life of
fﬁises is the Old Testament, which was reduced to writing
Jes::e h‘mfhed years after the death of Moses. .And as to
taims (f)hnst, the originating source of Christ:amty, l?e f;
noth? Orms no exception to the general rule:. His llf'e .
i 18 to offer save some stray events covering a penod o

Y three years. The paucity of the details of his life 15
gzrzm-and appalling. For how else is the myth -theo‘ry to_be

Plaineq 2 Opinion, no doubt, is divided on this point,
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but even those who say that Christianity is more readily
explained and understood with a real Jesus as some back.
ground of historical fact, admit—and in so doing are at o
with the proponents of the myth theory—that the details of
the life of Jesus are meagre, fading into the haze of uncertainty,
Both groups admit that the Virgin Birth, the Miracles—
Baptism, Resurrection, Transfiguration, the Miracle dof
Cana,’ the stilling of the storm, the walking on the sea—

the conception by the Holy Ghost, are legends pure and
simple,

Reasons for Casting Doubts on the Historical Existence
of Jesus,

There are three reasons :—

() Dogmatized Christianity is camouflaged Paganism. A
study of the Synoptic Gospels in comparison with other
religions, such as the cults of Adonis, Attis, Osiris and ﬁﬁﬂ_“"f‘f
shows that Christianity is a Mystery Religion, in so far asitis
Practised by the greatest of its officially recognized exponents,
Roman Catholicism. There is such a striking resemblance
between the religion of the Church of Rome and the Mystery
Cults that scholars have been compelled to treat the Jesus cult
as of a piece with them. Dogmatized Christianity had drork
deep at the fountain-head of the mysteries which were P_re?’a’
lent all over the Mediterranean basin during the early Chr{stlal;
€1, those of Sabazius ang the Great Mother from Pl?f}’gla' 0{
Isis anq Serapis from Egypt, of the Baals from Syria, andzs
Mi.thra from Persia. The dates of the most important evene
in ChdgﬁanitY'-—the Crucifixion, and the Resurre(:tionﬂwfh

en from the Pagan dates of similar events connﬁ‘ctec? :;1
the S“1n“"‘ml‘shl'l:u The Passion story of Baal can dwd,ﬁl};
be claimeq 5 the origin of the Christian Passion story- o
Cmdﬁed, Deity is another version of the story of the. e
God' IS appeasement through vicarious sacrifice 15 Emthiﬁ
story of the ancient world previous to Christianity. I ing
Connection they adored many a nailed god. The guffet &
T Betiodios Redverneriand Mactintor, between 10228
! The miracle when he changed water into wine.
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God in various parts of the world at different times and in
diverse shapes. He was Mithra of the Persians and the Baal
of the Babylonians. If in Phrygia he was Attis, he was
Adonis in Syria. He was Bacchus in Greece and Isis in
Egypt. Apollo was the same to Constantine, who had only to
place Christ on the pedestal of divinity recently vacated by
Apollo to ensure the successful furtherance of his far-reaching
political schemes.” * In short, all the gods and goddesses of
the Mystery Cults are masquerading under different forms in
Christianity.

Dr. Agnus, in his The Mystery Religions and Christianity
(London, 1924), classifies the chief features of the mysteries
under the rites of Preparation: Initiation and Communion,
and Blessedness, whereby the parallel forms in Christianity
we find in Baptism, agapé or the Sacramental Feast, and
Salvation. According to Tertullian, in certain mysteries, ie.
.those of Isis and Mithra, it is by baptism that members are
initiated . . . in the Apollinarian and Eleusinian rites they
are baptized and they imagine that the result of this baptism
, regeneration, and the remission of the penalties of their
sins.  In nearly all the mysteries an agapé or sacramental
meal preceded initiation. In the rites of Mithra, says Justin
Myr, bread and a cup of water are placed with certain
incantations in the rites of one who is being initiated. . - -
In the whole of the pagan world the belief in the blood of the
shin Deity was symbolized by baptism and participation in
Bucharistic Meals, The eating of the sacred elements repre-
sented the blood and flesh of the suffering Deity: Furth._er.
fau the ’mf.)’steries offered their adherents b1e55edn@ss—-satlvati.0n
In Christianity by a belief in the fact that Jesus Christ died
o0 the cross for the sake of humanity, to redeem it from sin.
the{bl‘;The second factor is the non-historical czompilation of
o ospel narratives. The Christians, until .about_ D}Tiz
ik ‘;ied years after the death of Jesus Christ, beheved n =
Wor;ls a'd"'e‘-’_lt, and for this reason they mnever reduced his

to writing. It was in the second century that there
. L‘f.:;;ia Kamal-ud-Din, Open Letiers to the Bishops of i 41
» P- 22 (Woking, 1926).
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arose disputations between the Jews and the Gentiles thyt
led to the formation of sects which compiled various Gospel
according to ‘their own needs from the available Sources,
There were extant some two score of Gospels all written iy
the Greek which was not the mother-tongue of Jesus Christ,
This fact js enough to show that the message of Jesus Christ
Was never preserved in jts original pristine form, Scholars
believe that much that is recorded in the Gospels was adapted
from the older religions of the various races and countries,
It was in the Council of Nicea that only four Gospels were
selected along with the thirteen Epistles of St. Paul, the Acts,
the Epistles of James, Peter and John, Jude, and the
Revelation, thys Constituting what is called nowadays the
New Testament ; and in A.D. 492 the Pope Gelasius gave it
the canon of authority. The remainder was rejected s
apocryphal,

In the years intervening, down to the eighteenth century,
the Christians beljeyeq in the New Testament as being the
word of Goq literally and substantially, But the flood of
light of the researches of the last century gave a rude shock
to the adherents of the time-honoured belief. And g
have reacheq , Stage when people deny the authenticity of
the Bible recorgs outright. As already remarked, we arexnot
I possession of the original words of Jesus Christ. Tl?ey
J.lnust have undergone constant changes by reason of beini
'Mperfectly Temembered, Consequently the Gospels are t:_
Varying historjca] value, that of John being the least.tr'ﬂs
Yorthy both as o ¢ words and actions of Jesus. Christians
bEhgved that that of Matthew was the oldest, but hter]:;
from agyshed: that Matthew and Luke were exi:ﬁ;‘of
o M:;k'ﬁnd that in them was incorporated t:w ot
Copies wigey -t the original writings, but merelyc d to

PIES Which have peep considerably altered and adde 2
tu:;n&eée' Copies of copies do not date beyond the fo;;:.eﬂfl.':;‘
Vaticam;s o I:mOSt Important MSS now exta-nt ar:::1 s
£ have begy Ome, the C:ad'ex Stnaiticus at Leningrad, Code?

= " Mitten during the fourth century, and the L04°
Akxaﬂdwm;s, in L : written 1
: ondon, believed to have been
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the fifth century, and the Codex Bezae in the Cambridge
University Library.

Further, it was believed that the Gospels were written
soon after the death of Jesus during the first generation of
Christians, and by two of the eye-witnesses—the apostles
Matthew and John—but the Gospels of John and Matthew
have differences of such a fundamental nature as to preclude
the possibility of both being right and therefore of both being
witten by eye-witnesses and apostles. For instance, the
supernatural Birth is mentioned only in Matthew and Luke,
but not in Mark—-the source of Matthew and Luke—nor in
John.

Again, there is one more subsidiary factor of which few are
aware : more than one discrepant version of ‘the Old and
the New Testament is accepted as * orthodox.”  The Greek
Church does not accept the same Bible as the Catholics.
English-speaking Protestants do not have the same Bible as
cither the Greek or the Roman Catholics, and there are
Mumerous ancient sects which reject all Western variants
and’ cling to their own orthodox Hebrew and Christian
versions.

. (€) The third cause is the meagreness of the details of the

life of the Holy Prophet Jesus Christ. The accepted date is

Wrong by several years. He was born on 6 or 7 B.C. ina little

village five miles south of Jerusalem called Bethlehem. The

i”@'ddt);bcedt'a Biblica sums up the life of Jesus in the following
ords —

" Jesus Christ, the author of and object of the Christian
faith, a Jew by race, was born in Palestine towards the end
of the reign of Herod the Great. The home of his child-
hO{’d_ Wwas Nazareth, a town in the lower division 01_5 the
Province of Galilee. The family to which he belon was
of humble estate. In early years he worked at a hé_mdi‘
c’mﬁ: On arriving at mature manhood, he beca'me- a
i?sbl‘;;i t'ea:cher, rapidly gained fame, gathered a"!)t.m.tniﬂ:;
5 sciples, offended the ruling class by free Cﬂﬁcz
Vo Prevailing religion, and ended a brief but extraor nary

®er by suffering crucifixion.”
233
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The Attitude of a Muslim to the Myth Theory,

Now one thing remains to be considered : What is the
attitude of a Muslim to the Myth theory ? A verse of the
Holy Qur-dn will give the answer to this question.  We read
in chapter iii, 83: Say : We believe in Allah and what has
been revealed to us, and what was revealed to Abraham and
Ishmael and Isaac and Jacob and the tribes, and what ws
given to Moses and Jesus and to the Prophets from ther
Lord ; we do not make any distinction between any of then,
and to Him do we submit.”

Nobody would dare picture what the fate of Jesus Chrit
would have been if the Muslims too had lent support to the
myth theory, the authors of which would, in that case, have
gained untold ground, Muslims number more than thret
hundred millions of people. Islam not only does not st
scribe to such a theory but also goes a step farther in the
direction of Temoving all doubts and aspersions cast on Jests
and his mother, For instance, in chapter iv. 156, we ref:tdi
“ And for their unbelief and for their having uttered agaitst
Mary a grievous calumny ”—the calumny here referred {0
being that Mary was guilty of fornication ! :

Would that oyr Christian friends repaid the debt, if onl§
i acknowledging the greatness of the Arabian Prophet an

by a.bstaining from derogatory and scurrilous literature cor
cerning Islam anq its founder !

THE STRENGTH OF ISLAM

By AL-Hajj Lorp Heaprey s
. 1
ThE Power ang forcefulness of an idea, and (.:EI-tamb;ght
ectlveness, May often be measured by the time it Is bﬂ:islﬂe
R e opportonii, it dadis BRBITEE
effeCflveness the idea myst be sound in itself and be @ cious

Withstang tp, Severest investigation—otherwise 2 SPe

) . ence
and basicalty nsound theory may be able to gain cred
and support,

; tion
In the cage of Islam we observe truth, sincerity, tolér?
284
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and simplicity. General Charles Gordon doubtless had this
in mind when he said that he did not see the sect of Pharisees
amongst the Mussulmans, who never assume, as the Christian
Pharisees do, that A and B are doomed to be burned. This
saintly man knew the East well, and had mixed with Muslims
all his life ; he further said of the Muslims: “ You never see
the very unamiable features which are shown by our
Pharisees.”

“Believe or be damned " is the slogan of certain Church
parties, but not of Christ’s teaching. The Crusaders showed
the aggressive sword policy and millions of human beings
perished through this insane and cruel method of enforcing
religious views.

No one will deny that a certain class of Christian Missionary
has brought discredit on Christianity by persistently vilifying
the Muslim Faith and pouring contempt on our Holy Prophet
Muhammad, who is constantly misrepresented and alluded to
as “the false prophet.” These ardent but unscrupulous folk
do not hesitate to spread false reports, well knowing them to
be false, in order to advance their own views. I suppose they
are quite well aware that their parrot-like cry about our
Wor?hjpping Muhammad, having to have four wives, Women
having no souls and not being allowed inside the Mosque, are
Al figments of their own brains, and yet they go on in the
cheerful belief that the Muslims, being a long-suffering and
Peaceful lot, will stand any amount of abuse without even
i murmur of remonstrance. Possibly they twist the old
_Saw,” “ Alls fair in love and war,” into “ Any lies are fair
n I:Eate and religion.” However this may be, I am safe in
Mating that the attitude of the Muslims in their courtesy
;:gei‘éfbf?:lrance has been most praiseworthy and Chr_ist-li;f-
Chivalr’ 1 wauld seem as though they Tvere emule}fmg e
RiCharg ‘; the great Saladin, who, hearing that his cflﬂm}'
- I had lost his horse in a bat'tle, sent him a
ﬂ;f'ent of a beautiful charger so that he might continue the

: a]:*liitably mounted. But, though I gref‘ﬂ)’ admire
P aus ::orfduct in all cases where my Muslim Brethren

Politely ignored the most pointed insults, I cannot say
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that T feel myself, as a Western Muslim, bound to be equally
indulgent to those who are forgetful alike of the ties whig
bind us to our greatest dependency and those other ties of
affection and regard which exist between the branches of i ._
Anglo-Indian Aryan family, and I consider that they should be
reminded of the great disservice they do to India by ther
conduct and, generally, to the Empire to which they belong
Many quite good Christians assume that their own religioss
views must be the only ones worth considering, quite obliviows
of the fact that other people have intelligence, and that
220,000,000 of the human family worship the one and only |
God and follow the teachings of His Holy Prophets; they ako
forget that our King, the Emperor of India, rules over more
Muslims than Christians, Sacerdotalism is responsible for
this most regrettable state of affairs. According 1'0. the
majority of those who profess and call themselves Christians
and attend the Christian Churches, there can be no salvation
Without a belief in the Divinity of Christ,” ““a certain Wsy
of thinking of the Trinity,” “ the Sacraments,” * the Atone:
ment,” and “the Immaculate Conception ” ; that s tosay,
a disbelief in the necessity for such a belief spells a punishment
Which cannot be exceeded in severity, and which' places the
earnest inquirer, the honest man, the doubter and the ui-
believer, in the same dock with the most hardened and blood
ained crimina], And to call that “ Religion”! What @

: iful
travesty ; what o reflection on the Almighty and All Merci
and All Wise |

R*"mn and Science,

There 35 nothing in Islam which is in any way revﬂlf“;f
- nu.r Teason or oyr scientific discoveries, and I have bele
Surprised anq Pleased in recent years to find so many pe;};
?n all classes in England who have entirely abandoned 2 bﬁ,e.
™ ANY necessipy for the dogmas. I have, for example i
poeatly described our simpo Faith, and I have been grat &
by the Mmark: * Why, that s my belief. Is that rehas
Islam » If s, then I must pe a Muslim.” My mpl.y e t0

it YD'U certaj_nly are one, though you may not lik
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openly avow it just at present, out of fear of adverse criticism,"
I have then usually repeated the unfavourable Christian
animadversions which were passed on me at the time of my
conversion to Islam, ;

When I openly avowed the Muslim Faith in 1gr3, members
of my family came to me with expressions of the gravest
concern because I had deserted the religion of my fathers,
and they assured me most positively that salvation was
impossible for me now that I had taken the terrible step.
I pointed out that, though I was willing to admit that I might
deserve to be dammed for the sins which I had committed,
I 'would never believe that the God of Mercy and Justice to
whom I had prayed all my life would be so unjust as to pass
such a terrible sentence as ** everlasting damnation ” on me
for being an honest man, and telling the truth about my
beliefs to Him “‘ to whom all hearts be open,":all desires known,
and from whom no secrets are hid.” y

Elasticity in Religion.

There must be nothing rigid in a universal Faith except
ouly the firm belief in the One and Only God and the Revelations
made through His Holy Prophets. God sees into the heart,
and those who worship Him in spirit and in truth are not to
be cast from the fellowship of the faithful merely on account
of some set of conditions peculiar to climates or customs OF
Particulars regarding habits ingrained by long use in certain
Rationalities,

I have always looked upon Islam as fitted for the whole
of the human race and for all time, and 1 have thought that
the spitit of the great Faith which we profess with so much
delight anqg happiness soars far above petty conventionalities.
5¢s and Jesus were for the Jews, but Islam is for Heneiae

.

"ithout any distinction as to race or climate, and it is this

:"'hlchl, o my humble opinion, will make the reasonable

r:achmgs of Muhammad prevail in the end. It is much to be

tnirr::ted that puritanical teachings have contributed .so much

try Ids th? retardation of our efforts to spread the ideals of
© slam in the Western world.
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The precepts to be found in Leviticus might have been
desirable or necessary amongst a lot of savages thousands o
years ago, but these teachings are quite out of place ang
ridiculous in the twentieth century.

In this age of reason it is intolerable to be asked to beliese
that certain forms and ceremonies are necessary to salvation,
What I mean is this: that religion which insists that non-
observance of forms or ceremonies is to be visited with the
same punishment as the commission of sin, cannot be expected
to find any favour with the mass of intelligent people.

For example, if you are going to tell the Esquimaux that
he must perform his ablutions with ice or snow, and take of
his shoes before going into his Mosque of block-ice, you vil
make but few converts to Islam in that direction.

If you insist on the Yorkshire, or indeed any British
farmer, giving up his dish of bacon and eggs or his glass of
beer—a diet which has been found very wholesome for many
8enerations—and tell him that its continuance is Eﬂm$ t
Jeopardize his chances of salvation, you will fail to convinct
him of the breadth ang sincerity of Islam.

If you make it a stne gua non that the business city .man
is to say hig Prayers openly, and with the usual prostrations,
five times 5 day, you will not make many converts. W]f"‘f
Is very easy for the Arab, with his loose and inexpensit®
8arments anq ample sandy desert surroundings, Wil -
mpossible for the busy city man clad in expensive dO&;s'
The idea of kneeling down and prostrating in wet and mufi :
Streets is an absurd one, Such a man will have to conside
135 tailors bill, and will not think this sort of thing cat
necessary for his salvation—the surroundings are unsultabl:l'
and the acquisition of eternal happiness should not depen
“Pon whether 5 man is born in Mecca or Old Broad Street:

I Yyou.take the Puritanical line which forbids coff:?t‘»;ﬁ
tobacco ang Jooks upon’ all pleasure as sinful, you Wil ne
but litt]e favour amongst those who wish to worship the ;){is
on¢ only God and thank Him continually for the 45t o
Wonderful gifts, o

A religion Which is hide-bound and bigoted. can =
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tecome world-wide, as we wish Islam to be. There must be
great elasticity, so as to bring all the nations of the earth
under that one beneficent canopy which I cannot help regarding
as the protecting wings of the Almighty.

In advancing our Faith we should, I think, only insist upon
the essentials in the first instance, for these constitute the
spirit of Islam—firm belief in the One God and surrender
to His Almighty will, belief in the messages Divinely sent
through His Holy Prophets, and the carrying into effect of
the highest order of beneficence to all our fellow-creatures
on this earth—and there is to my mind no reason to force
any other belief on people if, by doing so, we run the risk
of doing harm to our cause, turning them away from Islam.
Win first the essentials, and the minor points will follow almost
as a matter of course.

West meets East,

. It has always seemed strange to me that my very ealiest
ideas about religion, crude though they doubtless were, and
Soutterly at variance with the strictly Christian and evangeli-
el surroundings in which my youth was passed, coincided so
Rearly with the Muslim Faith as it was revealed to me on
XMany occasions in later life. It looks as though & spark of
Llamic fire had been permitted to brighten up from the
¢mbers of forgotten or dormant truth ; and it has sometimes
' Yemed,to my possibly over-fanciful vision, as though a slender
" of light had shot through the rather heavy spiritual
?itn‘mphere of the Western world and proclaimed the recep-
fo‘:tid ﬂ-.le.weSt for Islamic truths. I am unable to account
one ef orgm of these ideas of my early childhood, because:
Were ? my people—parents, uncles and aunts, and others—
Eastem the.leaSt degree Eastern or well informed at-;ouﬁ
that . aﬂw.s‘ They probably had a sort of rough idea
o the Muslims were to be found somewhere amongst the
hfiws, Turks, Infidels and Heretics ** mentioned in one of the
its E:lan-mne‘"*tsi and the truths of the Muslim Faith, with
DﬂundaUtlfm precepts of resignation and beneficence as €
ed by our Holy Prophet, were unknown to them.
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have never been able to quite understand why the Easter ’
Faith of Islam should be less acceptable than the Orthodyy
Greek Church, the Romish, or the Protestant Churches, all of
which were equally from the East,

Not long ago the Bishop of London, Dr. Ingram, speaking ‘:
at the consecration of an addition to St. John's Church,
Harrow, said that *‘ people must realize that no other fifh
could be regarded as a rival to Christianity, Those who spoke
of some of the religions of the East as alternatives did ut |
know what they were talking about. A certain British peer [
who had embraced Islam had attempted to discuss the matter
with him, but that he (the Bishop) had closed the conversation
by saying: ‘Go and do something to induce your fellov
Mohammedans in the Near East to set free the thirty |
thousand Christian girls whom they have forced into slavery, I
and then I will argue with you.’ R ol

Thus were the Bishop’s words reported in The Tims,
November 10, 1925, and I must say they have caused me
some astonishment. How does Dr. Ingram know that m
other Faith can pe regarded as a rival ? The fact that oif
King rules over more Muslims than Christians, and that thfem [
are over 220,000,000 Muslims in the world, should surely 5""; )
him pause before making such an ex-cathedra staten.lf%_ﬂt
The Bishop is another example of those who are Obhﬂz?;
of the fact that Christianity came from the East, just ﬁm
the Jewish and Muslim faiths. 1 do guite * know what s
talking about * when I say that Christ was an Eastermn I ght
From the Way the Bishop puts it, an ignorant person n;ud
be led to believe that Christianity was a Western pro “;
and that it was wrong to go to the wicked East for relg?
ideas | i

With regard to the fiction of the slavery of thirty Ifh"“sznas
Christian girls languishing in Turkish harems the B151_10£an
Proved himself very inaccurate—to say the least of i,t e
I deeply Tegret to have to point to the fact that the ““5;
ments have been copied in the Press of other count’
bruths because of the exalted position of their author.

is thirt!”
For a further elucidation of the facts about this
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thousand-girl story: I may refer my hearers to my recently
published little work, The Affinity between the Original Church
of Jesus Christ and Islam, where the matter is discussed in
chapter v. There is a well-merited rebuke contained in a
recent number of the Islamic Review as follows :

We wish his Lordship could have realized how deeply he was
paining the hearts of many Muslims by this inaccurate statement,
and also what share he was contributing in laying the axe to the roots
of the British Empire. From him we at least had expected a fore-
sight, a fuller grasp of the situation; for he was the Bishop of the
Metropolis of the British Empire, the majority of whose subjects,
next to the Hindus, who number about 245,000,000, unfortunately
consists of Muslims.  If he could not bring about mutunal understanding
and intelligence, good will and tolerance, between the Muslims and
the Christians—the two principal constituents of the Empire—then
he ought to have at least refrained from making matters worse. We
wish that he could have realized that tactics like these only help to
fivet the fetters of prejudice everywhere, . ..” Would that the
Bishop of London had realized how many he would be misleading,
and how far-reaching the effects of these statements would be!

The rebuke is severe, but not one whit more than it
should be. Not very much less indiscreet was Dr. Ingram’s
el.:logy of a particularly offensive and vituperative work
irected against Islam by Miss L. H. Sawbridge. In this
book the author pours contempt on Islam and vilifies our
Holy Prophet, who is always spoken of as * the false prophet.”
?ther examples of unworthy detraction are the following :
~ Those who worship Allah and those who honour Odin are
deed brothers of the same family. They are alike N aed
Ey Th € same lust of aggression and sensuality, cruelty and
z::o *++ "“The Crescent of the false prophet is lifted over
the D of the human race, contending for the._rule of
3 Rations against the Cross of Christ . . . the f.'a.lth‘ that
ofiea‘ls- to the worldly and sensual, through its impure mixture
tem;shgl ?usness and immorality. The lust of the world con-

v With the love of God.”

a g,:if to the time of Muhammad, the Arabian woman E{njoyed
Other deal of social freedom, and her relationship with the
singe %X was healthier and franker than it has ever been
at a11 Of.murse this nonsense would not take in anyone

Well informed, and yet we find the Bishop of London
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writing the *“ Foreword,” in which he says : ‘I have only hag
time to read the first two hundred pages of this beautify
little book, but I must not longer delay to write a  Foreword'
commending it to the Church and Nation.” Much of the
worst abuse in the book comes well within the first two
hundred pages, and therefore must have been read by the
Bishop. The thing which astounds me is how this high
dignitary of the Church allowed such an un-Christian, un-holy
concatenation of vulgarly abusive inexactitudes to be pu>
lished under his gis. As I have said elsewhere, Dr, Ingram
has a charming personality, and is a good conversationalis,
but I think he rather readily accepts what he is told without
always making sure as to its accuracy or authenticity.

Conversions, Perversions and A postasy.

About fourteen years ago my apostasy was freely cot
mented on, and I was subjected to hostile and -friendly
criticisms, and nearly buried under letters from all parts of the
world. A few hundred years ago tortures would have .bee.m
applied to my vile body, and I should have had to tell lies™
order to save my very life. Now that the popularity of th'm.]b‘
SCIews, racks and red-hot pincers as means of regenera:‘:i‘
has died out in this country, anyone is pretty safe fml?l i
violence, whatever his religious opinions may be. Sinc® mg
return from South Africa about a year ago I have r-ecewet
¢ constant succession of letters from a well-meaning h;.
fanatical Christian who will persist in loading me with pl ”
tudes, and saying that I have stepped into “ heaﬂ.]endﬂg;e
One difficulty is keeping this gentleman to the point.
following is an excerpt from my last letter to him :—

ot
I have your letter of November 8th, and fear that you haﬁrlilt?
et grasped the fundamentals of Islam in which are to be found cr,an at
and toleranee often wanting in Church Christianity. You o
Present only s e side of the picture, whilst I am anxious 0 Bmou
2?d Probe into whatever God has revealed through th?]ich goes
b 1% Holy Prophits ‘sings the beginning of the world, WhE, &
ack to a period far greater than most of us Suppose. YooliSSit}' i
:ht‘;engflt. to answer my statements and queries as to the nCC .,
b lef in the Christian dogmas, the cruelty of the
®iy, and the beautiful idea thot it is through the exeic
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reason, and the march of science that we are approaching daily
nearer and nearer to the Truth which cannot be very far from the
Throne of God. To my mind Science is the very greatest ally to true
Religion ; our intelligence is given us to use, and I cannot help thinking
that it should be the means whereby we may be enabled to detect
foolish and unnecessary dogmas, and lead us to the selection of a faith
or Religion in which the fewest improbabilities and fairy tales appear.

The * virgin birth "’ and “ dying God,” for example, are not peculiar
to Christianity ; they are to be traced backwards to periods thousands
of years before the time of Christ. Why, then, make a belief in them
the most important foundation-stone in the Christian belief? Why
allow such figments of paganism to be held up as ‘‘ necessary to
salvation” ? I venture to say that if one could probe into the
innermost thoughts of any congregation in any church one would
find a very small percentage having faith in the truth of the words
uttered by the lips. The parson, being an educated man, would hardly
ever be found with a true belief that the Almighty and merciful was
daily dispensing injustice with the lavish hand suggested by the words
of the Christian Creed. As a man he knows that the words are but
a cloak to what is hollow and insincere, but, in his capacity as a priest,
he is bound by his vows to pretend that he believes in the fables.
You have spoken of my having stepped into heathendom,’” and you
use the analogy of the difficulty of * making a silk purse out of a
S0w's ear,” and now yousuggest that I should turn to Jesus in order
t be able to talk about angels and bright shining garments. You
i disregarded the fact that we altogether disclaim any pretensions
fo being * heathens.” You have quite mistaken what Islam really
B. We are devout and earnest believers in the one and only God,
and as Such cannot be ranked with the infidels and heretics. Your
#ppellation of “ heathen  does not apply to us at all.

Insistency on a blind acceptance of dogmatic teaching
-ﬂmg&\kf"j Duty to God and N. eighbour is one of the weakest points
In Church Christianity. The full use of Reason should be not
iy allowed, but encouraged, if a faith is to carry weight—
ther? IS no surer way of casting doubts than secrecy and
turl?ldding inquiry, A man uses his eyes and brain to avoid
fﬂ_lh.ng.into Pits or over precipices, and no one finds fault
:frltﬁihl.m f01; so doing, but directly he ventures to make use
ﬂ]eres. intelligence to detect fallacies and misleading dogmas
> 'S a howl of indignation from all quarters. Depend

4% ltf there must be something shaky when you find that
bgz;zz‘mry is forbidden : when you must, like a naughty chilc}:
and thWhen you are told that you are “a child of Wf‘ath,
am At you were “ born in sin,” and also accept \_mthout
ast Tvnur all that sacerdotalism has piled up during the
© thousand years and more. I must be allowed to
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ask any questions I may think necessary, otherwise | g
distinctly committing a sin of omission in that I am neglecting
the chance of obtaining fresh knowledge.

The idea of seeking wisdom from on high is expressed in
the following verses :—

When prostrate at Thy feet I fall,
Fresh wisdom to acquire,

All Thy past favours I recall,
Nor do I now desire

To ask from Thee what Thou must know,
In Thy omniscient mind,

Is really best for us below

And infinitely kind.:

Here we have the injunction to pray for fresh wisdom fron
the Highest source, tempered by the admission that we canot
Presume to ask for specific benefits, because God ordains al
things, and must be the best judge of what is best for us.

Most of the strength of Islam lies in the knowled{;e that
God is eyer near—nearer, as has been said, than our jugat
Vein ; it is the very spirit of the Faith. Call it madness, cal
it fa.naticism, or what you will, the fact of the real Presenct
of God is the VEry essence of the creed of the faithful followfﬁ:
of the Holy Prophets, and it is the chief reason why th
have ng fear of death or hell, which hold out such terrors
Many ‘whose beliefs are of a more complicated and 1?55 oqz'
vincing character, Then there is no need of any outside 3¢
no introductions, no atonement; the key to heaw? 5 d
Never be missing, and the Muslim communing with his G].;e
at least five times a day is less likely to be engaged It tce
Planning of any serious crime or any outrage on his Consmeno
than one wh Tarely gives a thought to the real P ;esenof’ties
the Almighty. Statistics show that Muslim Commflm
are Singularly free from crime, and especially from crmeeat
A brutal ang ¢pyq) Character, and this is, I think, to grys
extent due to ¢pe Muslim’s conviction that God i awado
With him, apq also to the fact that alcoholic stimulant®

o, e,
191;) ThOGHS for the: Future (the Walter Scott Publishing Co
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not find favour, and indeed are expressly forbidden. Most
people will admit that something like go per cent. of the
crime in most civilized countries is directly or indirectly due
to the abuse of alcohol. It may be said that where God is
there the devil cannot enter, and where the brain is never
inflamed by spirits or wines there is a much better chance of
a peaceful solution to difficulties and disputes.

Who to whom God’s mercy has been often shown can fail
to be touched by the truth and beauty of the following lines ?—

O Thou whose bounties unto me are more than one, I trow,
Whose favours lavished on my head are countless as the sand,
No blow of all the blows of fate has ever fall'n on me

But I have found Thee ready still to take me by the hand.

In all the beautiful religions of the world there are the
evidences of that strong desire of the created to return to and
be at one with the Creator, and a compassionate regard for
the welfare and happiness of others is a characteristic feature
of the Buddhist, Christian and Islamic Faiths, and the last
named, being the simplest and most free from dogmatic
encumbrances, is most likely to be the universal religion of
the world. There is, as far as one can see, no class in 14035
fvhich bids for temporal power. The grandeur of the religion
's uninfiuenced by any such sordid considerations. Every
true Muslim looks to a reward which is as far above mere
Mundane advantages and riches as the light of the sunis above
hat of the ignis fatuus. 1 do mot myself think that Islam
s anything to fear from outside attacks, or even from the
‘worthy misrepresentations of which I have so frequently
:O?Iﬁned’ for these will fade away as the Truth b?comes
a: cat. What may cause obstruction and delay 1 t'he
of ';nllpt to establish fresh sects within the great fratfermty
the SMam_. It has always been my great de]igh‘t'?:o point to
Whi uslim Faith s being so free from sectarian trouble

ich honeycombs modern Christianity. The Sunnis and the
ﬂma(;l;i ?d the Wahabis have all very decided views, and may
the Ahme l?oked upon as ““sects,” and in very recent fleaxs
the a¢ adis, followers of Mirza Ghulam Ahmad, Pro alm

vent of their leader, whom they regard as the « promised
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Messiah.” These latest reformers insist that all thog W
refuse to acknowledge Mirza Ghulam Ahmag as the Mesgs)
shall be “deprived of the light of faith and, further, fhy
the rejection of Mirza Ghulam Ahmad “ means the rejection
of the Holy Prophet Muhammag himself,” Tt strikes 4 b
at the solidarity of Islam which is greatly to be deplored. (g
cannot find fault with {he Ahmadis (Qddiants) for thinking
anything they like (it is a free Country), but one may reasonahly
object to being excluded from the ranks of the Faithful d
the behest of 5 small number of zealous adherents of a certan
idea, .

I do not Propose to go into the question of the MESSiahSFllP
of Mirza Ghulam Abmad, but I may be permitted to point
out that the high-handed line now  being followed by i
Ahmadis (Qddiants) i hardly in accord with the true 2t
of Islam, whicp, Places toleration very high amongst the virtues
to be €ncouraged,

As must pe admitted by any fair-minded person, the
mnovation j entirely from the Ahmadis, who can _hﬂd}y
omplain because certain questions are asked concerning th;
new rules, According to these rules I am led to understflﬂ
that a]] Muslims whe fail to recognize the claims of Mirz
Ghulam Abmad are to pe Placed outside the pale, and can
10 longer pe Tegarded as true Muslims. Jike

I look upon this ag g Very serious matter, for it seems )
anattempt t, bind the consciences of the whole Muslim worldf a
the views of o€ particular sect ; indeed, it reminds one e
slogan used elgeyhere . No salvation outside the Church.

As I haye said elsewhere, the Ahmadi declaratioxlis 3PP?:;
to my simple and, I hope, unbiased mind far too dmtatol;at-

t must pe eVident even to the most cursory observer ! e |
Such e *a declarations must prove distasteful to 2 I;I;gg {
Proportiop of the great Muslim community. Not very Oue
260 Linformeg my friend the Imam of the Southfield I|'{Osquse
that 1 could not Subscribe to the views he promulgated be CE:c i
they Savoureq toq much of the intolerance we comp B "Jr 0
another g » and might almost he inspired by the sp}_n
the AthanaSiall Creed whic, most of us unite in condemaine:
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WAQIDI AGAIN

By MAULANA SAYYID SULAIMAN Napwi
(Cout.ifmed from No. 6, p. 223)

In the defence of Wéqidi three pleas have been ad-
vanced :—

(r) Even within one generation of Wigqidi’'s death the
style of Wagidi—that is, entire omission of the chain of
guarantors or the giving of a confused list of guarantors—
was not looked upon as objectionable.

(2) Imam Zuhri and Ibn Ishdq have done the same thing.
Why, then, are both of them on a higher level than
Wiéqidi ?

(3) People have impugned the authority of Im4m Bukhdri
also. Then how is it that he is not regarded as unreliable ?
And moreover, after this, what right has he (Imam Bukhdri)
to object to the authority of Wéqidi ?

Although I have dealt with these questions above indi-
fectly, I think I ought to say something on them directly
as well,

(1) To say that Waqidi’s method of writing, without
citing all the authorities, was not objected to until @ generation
after his death, is to make a statement that is not based on
facts.  Those who- have impugned the authority of Waqidi
o ,the basis of his way of writing were his contemporaries,
Which shows clearly that even in the days of Wiagqidi his
Method of writing was not in favour. 'And to argue on the
ground that Zuhri and Ibn Ishéq did the same is N0t correct,
8 has already been pointed out. ' '
ten(z)lThroughout the range of his traditions it is in. "
auﬂ]p aces only that Zuhri has cited without gmngmém
Zuhr?rltgs‘ I]f'n_ Ishiq has done so even oftener tFde f;hod'
theref.ore u‘t Widgqidi has written his whole book on this me hic];
o ore, if the few traditions of Zuhri and Tbn Ishdq, W

% have quoted without citing autherity, are objectionable,
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then the whole of the book by Wiqidi must be held to
objectionable, Wiqidi, whenever he has given any authority
at all, has never made the slightest attempt to link j n
with the first eye-witness ; so much so that he has done fj
same with the narratives of Zuhri.

Notwithstanding the fact that Zuhrf is Tmndm’ul-A’imm
(head of the authorities) and 3 recognized authority by the
Muhadiththin, the authenticity and place occupied by hi
Marfu 1 anq Muitasal 3 traditions cannot be accorded to thos
of his Mardsfl 3 anq Baldghét—false statements, They are
just as unauthentic as the traditions of others which ar
ghair Marfii' (not Marfd') and ghair Muttasal (not Muttasal),
the difference being that Zuhrf is a truthful person and reliable,
While Wiqid{ is a liar, 4 fabricator and a forger. For this
reason the unauthenticated traditions of Zuhri will be given
& higher place than the unauthenticated traditions o
Wiqidi ; which i just the difference which the whole world
observes between 4 truthful historian and one who writes at
random,
 (3) Ttis true that Dérqatni and others have cast doubts
O SoMe of the traditions of Imdm Bukhdri. But these pro-
nouncements Ought rather to be taken as a display’ of
Scholastic Precision ; and, as a matter of fact, they are con-
SeIned with verhg), technical and terminological differences
Yor this Teason their strictures did not gain favour with the
camed ; anqd Tpp Hajar has confuted them all, one b;y =
R0reover, no one has ventured to brand Bukhdri as a liar,
B2 Boen the cage with Wéqidi, the farthest extent of ﬂlf
Objections, i his case, being to cast aspersions on the retllo
ab.ﬂjty f a few of his narrators. But it only amounts
.I * that traditiong whose chain of guarantors has bee;l
pungeq wij be held to be open to objection, which by #

.

: ' other
e suffer jn authority and repute. On the
A itic i on of the
Pmp:i[‘e?dlt“’“ Mlleh (ont: be triced direct 4o ' companion
: j ;?‘d’ﬁ'm With an uninterrupted chain of guarantors.
adith out g, cemplete chain of guarantors.
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hand, all the unverified and unauthenticated narratives of
Wigidi—which is tantamount to saying all the narratives of
Wiqidi—have been discarded as being below the standard

of reliability.
Further to impugn the authenticity of Bukhdri, the Professor
says: “ When one remembers . . . that one of al-Bukhdri's

props is Abat Huraira, who tells of the splitting of the moon,
one cannot help feeling that there is no cogent reason for
rejecting Waqidi on Bukhédri’s judgment.”” This, surely, is
not the right line of argument. Or else the whole fabric of
the traditions of various religions will totter. It does mot,
it must be clearly understood, affect our argument in the least
whether that particular tradition speaks of the “ rising of the
star of Prophethood ” or relates of the *‘darkness that
enveloped the world for three days on the occasion of the
death of a great personage.” Besides, there are records of
a hundred and one other such miracles. For instance, “ the
rending asunder of the moon,” or ““ the walking of a person
on the surface of water,” or ** the sufficing of a few pieces o
ﬁ_Sh or a loaf of bread to satisfy hundreds of persons at one
?lme”_w these raise considerations as to whether of not,
in the light of human understanding, they are within the
ranfge of possibility. But this is not the proper place for
’;l}elrlconsideration. I have dealt with this question m Y
1atun-Nabs, vol. iii, and my views on miracles coincide
E:Ii‘l those of Hume, who is of opinion that they afe a possi-

"erigedand can be accepted as such, provided they can
€viden and proved to have occurred through conclusive
upon = _But,_ome again, this is not the right place to ente;

think ‘;rdiScussmn of subjects of this nature. Howevel
that tp, Of‘?sso? Guillaume will agree with me when I say
Wise oie criterion for establishing the authenticity or other-
et 4 mnarrator does not lie in his ha.vil'lg related m.-
happﬁ'nizted a certain miracle on the happening and noi-
Views ¢ g-._the possibility and impossibility——of which our

onflict,

merilil:ngd.g:hfarthel:’_and assert th?.t -Abﬁ Huraira h?.s
e tradition of the splitting of the Mmool
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is this related in the Collection of Bukhéri. Those who
narrate this tradition are ‘Abd 'Ullah bin Mas‘ad, ‘Abd ’Ullah
bin ‘Abbds, ‘Abd 'Ullah bin ‘Umar, Anas bin Malik, Jubair
bin Mut‘im ‘Ali bin Ab{ T4lib and Hudhaifa bin Yamdn—
all being the companions of the Prophet. It was about eight
years after the occurrence of this event that Abt Hurain
accepted Islam, and came to Medina from his country of
Yemen, Concerning the splitting of the moon there is mo
tradition from Abt Huraira in Bukhdri, nor have I come
across any such from him in any other book.

Besides, there is no foundation for the statement that
“Zuhri himself admitted that he had forged Hadith unde
compulsion.”  And I really can hardly summon up sufficient
courage even so much as to suggest that a Professor of Arabic
at a famous English University has designedly misunderstood
S0 simple a passage of the Arabic or that it is an oversight on
his part, Luckily for us, Professor Guillaume has cited the
original Arabic sentence of the text which has been misunder-
stood by him to mean that Zuhri himself has admitted that hlﬂ
“forged Hadith under the compulsion ”* of the rulers of his
oWn days. ' The wording of the original text read as follows i~

Akrahand ‘alain; hd'uld’s "I-Umayd.

(TRANSLATION: “ The rulers compelled us to it.")

Now the question which presents itself is what 'i'? ‘:::
Which they were forced to do. The antecedent to which jon
Pronoun “ jt ** a4 reference is wanting in the cited quotation

: ve-
t us, therefore, complete the excerpt from which the abo
sentence has peen taken :—

* s ﬂd
An ‘Apg ‘ur-Razzdg ‘an’Ma‘mar “aw’iz-2uhrt ?dla ,kgﬂi'#
RN SIUB UL it Fattd ahrahand “alaihi 8 ’;:,;ﬁ,

‘marl

(TRANSLATION : ‘Abd ‘ur-Razzaq says that M;:;’ to

quoted to him the authority of Zuhri, who said : ° WCI: dith)
hold in disfayoyr the idea of reducing the knowledge (B2
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to writing till the rulers (Omayyid Caliphs) compelled us to
commit them to writing. Now we are of opinion that no
Muslim should forbid it.”’)—(Ibn Sa‘d, Part 2, Qism 11, p. 135.)

The same text is to be found in ‘Abd 'ul-Barr, Mukhtasar
Jdmi* Baydn *ul-Ilm, p. 36, Cairo edition, Ibn Jauzi, Tagyid
"wl-'Tim and Tahzib "ut-Tahzib. Now what the text refers to
is that some of the learned of Hadith used to forbid the
wiiting down of Hadith and themselves were punctilious
observers of this consideration. But the pressure which the
Omayyid Caliphs brought to bear upon them left them no
other course but to commit those traditions to paper and to
arrange their written collections. :

At last the necessity of such a procedure was borne in upon
Imdm Zuhri as well. He acquiesced in the wish of the Caliphs,
and we know that the collections arranged by him were
recovered from the treasury of Caliph Walid after his assassina-
tion (Ibn Sa‘d, Part 2, Qism 11, p. 136). This is in reality
how the matter stands. But what a world of divergence
between the confession of Zuhri in the words as interpreted
by the learned Professor: * Zuhri himself admitted that he
had forged Hadith under compulsion,” and the fact that © the
Omayyid Caliphs compelled them to commit the traditions t0
Writing. "

Then there is another important point raised by the Pro-
f"s.s‘“ When he says “ that the authorities who formed a high
Opinion of al-W4qidi are on the whole 2 gerxeration earlier
than those who condemned him.” Such an assertion is ot
!Jas&d on facts. And on closer research it will be found that
1t has its roots in an uncritical reliance reposed in ‘Wigqidi.
;l‘h i ?i“ of those who condemn him and those Who support
;;m includes both his contemporaries and those who belong

/& subsequent period. For a further elucidation of this
ﬁ‘;‘;}t L append a list giving the dates of birth and death of
sup of his champions and assailants, but inasmuch as ;he
Putpor it Of_ Wiqidi are men of minor nnpf)rtaﬂce: i E’;
to a;iarjfst his opponents, I have been unable in many €ase

aIn the dates of birth.
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Name, Born, Digg,
Muhammad bin Omar al-Waqidi . . 130 AH, 207AR
DEeFENDERS OF Wigint
(1) *Abd *ul-‘Az{z bin Muhammad Dira-

wardi J y ‘ . g . — 186 A3,
(2) Yazid bin Hérgn . . ’ - II7AH, 20647,
(cirea)
(3) Abd ‘Ubaid Qdsim bin Salim ’ + I77 AH, 224 AH
(cirea)
(4) Mus'ib bin ‘Abd 'Ullan 'az-Zubairi v I56 AH.  236AH
(cirea)
(5) Muhammad bin ‘Abd *Ullah bin Numair — 234 AT
(6) Muhammad bin Ishiq Musayyibf . | == 230 AL
(7) "Abbés ‘Anbar{ Pl s B e o 246 A1,
(8) Ya ‘qib bin Shaiba S LR Tty S 264 A1,
{9) Muhammad bin Ishiq 'as-Saghani . — 270 AH.
(10) Ibrihim al-Harbi . gt e e 280 a1,
CONDEMNERS oF Wiqini,
(x) Imdm Shan4 , |, . . . I50AH.  204ARH
(2) Yahya bin Mu‘in &0 1y LrirsSaEUTE D Y H;
7 (3) d bin Hanba] 1 miy (v e X060 AKLT SNEAE.
(4) “Ali bin al-Madinf . v s v . IOTAE, Al
~ (5) Ish4q bin Réhwaih o AHGE EON e T AL crsh A
(6) Muhammad bin Bashshar Bandar . 167am. 25241
(1) AbG Htim R4zt , . . = 195 AH. 277 AR
(8) Imém Bukhsrg U e R T ¢ e S
O Jausjént (torkhim bin varqaby | | o 23645
(10) Abti Zar'a Rzt . .« . 200Am  204AH
(11) Abt Dawood Sajistdnf .\, | | jozam.  275AR
(12) Imém Nasa's Slie W W ., RIS AL SSORKE
(13) ADG Bishr Dutgny . | 224 AH. | 3LOAE
L e 277 Al 365A%
(15) Dérqatni ~, Wi el eefl A S AR

- The fact that Wiqidi “ died fifty years before the p 102;
"_“‘d saintly al-Bukhari was laid to rest ”’ cannot be law.}ﬁhoi
85 an argument fo, their not having been contemporaries g
one another;  for their contemporaneousness ought 10 "
computed by the marching of the lives of both of them mcl;
Or less paralje] to each other. It is certainly not reckoned ;i:i
the dates of thejr geqys. Wagidi died in 207 A, a0d I7
Bukhérf wag horg i 194 A1, which means that at Wag'""
death Imgm Bukh4rf was » student of fourteen years of #°
There were at that time present in all learned Circ_les i
academies Personal friends ang acquaintances of Wigids, "
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this explains Imdm Bukhari's words “ Tarakithu *—They have
discarded him—in his ' Tdrikh 'us-Saghir on Waqidi (p. 228,
Allahabad). It is evident that the word “they' cannot
mean anything else but Bukhdri’s predecessors and contem-
poraries. In the case of the predecessors, those who discarded
Wéqidf could have been Wédgqidi's contemporaries alone,
while the contemporaries would have been partly Wagqidf’s
contemporaries and partly those who had heard about Wégqidi
from his contemporaries. All of which goes to prove that
" Wiqidi’s death, fifty years before the pious and ‘saintly
al-Bukhdri was laid to rest,” cannot be an argument against
the fact that Bukhdri was not unacquainted with Wéqidi,
more especially so when we recall that Bukhari from his
earliest childhood had devoted himself to learning, and that
within two years of the death of Wagqidi, Bukhéri had already
reached ‘Irdq on his way to Arabia.

However, as the dates of the births of Wiagqidi's defenders
are for the most part wrapped in obscurity, we are not in a
Position to map out the accounts of the lives of Waqgidi's
tontemporaries with any certainty. Nevertheless, with the
dates of the birth of his opponents before us, we can safely
asSume that all those who died by the 250th A.H. were con-
temporaries of Widgqidi, and this would show that in the list
of the defenders of Wdqidi all, except the last three, were
Contemporaries of Wéqidi. q :

Among those who condemn him are Imém Shéfif, born
"OAR.; Yahyé bin Mu‘in, born 158 A.1. ; Abmad bin Hanbal,
POMX60 A4, ; ‘Al bin al-Madini, born 161 A ; Ishdq bin Rél-
Walh’.bom 161 A.H. ; Banddr, born 167 A.1. These arenot only
]ti‘:t ljll:i Most eminent authorities on the subject o'f narratl'fm.
his li;et _3150 been cc?nt emporaries of Waqidi and had lived during
b (lime for periods ranging from forty to fifty-seven years.

cath of Widgqidi, as has already been remarked above,
Bukhéri was fourteen years old, while Abt Hatim Rézi
2:3 ﬁb_ﬁ Zar'a Rézi were thirteen and eight rwl?el:tivt?ly:
. 1S not unreasonable to conclude that at this period,

Wi must haye been the talk of such academical circles as

% attended, A regards most of those who discard Waqidf,
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it is enough to say that their opinions are not the fruits of their
individual experiences with Wiqidi, but are based on the
works by Widqidi and on the dicta of those Shuyiikhs who
had themselves seen Wiqidi or had met persons who had
done so. As to the opinions of Abti Bishr Dildb, Ibn ‘Udaiy
and Ddrqatni, these are based on the judgments of the learned
contemporaneous with Wdgqidf, and on the final verdicts of
great authorities of a subsequent age. Hence the principle
“ when a man’s contemporaries accept him as a high authority,
it is hardly fair to brand him as a liar in deference to the |
unreasonable opinions of theologians of the next generation,”
does not in the case of Wiéqidi hold water.

There are two more deciding factors which will assist us
in our efforts to determine the party in whose favour the scale
of preference inclines, One is their learning and accomplisl
ments, the reverence and authority which they hold, and the
fame and repute which they enjoy in the eyes of their con-
temporaries, With this as his criterion, Professor Guillaume
¢an readily decide with which he himself as a “ serious student
of Islam " is more acquainted, and which group wields more
Tespect and weight in the Islamic literature—the group com
Prising Imém Shafi'f, Im4m Bukhar, ‘Ali bin al-Madini, Ib»
Hanbal, Tbn Mu'in, Ibn Réhwaih, or the group consisting ,u,f
Dérawarqi, Zubairi, Musayyibi, Yazid bin Hartn and “Anbari

The other point is the fact that though Wéqidi passed Iu:
early days at Medina, yet the greater part of his life was sp"
at Baghdad, and it was here that he made his mark. I‘Ie““
the opinions of those authorities who either lived in ‘Irdq ;;

dad or haq frequented these places have a greater ?m ]
& prior claim to preference., Keeping this in view, W¢
that Dérawardi lived ot Medina and died there in 180 A%
Which means that he remained in ignorance of the Chaj:gﬁ
Which had made jtself apparent in W4gqidi after he had mf’twn
to Baghdad, anq of all that W4gqidi did during the tWent‘}"‘ g
years after hig (Ddrawardi’s) death. Consequently the Opfm-lgfs
of Dirawards are confined to the Medina period of Waqlibn
life. As to the Test, Zubairi alone lived in Baghdad iy
Numair jn Kif4, and Yazig bin Hartin in Wasit. But o
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take a glance at the residences of his opponents. We find,
broadly speaking, that the majority of them lived at Baghdad
or had lived for a considerable time both at Baghdad and
Medina. For instance, Ahmad bin Hanbal and Yahyd bin
Mu'in belonged to Baghdad ; ‘Ali bin al-Madini and Bandar
lived both at Baghdad and Basra, Ishdq bin Rahwaih passed
his days in ‘Irdq, and Imdm Shafii in Medina, but used to
visit Baghdad as well. The conclusion is self-evident.

ZAKAT—A GREAT PRINCIPLE OF
ISLAM :

By C. A. Soorma

Like all other great religions of the world, Islam emphasizes
the importance of charity and kindness. But where other
faiths are merely content to exhort men to be kind, Islam,
being the most practicable of all religions, lays down definite
tules as to how, when, and on whom such charity is to be
bestowed, and on whom it is obligatory to do so. Therefore
%e find in Islam that great principle of Zakdt, which some
jurists, for the sake of a better name, call the Poor-rate.
That form of charity which is obligatory on some classes of
PETsons possessing a certain quality and quantity of wealth
s called Zakdt, That type of charity which is not peculiar
"0any class of person, but is general to all, is known as Sadaga.
Stdaga is more universal than zakdt.

The principle of zakdt is based on several Qur-dnic verses,
® Most notable of which is: * Perform your prayers and
$0 on giving ekt In another equally clear passage, the
Ur-dn says ;. _

“God has decreed that charity is to be bestowed on the
POOr and the needy, on those who collect the poor-rate, on
%€ Who are desirous of performing, religious obligations, on
0: &5 _tra\’t']lers, and for the sake of liberating slaves, and
assisting debtors, and encouraging learning, and on those

3 1L
Alecture delivered at a meeting of the British Muslim Society.
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who are in His service and in the path of God. These s

the rights made obligatory upon you, and surely God is Wig
and Knowing.”

Among the traditions of the Prophet, we shall find simila
exhortations, but the two most notable are :—

I. ““None among you can be a true Muslim who does not
give to his own brother that which he regards as most precios,
namely, wealth.

2. “All creatures are God's, and he is dearest to God wlo
1s most energetic in their service.”

From the above, it is quite clear that service in the path
of God is a clear Islamic injunction. Islam, that great religion
of humanity, was born in a fiercely intolerant age. It .was
born amongst a people who took pride in their barbanst,
cruelty and ignorance. Suffering and pain were inflicted by
the Arabs in the most revolting manner, the only parallel ©
which is the martyrdom of the early Christians by the Romans
To the Arabs, the teachings of the Prophet were far fra{n
welcome, They denounced him and his charity. They said
that, being a dreamer, he was beating the air with empty
hands, as it was impossible for him—or for anyone else—1
Greate a great Social Trust. And yet, if you tum to ¢
Pages of history, You will find it recorded there thflt Wlt?j:
his own Lifetime the Prophet had laid the foundations © :
Baitul-Mdl, or Common Fund. Every penny that o
could give either as zahds or sadaga was collected here, a'zﬂ
Paid out to those who were entitled to it. It was an obliget
undertaken by a primitive State for the common We‘:‘l’was
Was not socialism as we understand it to-day, but it has
social service ang uplift of the noblest kind. Nowhere 49
the Prophet saiq that there is no right to private OWﬂeIZai
of property, nowhere has he said that what belongs 0 “
belongs to 1) Muslims. Far from it. He expressly a:ﬂed
his followers 1, respect individual ownership, which he € o
agq wn-Nafs, or the “right of self.” But, at the &
time, he clearly 1aiq it gown that if you attain 2

256



7JAKAT—A GREAT PRINCIPLE OF ISLAM

position in life, and if your wealth be such that you can give
freely, then another type of obligation is fastened upon you
which is Hagq'un-Nds, or ‘‘ the right of humanity.” Let us
be quite clear on this point, as it is of some importance.
Again, it has been alleged that by the introduction of the
principle of zakd¢, Islam has made begging a profession, that
it has tended to increase hypocrisy, and that it has lessened
the value of honest labour. Let us examine these allegations,
and see how far they bear the stamp of truth upon them.
The Qur-an says :—

1. “Do not give 2akdt to the able-bodied, and the well-
to-do.” {
2. "' There is nothing here for you except what you earn by
Your own labour,”’

Now add to this the sayings of the Prophet, and you will
see that these allegations are false. Let me quote to you
what he once said to his followers :— '

Qabisa bin Makhariq asked of the Prophet: * Who are
they, O Prophet of God, entitled to beg? ”

The reply was: ““ There are three classes of people Who
¢ entitled fo claim alms. = Firstly, those in need of money to
Perform a religious obligation. Secondly, the absolutely needy
and the sick. Thirdly, those out of work and on the verge
:f_Sta{Vation whom three sane persons would pronounce as

“g In need of charity.” | fl
 Inall other cases it is forbidden.” Tt
wh?lt:ﬁ }?Ufeira relates that once the Prophet Isaid: “He
B €gs in order to increase his wealth takes in his hands the
"MIng coals of the fires of hell.” L e
i d()nc? an inhabitant of Medina came before the Prophet
chimed alms. The Prophet asked him what his worldly
Possessions were, e 5 AL /

CuPT}le beggar replied : ““ I haye simply an Qld rug and a

artj 1Bﬂng them to me,” s%.\-id the Prophet. When these
€8 Were produced, the Prophet, turning to his followers,
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asked : “Is there anyone among you here who is willing g
buy these articles ?

One of them offered one Diram ; another offered two, The
Prophet accepted the two Dirams, and giving them to
beggar said: * Buy yourself some food for one Diram, and
with the other buy an axe, and bring it to me.”

The beggar duly bought the axe and brought it to hin,
The Prophet fixed the handle with his own hands, and returmed
it to the man and saiq: “ Go to the wood and cut yoursd
some fuel and sell it jn the market, and come and see meafter
a fortnight,”

After a fortnight the woodcutter, as ordered, appeared
before him and told him that he had been able to save ten
Dirams. The Prophet was, thereupon, highly pleased ad
€ncouraged him in his work, ‘

Just pause for a moment and see what we learn from this
episode. We learn six things :—

Firstly, not to give alms to an able-bodied person ;
Secondly, to dissuade him from begging ; ;
irdly, to encourage him to make an honest living; :
Follrthly, to render him personal help when he needs'lt& '
Fifthly, to €ncourage him to have faith in God, by havig
faith in himself ; and 3
Sixthly, to induce everyone to strive in honest toil

Can anyone, after 'this. justly accuse Islam of ha‘”“sf
encouraged idleness ang begging ? The mere fact that e
Many men beg js pq reason why you should blame 2
Which has, iy the clearest language, denounced begsi%é
ISlam dﬁerveg our respect and hOl'lOl.lr; and not our abuse.

. . ere
Let me noyw show you on whom zakd is obligatory. Th
are three Conditions which must be satisfied i—

Firstly, the giver must be sane ; or, i8
ccondly, he myst be above the age of puberty, o
other worgs must be a major; and
. " 10y ; an Ith-
Thirdly, pe Tust be possessed of a certain amount of We#
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How much and of what kind we shall examine a little later.

From the above, we conclude that it is not obligatory on
an insane person, nor on a minor, nor on the poor.

To whom is this zakdt or poor-rate payable? Who are
entitled to claim it ?

It is payable to the following eighé classes of persons i—

(1) A beggar. (2) A destitute. (3) One who, though
learned, is yet needy. (4) A new convert to Islam. (5) For
liberating a slave. (6) A debtor, when he is unable to meet
his just liabilities lawfully incurred, and so much as will
enable him to make a fresh start. (7) The traveller who is
in need of help. (8) In the path of God, generally, as in the
erection of a Mosque, a school, an orphanage, a caravanseras,
or the digging of a well or a canal.

Having enumerated the class of persons entitled to claim
sakdt, T must add that the following are #o# entitled to it :—

Firstly, a sane and sound person ;

Secondly, a descendant of the Prophet ;

Thirdly, one who has 50 Dirams, or equal value; and
Fourthly, religious teachers.

[ draw your attention to two of the above, namely, a
descendant of the Prophet, and a religious teacher. Why
Were these people forbidden to claim zakdt? For very good
and sound reasons. The Prophet did mot want others to
Understand that zakdt was merely a cloak for his own benefit,
of for the benefit of his descendants. He did not want men
t(-) say that it was introduced, not because he wished to alle-
;:Fe the pain and the misery of the world, but because he
zakzed wealth, The Prophet, needless to say, never accepted
. » DOr even sadaga. Whenever anything was offered to
B, ke would ask if it was given as zakdi, sadaga, Or 2 MEre
f:mnt" In the first two cases he would not take it, but
ould give it to one of those entitled to it. A mere present
w@:;;uld accept—as, for example, many a time.his followers
them send him some food. He would accept it and thank
* May I remind you, my friends, that the greatest man
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that ever lived was always hungry, always poor—sometipg
actually starving? But he scrupulously avoided both kg
and sadaga. As regards the religious teachers, perhaps yo
know that there is no priesthood in Islam, and therefors
Islam discouraged men to teach religion for gain. It did ot
want men to professionalize—if I may use the term—religion
To teach religion is a duty—which every Muslim is required
to do—without reward or gain. Personal considerations in
Islam are discounted where religion or religious teaching i
concerned.

Keeping in view two fundamental principles, namely, mf
to make this rate of zqhdy prohibitive, in which case peopl
may refuse to Pay it, and not to make the periods of payment
either too short, when it would prove burdensome, or too long,
when it would be futile, Islam has laid down the conditions
a5 Tegards all these, which I now propose .to enumerate.

Wealth is classified as follows :—

Firstly, hard cash, such as gold and silver. The quantity
of gold to be taxable must be at least 20 Dinars, ad
of silver.200 Dirams. Such wealth must have been i
actual possession for one whole year, and the tax B
levied at the end of such year. If the sums be IS
than those stated above, then they are not taxab}”l'
Speak:ing roughly, 1 Dinar is equal to Rs. 7/8 or I
- shillings, ;
Secondly, zakd is levied on camels, sheep and cattle: *
8 N0t to be levied on asses or donkeys. The value®
reckoned in terms of money at the end of the }feai'- &
irdly, zahd is payable on cultivation if it be of n';lhe
and grain, but not if it be merely of vegetables. ea
feason is that fruits and grain are marketable 0n° :
Year; and as it is paid merely at the end of the y;e"‘f
Vegetables are thus excluded, as they may grow 2
tiﬂles of the year. : % 1 Of
oty on. Jewellery, according to the better OPID;‘;t g
s Jurists, zahd is payable, the reason being .t
Is easy €nough to assess their value at a given
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Fifthly, on merchandise, according to the better opinion,
aakdl is not payable, as such wealth is of a fluctuating
character. But many merchants pay it, much to their

credit.

Now as regards the rate. It is the fortieth part of the
wealth, or 24 per cent. of the net value. As I have stated
above, zakdt is payable at the end of the year, Therefore
neither the rate nor the period is unreasonable.

You will find in almost all great Islamic countries huge
Wagfs or Trusts, founded on zakdé. In India, although,
technically, not an Islamic country, there are to be found
immense funds which owe their origin and maintenance to
sakdt. A proper use of these funds would go a long way
towards fulfilling those social duties which are the crying
need of the moment. Unfortunately for us, there is neither
the machinery present for the collection of such poor-rate
nor a body powerful enough to distribute it in the ways laid
Gown by Islam. That conception of a Bait'ul-Mdl, or a great
Social Trust, which the Prophet so earnestly advocated and
founded in the infancy of Islam, proved, as nothing else can
Prove, that, as regards the claims of humanity, of lightening
the burden under which so many of us are daily groaning, and
of realizing that in helping others we directly and indirectly
help ourselves, Tslam stands high above all other faiths in
making us. Trustees of this Social Trust. By its practical
teachings ang by its reasonableness, mankind is shown what
 expect, and where and when to expect it.

L should like to say just a few words as regards sadaga.

Freas zakdf is obligatory on certain people, sadaga is not.

® Pootest of the poor can give sadaga in Islam. For instance,
th]::ay do a good deed, or speak a kind word. Sadaga, “;
every Wwords, means charity in its widest_sensei On almog
Wi aPﬂge 0¥ the Qur-4n there is something said as regards
thatq“lc Ag.am, we find that Islam has also clearly stated

harity begins at home.” In giving zakdt and sadagqa,
Iy are enjoined to help those nearest to the;n first.
%¢s not, however, distinguish between Muslims and
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non-Muslims as regards charity. As I stated at the beginnipy
the Prophet has said that * All creatures are God's, and hejg
dearest to God who is most energetic in their service,”
Muhammad lived and died among the Arabs, His Message
was for mankind—for ajj time. He gave us a practicabls
faith. He taught us many things—beautiful things, nobl
things. But one of the noblest things which he has taught
is self-denial. How far he denied himself is for you to find
out. Let it suffice that in introducing the great principle of |
2akdt, he has added to the sum-total of human happiness;
he has shown the world how mankind can best be sernd
how pain anq suffering can best be reduced. In his vision
he foresaw where the path was to lead, where the clash betweer
capital and labour was to take place. It was no chey |
socialism which he preached. It was merely a recoguition
by us of the Very elements of a fair distribution of wealfh
That adjustment of social rights which is now Wl’eCkfng th
industria] bases of Mmany of the great Western nations, ¢
Poor, illiterate Arap, foresaw some fourteen centuries 20
He did not leave it to some political agitator to say how
Tights are to be adjusted ; but in the clearest language
and with great fairness, he set out to do so himself, Canyo
deny that e has succeeded ? *“ There is nothing h.l‘«fe tth:
you except what you earn by your own labour,” slalth dié
Qur-dn.  Both ¢ apital and to labour Islam has given o]
Tecognition. Wiy, Tights, duties are imposed; with wealth |
ity is bestowed,

SN N L

NOTICES oF BOOKS

Memairs of Hatiay rs (John Murray, Albemarle Street

London, W.1 Pp. 472. 21s, net.) e

This tobiography of 5 Turkish woman of ﬁterar}'k by

s family i the first of jts kind, and makes remafe;' to

Interesting Teading, The author, who has been 1'1.1‘1P"LI e

Pen a short sketch of the period of political reform 1n ’{‘mWi .
and who hag Xperienced continued mental torture in
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nessing the heartrending scenes which were rife when her
country was seething in political ferment, in murder and
rapine, as it struggled for existence, commands our warmest
appreciation and sympathy.

She tells the story of her life from early childhood, when
she used, as a child, to feed pigeons in the courtyard of a
Mosque at Stamboul, and relates how, at a riper age, she was
called to the responsible duty of fostering the orphans in
Syria, where the panic-stricken populace escaped the bar-
barities of the notorious massacres perpetrated by the two
neighbour communities, with unheard-of atrocities on each
other; and more especially when a minority of Armenians—
subjects of the Turk—were made a tool in the more unscrupu-
lous hands of European diplomacy for the purpose of exciting
from behind the scenes incidents sufficiently horrible to over-
throw the already corroded Turkish regime.

Page 67 of the volume records a picturesque market-
Scene, in one of the suburbs of Stamboul, her favourite city,
where the Arabs used to decorate their shops with kohl and
henna, and it is strongly asserted that according to a Muslim
tradition it was pleasing to Muhammad for women to dye
their eyes with kohl and fingers with henna, a statement
Quite innocently but wrongly attributed to the Prophet. We
.theI} Pass on to a vivid explanation as to how the humanitarian
stitution of polygamy, that meant only something to serve
* 2 remedy in certain unavoidable circumstances—irom the
F:glslological as well as the progenitive point of view—had
5 dibee“ abused by ignorant and self-indulgeni.: QeTSOBS.I
o OW the Sultans and potentates conceived w1.thln their

heads a wrong notion of their superiority, which placed
iﬁgﬁ:ll pPomp and glory to the fore at the. expense of the
Vitalit good, and which, a few years previously, kept the
4 ¥ F’f the Ottoman Empire at its lowest ebb, and crushed

Rimtl of democracy breathed by Islam. :
flationz? “t“m. and Evolution are the two paths leading i‘f;
the tyo c;nsmouSn?ss, but the former, though the_ SPee‘:‘;T ﬂr
time for setaty ‘yet involve more danger and require a longe
Ing up a better state in a place which sudden
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upheavals have ravaged. The latter, on the other hand, i
a slow process of growth from within, and nourishment from
without, of which the writer is a sincere upholder,

Arabic Literature. By H. A. R. Gisss, MA. (Oxford Uni-
versity Press, London, Pp. 128.  Price, 2s. 6d)

This small manual, one of the series of the “* World's
Manuals,” dealing as it does with the literary landmarks of
its subject, gives a fair idea of the vastness of the Arabic
literature, and of the right significance of this nomenclature.
The book is not overloaded with names, and serves as an
admirable introduction for such as intend entering upon a
more scholarly and advanced study, the which special need

the author has been careful not to ignore. He has, for this |

Purpose, appended a list of all such works as can be consulted
with advantage on any particular aspect of the subject, 0
that even those who are already acquainted with Arabic

literature can now and then draw upon this little work with
advantage. el

Friday Prayer ang Sermon.—At the London Muslim pmyerg;f:;
- I, Campden Hij Road, Notting Hill Gate, London—every abic
at 1 pm, Sunday Lectures at 5 p.m, Qur-éq and Ar;

Classes—every Sunday at 3.30 p.m,

Service, Sermon, and Lectures every Sunday at the Mosque, Woking
at 3.15 p.m, Every Friday at 1 p.m.

MESSAGE OF ISLAM

. BY
AL-HAJJ KHWAJA KAMAL-UD-DIN

Hava, Arapic ENGLISH Dictionary. 14s., postage is. 3d:
'.]lf'iumc:mml ARABIC GRAMMAR (with key). rtos, 6., postage od.
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